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OR HACHAIM ELUCIDATED
10. "1 X by man%nY KXy¥n 3 — WHEN YOU WILL GO OUT TO WAR AGAINST YOUR
ENEMIES, AND HASHEM, YOUR GOD, WILL DELIVER HIM INTO YOUR HAND, AND YOU
WILL CAPTURE HIS CAPTIVES.
This first verse of this passage regarding the yefas to’ar, captive woman, seems superfluous:
m 53 b 77y b Nyt iy — We need to understand why it was necessary for the Torah to
say all this, "2 nwx Mawa RN 13 KX Wi My M X5Y — when all it had to say to introduce
this passage is: “When you will see among the captives a woman who is, etc.,” This sentence would
adequately convey that the Torah is speaking about a situation of war, since that is when people are
captured.  “rmanbnb Ryn 27 MRY 0K Tiy) — Furthermore, once it did say, for whatever reason,
When you will go out to war, "% Sy” mtb My i XY — it certainly did not have to say the
words, against your enemies; obviously, war is waged against an enemy! The verse could simply have
said, When you will go out to war and you see among the captives, etc.

Or HaChaim answers:
AXin N % 21N KW 1Y 13 *HIR) — Perhaps we may say that this verse is necessary because in
this passage the Torah is coming to permit a yefas to’ar;'’  mnbn nywa xbw mmoxy — who is
forbidden in circumstances other than wartime, ™2X W ™7 7’717 '\vm‘: 0} — and addition-
ally, we find elsewhere (see Chullin 17a) that in wartime [the Torah] permits eating bacon and other
prohibited [foods].”  mn%n5 Sxtr nxwynaw mnan wn — The Torah was therefore concerned
that when the Jewish people go out to war, ™EX 72 WMWY ™12 117 yab oMY — they will
enthusiastically go forth in battle for inappropriate reasons,l?’J i.e., in order to enjoy the forbid-
den things that the Torah permitted.  =1x manm 22 82 MY — The Torah therefore came and
stipulated, saying: ”nprj‘;n'?" Anxw R 7Xyn 137 — When you will go out, your departure must
be only for the purpose of war, MK DAY "PANR"R OPIY —i.e., in order to exact vengeance from
your enemies, who are the enemies of Hashem. 7 oanx5 1 X 1 awn X9 mix 77 Sy
b — The enemies of Hashem are called your enemies in accordance with that which it says (Tehillim
139:21-22): For indeed those who hate You, O HASHEM, I hate them ... they have become enemies
unto me.  Anxw N My oyvS — Only for this purpose shall you go out to battle. Thus, the verse

1. Literally, [one who is] beautiful of form, a refer- 2. Or HaChaim discusses the reason for this below,
ence to the captive woman who is the subject of this  v. 11 at note 11.
passage (taken from the description in the following 3. Literally, their feet will run to evil; stylistic usage of
verse). Mishlei 1:16.
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1 When you will go out to war against your enemies, and HASHEM, your
God, will deliver him into your hand, and you will capture his captives;
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OR HACHAIM ELUCIDATED

is saying, XYn "3, when you go out to face the many aspects of war, your motivation should be purely

Or HaChaim explains the rest of the verse following this approach:

W naw) 13 oK 1 nn7 12 nwyn ox — The Torah then promises, If you do so, then, HASHEM,
your God, will deliver him into your hand, and you will capture his captives. 5 mnx M
12 nbww — This sentence contains a warning to the Jewish people, for from this assurance you may
learn that if this does not occur, 1nx nyl_a‘; inXW? N oX — meaning, if their motivation to go
out to battle is for some other reason  yuya "mxw mn 12m oyvm — and that reason is under-
stood from the permit of the yefas to’ar that is stated subsequently in the passage, that it is for the
purpose of experiencing that which is usually forbidden — 722 "7 ¥mann moam inx — then they are
putting themselves at mortal risk, for they are not assured that Hashem will deliver [the enemy]
into their hand.

) 1‘2!” nv:nm — AND YOU WILL CAPTURE HIS CAPTIVES.

The beginning of the verse states that it is referring to a case where the Jewish people have
vanquished the enemy, and in the following verse we will learn that there have been captives. Why,
then, is it necessary to say the phrase, and you will capture his captives?™ Or HaChaim offers several
lessons that the verse can be teaching with these words:
myn — This statement is not merely a description of events, but a mitzvah: The Torah is saying that
in the event that you conquer an enemy, you should make sure to take the conquered nation captive,
7510 nanna 515D 7! X5W 113 — so that it should not seem as though you are spurning the gift
of the King, Hashem, Who delivered the enemy into your hands. 85w 11y 53 71xin no? 1ioxY an ix
v 12w — Alternatively, the intent of [the verse] is to forbid taking a yefas to’ar as long as [the
Jewish people] did not yet take the captives of [the enemy];  mpvnx % mIMIAY 102 DTN MX Koy
mibyax) mYix — that is, a person who sees a woman in enemy territory should not say to himself:
Since [a yefas to’ar] is permitted to me, I may seize her from wherever she is, bring her to my dwell-
ing, and have relations with her.  “mawa nax7 2w Ny’ (i Tmbn — [The verse] teaches us
otherwise by saying, and you will capture his captives, and in the following verse, and you will see
among the captives, etc.; "3 AW MRY” OX P INIM ANIR T2WRW3 wWrep — this means that
only after you capture her in battle and she becomes yours, then, if you will see among the captives
a woman, etc., you may take her. Before this point, however, it is forbidden to have relations with her.

Or HaChaim discusses an additional nuance in this phrase:

“nw” ik ayw — As to why it says, and you will capture “his captives,”  inix TmxX X5 — in-
stead of saying simply, “and you will capture him,” referring to the above-mentioned enemy,
neM nanbna A3 Ny M 571 oanian — our Sages, of blessed memory, said (Sifrei to
the verse, cited by Rashi) that in this passage the Torah is discussing a non-mitzvah war,"

4. Or Bahir. 5. Mitzvah wars are those fought for a specific mitzvah,
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7w 53 mn XY 12 R Ny KT 191K 1w nib ppm — and that [the verse] was particular
to say his captives, to say that the yefas to’ar is permitted even when [the captives] are Canaanite,
a nation about whom it says (above, 20:16), you shall not allow any person to live. The term “his”

captives refers not to your captive enemies, but to people from other nations whom your enemy had
captured before this war; they are “his,” i.e., your enemy’s captives.®

Another reason for the use of the word 12w, his captives, instead of inix, him:
1y 1y — Another thing [the verse] means is as follows: 77712 "1 71 fann” axaw 15 — Since it
just said: and HASHEM, your God, will deliver him into your hand, that is, Hashem has promised that
you will conquer your enemies in this war,  »imw” Tmix 7R3 "MWy MRY M — therefore, when
it says, and you will capture, it concludes its statement by saying, his captives, Maww m WD
7155 Tiy1 — meaning, those who are already set before you as captives. Since Hashem promised
them to you, they are considered to be your captives already, even before you actually captured them
(2w nvawh, you captured those who are [already] captives).

A third approach:
™1 1 — [The verse] further alludes to the following idea: 77y 0% »inaw” 1733 MR MNY Daqw
oo omibh ayneen — Even if the enemy is much more powerful than you, and based on the relative
[strength] of the warring parties, you are effectively his captive, “mavr” 128 by g% — none-
theless, If Hashem delivers him to you, you will be victorious and you will capture him.”
72105 aniza Na 41 12 mmnn Py — This connects to the previous part of the verse (and HASHEM, your
God, will deliver him into your hand), since it is through this miraculous victory of the weaker nation
over the stronger nation that you will see clearly that it is Hashem Who is delivering [the enemy]
toyou, 5 nwiy 37 DYiv1 903 851 — and it is not your strength and the might of your hand that
achieves victory.®
11. QXA NDY NYK MAW3 NINT — AND YOU WILL SEE AMONG THE CAPTIVES A WOMAN

WHO IS BEAUTIFUL OF FORM,AND YOU WILL DESIRE HER,YOU MAY TAKE TOYOURSELF

FOR A WIFE.

Or HaChaim discusses the conflicting indications from the verse regarding whether the woman has
to actually be beautiful in order to be permitted as a yefas to’ar:
qXR N9 XpP1T yawn “aXR nor inixg 13 — Now, from that which it says, beautiful of form, the

such as the original conquest of Eretz Yisrael from the
seven Canaanite nations, or a war against Amalek. All
other wars are nwn ninnon, non-mitzvah wars.

6. By permitting the enemy’s previous captives, the
Torah teaches that you may take these captives re-
gardless of which nation they came from. We thus learn
that even if the yefas to’ar is from a nation from which

you would not be allowed to take captives in other
circumstances (i.e., if she were captured in one of the
Canaanite wars), in this case you may take her captive.
7. Accordingly, the phrase is interpreted as follows: and
you will capture [him even if you should have been] his
captive.

8. Stylistic usage of 8:17 above.
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implication is that one may take her only if she is beautiful.””  ™poa W7 7A3 NPYWM” RN
ya 191X — However, from that which it says subsequently, and you will desire her, [the Sages]
expound in Sifrei that as long as you desire her, she is permitted, even if she is unsightly. 2 m
mani — Now, this is perplexing:  7my3 nianb 770yM I8N N MK Y — Why would [the verse]
say beautiful of form, seemingly limiting the permit to this case, and then require a separate phrase
to include even one who is unsightly?  nwx naxm m1> i mm — It should have said merely: “and
you will see among the captives a woman,”  “npwm” 851 xin np» X5 2in>! 51 — and omitted
both the words beautiful of form and the words and you will desire her!

«® THE DEEPER MEANING OF THE YEFAS T0’AR PASSAGE

Before answering this particular question, Or HaChaim embarks on a lengthy discussion of the

spiritual foundations of our passage:
Taya yiab Py 2mnan 285 — In order to resolve the difficulty with this verse, we need to raise the
following basic question concerning the topic of yefas to'ar:  inyy oy RpvS AbxRT D127 1w b
733 5% n23 — Why would Hashem instruct us such things as written in this passage, allowing a
person to defile himself with relations with an idolatress, the daughter of a foreign god?'”  vp:
o1 Mpyn nya — Moreover, it is especially difficult to understand how, just when a miracle is being
performed for the Jewish people granting them victory over their enemies, 70 71O YW DipRa
‘12 N1pa71 — at which time one should be intensifying his purity and his attachment to Hashem,
7120 ¥R MR MYy Ay nivyb m — [the Torah] would allow committing such an unseemly
and impure act, which is detested by [Hashem], blessed be He, 372 ia unip21 npa o m
— and this is an act that creates distance in our attachment to [Hashem], blessed be He!

In the previous verse (at note 2 above), Or HaChaim mentioned that there is also a permit to eat

forbidden foods during a war in certain circumstances. Here, Or HaChaim differentiates between that
permit and the one involving the yefas to’ar:
TR n1x NN xbwa — Now, we can understand the permit of eating forbidden [foods] during
awar, 2y DX oyv 1w 51 ovamb ayn — for we find that Rambam, of blessed memory, gave
a reason for the matter, saying (Hil. Melachim 8:1) that during battle one may eat such foods if he is
hungry and cannot readily find anything else to eat;'! 1121 oyv x1m — and that is indeed a valid
explanation for why the Torah permits something that is ordinarily forbidden.  33yn iy npyn 5ax
niy — But this act of taking a yefas to’ar is something which our Maker abhors, and there seems to
be no compelling reason to permit it!

9. [For a Kabbalistic explanation of why the term
“pbeautiful of form” is used to describe this woman,
in contrast with the seemingly synonymous term
kM N, beautiful of appearance, see Eitz HaDaas
Tov (R’ Chaim Vital) on this parashah. Or HaChaim’s
second approach below is based on that exposition.]

10. The verse states (Malachi 2:11): Yehudah has be-
trayed, and an abomination has been done in Israel

and in Jerusalem. For Yehudah has defiled the holy
[nation] of Hashem, which He loved, and has taken in
marriage “the daughter of a foreign god.” Or HaChaim
uses this phrase to reference this verse, which conveys
the impurity, betrayal, and idolatrousness of the severe
sin of relations with an idolatress (see Or LaEinayim).
11. For discussion of the parameters of this halachah,
see Meorei HaChaim; cf. Ramban to 6:10 above.
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OR HACHAIM ELUCIDATED
In their discussion of the yefas to’ar passage, the Sages seem to address this problem:

Mnx 571 iz — Now, our Sages, of blessed memory, say (Kiddushin 21b, cited by Rashi) x5
Y77 7y T3 KPX iR 1727 — that the Torah stated this law only in recognition of the strength of
the yetzer hara, for although it is indeed an offensive deed, if it would not be permitted (albeit with
the restrictions and instructions set out here), the soldier would be unable to overcome his temptation
and would take her anyway.  wTip oy 29n 112851 iyaaa5 X1 nx7 1 — However, it is difficult to un-
derstand this, for rather than allowing the soldier to yield to his yetzer hara, it would have been more
fitting for the Torah to give instruction as to how to subdue it, so that [the yefzer hara] would be
eliminated from the hearts of the holy people 7% on’nb owxn2 025N WK X1 MAr2 — especially
at the very moment when their King is standing at their head to wage war on their behalf!

@ SOULS IN CAPTIVITY

Because of this question, Or HaChaim presents an entirely different approach to the passage of the

yefas to’ar. He begins by laying the foundation for his approach with a Kabbalistic concept discussed
many times in this work:
MRy 571 omaT e by Ra iTio) 1270 i 1ax — However, the foundation of this subject and its in-
ner meaning can be understood in accordance with the words of [the Sages], of blessed memory,
who say (Shaar HaPesukim, Shemos 1:8) XK X700 T2 ninp? DRy T3 12 [IWRIT DTN Koy
— that through the sin of Adam HaRishon when he ate from the Eitz HaDaas, many precious souls
were taken captive by the “other side,” i.e., the force of impurity;'® ™37 ninw) om — and these
captive souls are the souls of the proselytes, who come down to the world initially as idolaters since
they have been taken captive by the “other side,” but who then rejoin the Jewish people, for they are
in essence precious souls.'¥  nimxm D2 iy Wi M1 D 5 XY1 — You may learn just how
precious these souls are from the fact that so many greats of the world come from the idolatrous
nations; MR maxing MM — and Rus the Moavite is proof,  11vax) mynw obiy "Himy mem
7311 oibpnR1 — as well as many other greats of the world who were either themselves proselytes or
descended from proselytes, such as Shemayah and Avtalyon, who were descended from Sancheirev
(Gittin 57b), and Onkelos the convert (ibid. 56b), nia7 n9%31 — and many others like them.

12. The essence of this approach (with several differ- and took a great number of these souls. These souls
ences) can be found in Likkutei Torah (by R’ Chaim  can join the Jewish people only when they are released
Vital) on our passage. from the clutches of the kelipah. When such a soul is
13. See following note. sent to the world, it will gravitate to holiness of its
14. Adam HaRishon encompassed all the holy souls own accord. These are the souls of idolaters who feel
that were destined to come down to the world. After he  compelled to search for the truth and join the Jewish
sinned, the kelipah (forces of impurity) gained power people (Or HaChaim to Bereishis 49:9 and elsewhere).
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and you will desire her, you may take to yourself for a wife.
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However, not in every case of a holy soul within an idolater does the idolater actually convert:
71X 7o 75 n9ax iy — I will also reveal another secret to you;  mXpw AR ARIRT TINL TOWI XA
— and that is that at times you will find that a pure soul that was taken captive by the forces of evil is
attached to an impure soul that comes down to the world in the body of an idolater, mimwa 2 XY
w5 nxnwva niva® — and the pure [soul] does not have the ability to influence the impure [soul]
to become good, 9117 Ny 1y oW nmam X1 — and it therefore remains there until the time comes
for it to be freed.  71i*1I0 12 X1 127 NRWM 12 RYD 51 ¥ — You may learn this idea from what
occurred with the soul of R’ Chanina ben Tradyon, 9inr 12 nowa ipinT nnvw — which was a pure
soul that was attached to the impure soul of Shechem son of Chamor, 21! n”am7” n2m3a N2
D529 M212 K3 — as alluded to by the term rachavas (na7) yadayim (ample room) written in
the passage of the incident with Shechem and Dinah (Bereishis 34:21). The word n-ar71 is an acronym
of the name of the Sage 1177 72 X117 "2, as stated by the Kabbalists (Shaar HaPesukim ad loc.).
Dowa 2iv Syon nnwy X5 nHi wormw 1wym — Now, we find that this soul did not effect any positive
result with Shechem himself, for he did not convert, and in fact remained a wicked person.  fnyn
12 pTws — Instead, [this holy soul] left the clutches of the kelipah when it became attached to
Dinah through her association with Shechem, 12 P27 M W XY — whereupon the holy soul
within Shechem found its kind in the soul of Dinah and attached itself to it, thereby escaping from
the kelipah and joining the holy nation, mar13 iwni p2M)” 1RiIND — as it says in regard to Shechem
(ibid. v. 3): “His soul” became attached to Dinah."™ 11553 75 ninwh — Remember this principle.

Other times, however, the holy soul does prevail:
nohpi 12 ity wol wn — There may be, however, a holy soul that is entrapped within the kelipah
and sent into this world in the body of an idolater, 'Y 13in2a N2iwa 2% MY ANNOY DippaY — that
influences the heart of the person in whom it dwells to become good from its place in the idolater.
¥MpIY ix T Pn 1w — And these souls banish the element of evil of that person from within
them, or “sweeten it” and transform it to holiness. ¥y NN 1 oann o o — They are
the proselytes who convert from among the idolatrous nations of their own accord, XTI N3
my1m — such as Rus the Moavite and Naamah the Ammonite, wife of King Shlomo,  1mmxqw inm
DMMANKY N2 DRYYRY oM 1yl — and as we see with our own eyes proselytes who come from
other nations and convert of their own accord.

Or HaChaim adds one point of introduction before returning to our passage:
oMmys D 'nan3d 133 1M — Now, I have already written many times (e.g., Vayikra 18:4) v
mMynI Twyn myynxa — that through performing an act of a mitzvah,  nyowa 7ix DX wWabm

15. “His soul” refers not to the soul of Shechem nection with Shechem, this soul came down to the
himself, but to the pure soul of R’ Chanina ben world in the body of the righteous R’ Chanina ben
Tradyon. Generations after it was freed from its con- Tradyon.
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v pon 1 wan — the light of the Shechinah envelops a person and banishes any impure aspect
from within that person, “y7 127 y1 X5 myn "miv” iMmixa — as it says (Koheles 8:5), He who 0b-
serves the commandment will know no evil."¥  myn m5w v1921 — This is especially true regarding
those who are on a mitzvah mission, i.e., those who leave their own location to perform a mitzvah;"?
75 nbw nunoa Mmwnw m Py — see what I have written about this in Parashas Shelach Lecha
(Bamidbar 13:26), onwpomyn v ym ooy ommby nywa myn mbuy — that those who are on
a mitzvah mission have a special protection while they are on their mission, for their mitzvah saves
them not only from physical harm, but even from the yetzer hara. 2 nwabnn mnaya poivi 12 inn
1977 nnuym v M1 — The converse is likewise true: If one is engaged in sin, a spirit of impurity
attaches itself to him and distorts his way, bringing spiritual harm upon him.

«® THE BEAUTIFUL SOUL

Based on the above introductions, Or HaChaim now returns to our passage and explains:
NN 53 NX AN 1 yr1in 1nR1 — Now that Hashem has revealed to us all of this, ™ and keeping in
mind these ideas, it my¥na o™MaYa wWHwa 115y X ™aRp 1R — the statements of God, Most High,
in this mitzvah are illuminated to us like the noontime sun; X" — and [the explanation] of the
matter is as follows:  ~ a1 rmanbnb xyn 7 orpaw 15 — The soldier’s encounter with the yefas to'ar
is understood in light of the fact that [the Torah] prefaced its discussion by saying, When you will
go out to war against “your enemies,”  noynS MYPOY 13 Myn 1215 XN inRny — indicating that
[the soldier’s] departure was for the matter of the mitzvabh, i.e., the mitzvah of battling Hashem’s
enemies, as we explained above.'”  ~mmawa” X3 ox 1Y MK — To further bring out this point, [the
verse] says further: If [the yefas to’ar] comes your way among the captives, MW nywa v
onbn nia%m 'n p792 oA PIPT 13W D1 — meaning, that this halachah applies only if he sees her at
the time of the capture itself, not if he sees her and desires her later,?” as Rambam infers from this
statement in Chapter 8 of Hilchos Melachim (§3). myna pviy 11y nyw Anixa 13 — This is crucial
for the halachah of the yefas to’ar; because at that time [the soldier] is still engaged in the mitzvah,
of battle for Hashem, and therefore his desire is surely not a result of his yetzer hara, as will be further
explained below.

What is the nature of this yefas to’ar; whom the soldier, in his holy state, sees among the captives? The
Torah alludes to her true identity in this verse:
"MXP np' nwx” a7 oX — The Torah says that if, at that time, he sees a woman (nYx) who is
beautiful of form, he may take her. qmu rnux’ vrs — Now, the meaning of "nuix” is
woman of (or, wife of), as the n suffix tells us that the word is connected to another word.?"

16. One who is involved in the performance of a 20. The words among the captives teach that a yefas
mitzvah (He who observes a mitzvah) is automatically  ¢o’ar is permitted only if the soldier set his eye upon
removed from any connection he may have with impu-  her immediately upon taking her captive. However, if
rity or wickedness (will know no evil). he initially took her to sell her or to keep her as a slave
17. Or LaEinayim; see also Meorei HaChaim. and only later desired her for a wife, she is forbidden to
18. Stylistic paraphrase of Bereishis 41:39. him (Rashi to Kiddushin 21b raw nywa n-).

19. After note 3. 21. The unconnected form of the word would be “ix,”
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OR HACHAIM ELUCIDATED
YAR NEX 1K 571 mnian — Now, our Sages, of blessed memory, say (Kiddushin 21b, cited by Rashi)
that the verse’s use of this form teaches that the yefas to’ar is permitted even if she is the “wife of”
another man;  nnKX o7™M2™ — and their words are surely true. 2! 125 D275 oW KR —
However, if the intent of [the verse] was only to convey their teaching, XY wx nwx iy o o]
MNP np' nYX” — it should have said explicitly: “the wife of a man,” instead of saying, “a woman
of” beautiful of form. This, then, cannot be the only intent of this word.  myynxaw yab xa x5
myna pioy ininy — Rather, the verse comes to convey that through [the soldier’s] engagement in
the mitzvah, “Xn noy M3 wiw i3 1335 1y nx 1% — Hashem will open his eyes and enable
him to discern about the idolatress that she has in her something that is beautiful of form, Ny
MNP NDY NPT WP Maw) — namely, a captive holy soul, which is referred to as beautiful of
form (Zohar Chadash 58b). X1 m¥y) X99m niwiTpa ninwa it 3 — Holy souls are so called because
the radiance of holy souls is wondrous and intense, as they are exceedingly beautiful. — nwxi nxn
2iv 11 pon 72 iy — This woman whom the soldier has seen has within her this positive element,
XA NDY NWYK” N3 AP M91 — and the verse therefore calls her a woman “of” [which is] beauti-
ful of form, i.e., she has within her something beautiful.??

Or HaChaim turns to the following words of the verse, ma npwm, and you will desire her, further
clarifying the spiritual nature of this attraction:
IO PIAT DKWY PATA M2 PYIN TNXY ORI XY 1 Sy Xit an1am — [Such a soul] is identified by the
fact that you notice that you desire her at the very time that you are attached to the Shechinah,
TMKD My Mmbwa poy Jniv nyynxa — that is, when you are involved in a mitzvah mission, as
stated above;  npwn 21 1275w 7y M1 — this itself conveys to you that you have desired some-
thing that is inherently and spiritually good, i.e., the holy soul within her.?¥  ~ax X9 37 115 p1pm
mnik — [The verse] was therefore particular to say, and you will desire "3 (literally, in her), rather
than saying “Anix,” her,  pwin nnX MR X5 13 Myab — to convey that it is not the woman herself
that you desire, “7Xn no» xuw 27w S X9X — but rather that which is in her, namely, [the
holy soul] within her that is beautiful of form. M iMYT Yoo MatT 207 pon Xy — For this is the
positive aspect that you desire about this woman, which is a reflection of the pure soul within; her
outer appearance does not affect your desire at all.

This resolves the contradiction noted above between the two statements of the verse (beautiful of
form, which suggests that she is permitted only if she is beautiful; and you will desire her, which indi-
cates that she is permitted regardless of how she appears as long as you desire her):

as in MR XM ND? (YK "3, that you are a woman of beau-
tiful appearance (Bereishis 12:11).
22. The words “xn no’ do not describe the woman her-
self, since in that case it should have said "xn no» i,
as noted earlier. Rather, the woman possesses a holy
soul, called the yefas to’ar; she is thus the nyx, woman
of, i.e., the woman who has a yefas to’ar.

With this approach, Or HaChaim completely re-
verses his original assumption about the yefas toar.

She is not an impure person to whom the soldier is at
risk of succumbing. Rather, the yefas to’ar is a sublime
soul that in ordinary circumstances one would not rec-
ognize; the soldier sees the shine of this soul only now
because he is enveloped in the holiness of a mitzvah
mission.

23. As Or HaChaim explained earlier, the yetzer hara
cannot be the source of a desire that one feels at the
time that he is surrounded by the holiness of a mitzvah.
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OR HACHAIM ELUCIDATED
a0 5933 nwKRT Tvaw oA a1 e — Accordingly, we may understand that even if the woman
is unsightly, she is included in the Torah’s permission to take her, %15 »7xn N A1iN inx >
9 — for the term beautiful of form does not refer to the visible body,  mxn quwnr X5 r5x 3
WMRY 1D 71 2R3 St — for the desire of a Jew would not be drawn to this physical beauty
under such mitzvah circumstances, as we have stated above; rather, it refers to the holy soul within
her, as explained.

Or HaChaim explains the final phrase in this verse according to this approach:

7meRS 75 Ry’ KRy — It then says, you may take to yourself for a wife.  m3ann7 MRN 533 M
> — Now, in every other statement where it describes an action in reference to [the woman], =mnx
manbe a1 Ay A anRame me 1iwba anag — the Torah uses the third person pronoun; e.g.,
you shall bring her ... and live with her ... then you shall send her.”  nnp5y 7nx 1801 — Here,
however, it says, you may take, omitting the pronoun her.2?  nbyaa xut mpbmy qwad 2inon npw
myiTpa woy Xy — The Torah changed the form for this word to convey that the act of taking men-
tioned here refers not to the woman herself (“her”), but primarily to the hidden element of good within
the woman, namely, the holy soul.  nnx nmpS =2 15 mm v myynxaw — The term and you may
take, without specifying what he is taking, alludes to the fact that through this event he will have
another “taking,” i.e., he will be acquiring something else by taking her, 2Xin np»a T3 — namely,
he will acquire the holy soul referred to as beautiful of form. How does he “acquire” this soul?
2iwm pon maw mwxa ST vk pa1ws — For when a Jewish man connects to a woman in whom
there is an element of good, i3 M X1 2ivA PHM Mipn MIP? RN — that element of good will
immediately establish its residence within the Jew, who will thereby acquire it, [ oW 03
Ninn 12 0oW A3 yiana Wity woia apyr na — just as Dinah, daughter of Yaakov, acquired the holy
soul of R” Chanina ben Tradyon when Shechem, son of Chamor, came into contact with her, as
described above. !

As the following verses describe, after initially taking the yefas to’ar on the battlefield, the soldier
must bring her to his house and have her wait there for thirty days with specific conditions. Or HaChaim
explains why, after the soldier has already connected to this holy soul, the Torah mandates this thirty-
day waiting period:
moynb oy na n:bpa mpTpa NPraTa nirna My v 1n5 13m — Now, the thirty-day waiting period
is necessary because there are two kinds of attachment that a holy soul can have with the kelipah,
as we mentioned above, i.e., at times the holy soul that is attached to the idolater does not affect the
idolater himself, and instead leaves the idolater with its first attachment to holiness; and other times
the holy soul affects the soul of the idolater, bringing it entirely into the realm of holiness.  nwxI nXN

24. The hei with the dagesh at the end of each of these ~ 26. This can occur either by his removing that elevated
words represents the word mnix, her, so mnxam is like  portion from her soul, or by elevating the entire soul
saying Anix nxam, and you shall bring “her;” ete. so that she is completely brought into holiness, as Or

25. The word nrmpY1 does not have a dagesh hei at the ~HaChaim continues below.
end of the word; thus it means only, you may take.
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OR HACHAIM ELUCIDATED
N1 MNWRT TRIT2 RYPT N2T KT A2 P12 phn ox yim pr — Now, regarding this woman, it is not
known which kind of attachment she has to holiness: Is the element of holiness that is a part of her
one that will depart from her through her initial contact with a Jewish man, as mentioned above
with regard to Shechem and Dinah, 21w pbmm mapinnn vy poma mibn mwki nxwn — so that after
this initial contact, the holy element will be “taken” by the Jewish soldier, while the woman herself will
become completely confirmed in the portion of evil, having been “emptied” of the holy element
that she once contained; Y131 N3 2iwR PHM2 MYYM AYIW WK IX — or possibly, a greater trans-
formation will happen, and the holy part of her soul will influence and change her completely, so that
she will be completely confirmed in holiness, as occurred to Rus and Naamah as mentioned above.

The thirty-day waiting period allows the soldier to distinguish between these two kinds of attach-
ments with regard to this particular woman:

#7312 7in 5x anxame 1w MY — Hashem therefore instructs the soldier: You shall bring her
to the midst of your house, etc.; ¥ nrna np21 pHI 1M PN — and he must remain separate
from her during that time, because he must distance from himself any possible form of attachment
to the portion of the kelipah.””  om5w anx mwxia p1an %1 — Then, after thirty days, the woman
shall be assessed: i1 inwx 1mani ox — If she converts, then she is fit to be his wife;  x¥1mm
may1o N3 — and it is evident that she is like Rus and Naamah, who were drawn to holiness by the
holy soul within them.  yism ax “imwx5 75 nmimy fpix X3m — This is the meaning of that which
[the verse] states (v. 13), thereafter you may come to her and live with her, and she shall be a wife to
you, meaning, if [the soldier] still desires her he should make her his wife. 3% 71 1 yism X5 ox)
nixi — But, the Torah continues (v. 14), if he does not desire her, then that is your evidence  pbmn 1
Y PORN TR mivyn 1 by Ry 3 iy i — that the good portion within her departed from her
through the initial event, and the part of the kelipah was separated from it and remained within
her. He no longer desires her as he previously did, because the holiness has departed from her.

The soldier’s desire at that point is a reliable indicator of the status of the woman because of the
halachos that applied to her during the thirty-day waiting period:

naT 7772 702 YRS DN MKMW Dipn v 1y — Now, there is a possibility that a person will
desire an idolatress 1mmorally, and not because of a holy soul that may be residing within her,
TWiTR W3 M2 v ox XX oS mxny X5W K X5 13 — for we did not say it as a general rule that a
person will desire an idolatress only because of a holy soul that she has within her, ara xp17
NANDY N3 M¥n 1273 proy Xy — for this is only true when he is engaged in a mitzvah mission, as
we have written above, 12X 12 'XW it — but this is not the case afterward, when he already re-
turned from the battle. At that time, it is possible that he will simply desire her for her physical beauty.?

27.Or Bahir.Since her ultimate status isunknown,and  soul within her, it is possible that that soul already

she may remain completely attached to the kelipah, he
must maintain his separation from her throughout this
time until her status can be determined.

28. Therefore, even though his initial desire for the
yefas to’ar at the time of the battle was for the holy

departed from her the first time he associated with her.
As to why he still desires her now, perhaps it is because
now that he is no longer engaged in a mitzvah he is no
longer protected against the yetzer hara, and he has
developed a new desire for the idolatress herself.
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OR HACHAIM ELUCIDATED

# M1 MINDY NN NWY) MUK NX ARy i ey mY — Hashem therefore commanded: She shall shave
her head and make her nails (i.e., let her nails grow),” ete., mwNI NN na‘_ng;);j oMaTa '7;!3 —and do
all the other things listed there that make the woman repulsive to him (e.g., removing her beautiful
clothing, weeping for her parents in the soldier’s house),?®  myawa mxn 21075 — in order to remove
any natural desire for the woman herself, which is not on account of the holy soul that is within her.
2 yom mman) ox) — If, after making herself repulsive for thirty days, she converts and [the soldier]
desires her,  y177 pbn nmn VoM APRKYNI 13 NiNG 35 M1 — that is your proof that she has in fact
become completely splrltually ‘sweetened” by the holy soul, and the portion of [the kelipah] has
been permanently removed from her, and it is this spirituality that the soldier still desires. 9
mwxY ¥ nmnnr — Therefore, the Torah says, she may be a wife to him, as it says (ibid.): thereafter ...
she shall be a wife to you. 132 yiam X5 X1 — But if he does not desire her, as the verse states (v. 14:
M2 nyan X5 oK 1, But it shall be that if you do not desire her), then you know that she has been left
devoid of any holiness. 2~ 7ni% p1p71 — Here too, [the verse] is particular to say “ma~ (literally, in
her), rather than Anix, her,  “M2a”W M2 K11 YOI 12 Myn5 — to convey that the desire that is being
discussed here is not for the woman herself, whom the man will surely not desire now because of her
physical state, but for what is in her, 21 pon Xy — which is the element of good, the holy soul.
Since that desire no longer exists, it is a sign that the holy soul is no longer there.

The manner in which the undesired woman is released reflects the spiritual ordeal that she experi-
enced, as the verse alludes to in v. 14:
DY i PR wnlb AWy’ 1mix) — In [the verse’s] statement, then you shall send her on
her own (MYD15), it was particular to say the additional word »mwnab~ (literally, for her soul), although
it is apparently unnecessary,®! T A K91 manbur m‘: oyv nnb — in order to provide a
reason for why he must simply send her off and not sell her and profit from the money he would
receive in exchange for her; 115 [naw maws SYan XMW 113 — as, after all, it would seem to be proper
to benefit from her, since she is part of the captives that Hashem gave him, and generally, one should
not spurn Hashem’s gifts.®?  ~mwoa5~ x oyw "R — [The verse] therefore says that the reason
for this is, for her soul, -1‘71nn: ™YW IRIN NDY KYMY WD) S1awa wims — meaning, because of her
holy soul, that is referred to as beauttful of form, which [the verse] alluded to earlier. MY R
rmmn — That is, since [the soldier] benefited from her by extracting this holy soul from within her
and acquiring it for himself, it is not right for him to further benefit from her by selling her as a slave.

A similar approach, but which interprets the words mwn1% mnnoun as, send her off “with” her soul:
7777 1 5y ix — Alternatively, it may be explained as follows:  ian Sy nxnwn wime oy —
You shall send her with her soul, meaning, send her off with the impure soul of the idolatress that
remains within her; 2 N1 1723 MiMLE XN ND Wo1 2 515wWH — this word excludes another soul, and
teaches that you have already acquired the pure yefas to’ar soul from her, w91 Xbx 12 XWI XN
a1 — and all that is left in her is the soul of the idolatress.

29. Rashi. send her off (Or Bahir).
30. See Rashi. 32. See Or HaChaim to previous verse, after note 4.
31. The verse could have simply said Ann%uh, you shall
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OR HACHAIM ELUCIDATED

According to this approach, why should the soldier not sell her?
13120 X5 9911 1miN1 — And that which it says subsequently, But you may not sell her for money,
1 9772 YT nena oy Sxw wae KW yon 13 — is because it is Hashem’s desire that the Jewish
people not behave even toward a woman who belongs to the portion of the kelipah, in such a man-
ner by benefiting from her sale after having taken her. 1577 N7 WKR” 1mix 777 %y — This is along
the lines of the statement (Tehillim 69:27), For the one whom You smote they persecuted, v
DNIR DT DM SR DRI XY Ntk Sy nuyann w1ipa — in which the Holy Spirit accuses
the nations that upon seeing that the Jewish people are stricken, instead of pitying them, they
persecute them further.®® 3 xy#3 in — This woman is in a similar situation;  NwYiWY NRY
Mo Tiy MM XD mon aybia — for after extracting the holy soul from within her, it is not proper
to benefit from her any more by selling her into servitude for money.

The final phrase of the verse, Ay WX non, means simply, [You shall not enslave her] because you
have afflicted her. Or HaChaim notes that according to this approach, the phrase has a broader meaning:

WD “Anuy WX non” anik ) — The meaning of the concluding statement of the verse, be-
cause you have afflicted her, is as follows:  Nin NDY XY ALY TWHAY TP NRYIT WK — You shall
not enslave her because you extracted her wealth and her bounty from her, the yefas to’ar soul,
T2y ANIN DY YR ANIK Dy Y anisk nwy — and you have made her destitute, afflicted, and
darkened.®” 3375y 1iy Wy it — This is further indication of the truth of our approach,
NN TIYR R miAT by xan ‘Jx"lw’w abiya tamin — for it cannot mean simply that she was afflicted,
for is there any possibility that a Jewish man who cohabits with an idolatress is afflicting her?
omnivm ANt ST Sw nnna omby nnan 571 1k X5m — Why, [the Sages], of blessed memory, say
(Gittin 38a): [Idolaters] prefer the animal of a Jew to their own wives; o 2ni oipnivn — and
they prefer [Jewish] women even more than that (see Tosafos to Avodah Zarah 25b 111721 KK i177).68
By the same token, an idolatress would prefer a Jewish man to an idolater. 1% 1 X1 MY M —
What affliction is there, then, to the idolatress if the Jewish soldier cohabits with her? 2T KON
mn witp 5w sy oy mevy 81 — Rather, when the verse says, because you have afflicted her, its
intent is the hidden affliction and destitution that he caused her, for he deprived her of the holy
[soul] that had previously been residing within her.

«® AN ALLEGORICAL EXPLANATION:
THE BATTLE TO RECLAIM ONE’S SOUL FROM THE YETZER HARA

Or HaChaim turns to an allegorical approach to the entire passage, in which he addresses many

33. See Or HaChaim to Bereishis 8:7.

34. Literally, removing from her mouth what she has
swallowed; stylistic usage of Yirmiyah 51:44.

35. The word mnmy is related to the terms "1y, poverty,
and my, affliction. Or HaChaim interprets it to mean
both: “You have rendered her destitute” and “you have
afflicted her.” [His third expression, “darkened,” is not

a literal translation of Ay, but describes the effect of
his actions; see Meorei Or for further discussion.]

36. Elucidation of this line follows Segulas Moshe in
his first approach. For discussion of the inner mean-
ing of this concept, see Tosafos, Avodah Zarah 25b,
W KK 177; see also Chida in Pesach Einayim ad
loc.
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OR HACHAIM ELUCIDATED

of the points raised in the previous two verses:® Or HaChaim begins with a general introduction
highlighting the critical importance of each person’s battle against his yetzer hara for the entire
world:
1177 71 by mwnen axann ma 7717 — Following the approach of remez, the passage may be
explained as follows:  5x7 w3 oy nwyna n5n Mwp) oPivn M2 53 M — It is well-known that
the entire structure and continued existence of the world are dependent on the actions of the
Jewish people:  yaxa Sam omwa imwn onp obiva omaT1 1w ox — If they act properly, the
world endures and fulfills the purpose of its existence; this ideal condition is described with the words
of the verse (Tehillim 96:11): The heavens are glad and the earth rejoices.® 5y moir 15K 1oy
112 — What is more, when we act properly, Hashem, our God, will also be glad and rejoice with us.
Y71 ¥ 1inyaa o0 Sx1 Sw 0377 1w — And the proper conduct of the Jewish people, which is the
basis for the continued thriving of the entire world, is contingent upon their being victorious against
the yetzer hara, which constantly seeks to drive them to sin.

The first verse in our passage begins by describing the intensity of the battle against the yetzer
hara:
@ V. 10: 20 nvaw 37772 778 71 00 2R Oy mnon? xyn va, When you will go out to war against your

enemies, and Hashem, your God, will deliver him into your hand, and you will capture his

captives:®)
ot ynS 23 X1 — The Torah comes to urge a person 111 obiyb xab 1oy obivn inxy 1
— that when he leaves the Upper World to come to this world, manbnb 19m v — he should
be prepared for battle against his yetzer hara. 1 1in¥ N3N Py PRY AWM K5 12 — That is,
he should not think that while “real” battles require great strength, he does not need any special
strength to be victorious in this battle with the yetzer hara.  mambn X1 19 2778 5% — On the
contrary! This, even more than physical warfare, is accurately called a battle, for it requires greater
effort than physical warfare.  1¥? nx Waia 7123 1PX 07X 777 5y — This is in accordance with
that which [the Sages] say (Avos 4:1): Who is mighty? He who conquers his yetzer hara; 18w
it nim) mmay — for in fact, there is no mightier feat than this. The verse should thus be inter-
preted as follows: Mm% xyn 1, When you will go out [from the Upper World, be prepared] for war.
b3 nnn nrnoa "wnnbn‘:-" Tmx M — For this reason it says: “manbn5" with a patach under the
letter lamed, which means “the” war;"“" to convey that this is “the” true war.*"

With the next words of the verse, the Torah further clarifies the nature of this battle:

37. This approach, too, is found essentially in Likkutet
Torah to our passage. Many of the ideas stated here
can also be found in Zohar Chadash on our passage
(58b).

38. Or LaEinayim.

39. Our translation of the cited verses in this passage
follows Or HaChaim’s allegorical interpretation, and in
some instances departs from the Chumash translation
above.

40. The patach vowelization of the lamed is the place of
the iy 1 ki1 (definite article, i.e., the word the); it thus
means for “the” war.

41. This is reminiscent of the incident recounted in
Chovos HaLevavos (Shaar Yichud HaMaaseh, Ch. 5),
in which a pious person met soldiers returning from
the battlefield and said to them, “You are coming now
from the small battle. Now prepare yourself for the
great battle — the battle with the yetzer hara.”
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2R by iRy — By saying, against your enemies, vy 71355 omib 11223 it manbn X5 1w R xa
— [the verse] conveys that this war against the yetzer ham is not like one in which a warrior goes
on the offensive, and fights to conquer a different city,  yy5 751 Mo manHn:
if he should become weary of the battle, he can just turn and leave. 1:313 oy nm'?j z::rrs; NHX —
Rather, this battle is like one in which a person battles his mortal enemy who comes to attack him,
¥1am voy mp? Swan oxw — where, if he will relax even for a moment, [the enemy] will rise up
against him and strike him dead.  21x77 nx 0in%5n o7xi Swan ox 13 i3 — Similarly, if a person
will neglect the battle against the yetzer hara, his spiritual enemy, 05y T ¥R POy DPr — it
will rise up against him and destroy him completely. 2127 imw2a1 — The verse then assures
him that if he recognizes this, HASHEM, your God, will deliver him into your hand, NI ypRY DA
WHPKT mon a1 — for although the yetzer hara is stronger than the human power to resist h1m
172 /1 3 12 0 Sy gx — Hashem will nonetheless deliver him into his hand.*?
inix 851 7w i pIpT vy nawy imi1 — In saying, and you will capture his captives, [the
verse] was particular to say, his captives, and not, “and you will capture him” (as noted earlier),
nyya wnn ia 8w — for there is nothing substantial about the yetzer hara himself that is worth
capturing;  FNpPRI X1 117V — on the contrary, the objective is for him to be eliminated entirely.
Since we do not wish to remain with any remnant of the yetzer hara, it would be inappropriate to say,
and you will capture “him.” What, then, is the meaning of the statement, you will capture his captives?
N1 WY M wime vinmwr Xy — Rather, the verse is referring to capturing his captives, meaning
what [the yetzer hara] has previously captured,  3im¥121 immD2a 72 Ky 90 2iva neman — for
it has “captured” the portion of what is good and holy from you and from those like you, through
its enticements and victories. 1712 nimaw Sx1wr N2 oyn ninw maw — For indeed, there are many
souls of the Jewish people held captive by the [yetzer hara] due to their sins.“® By vanquishing the
yetzer hara, one redeems his soul from the forces of evil and brings it back to holiness.
The verse then goes on to describe a person’s encounters with the beauty of his own soul, and his
desire to bring it back to its holy state, as v. 11 states:
@ V. 11: YRS 7% nOp1 M2 DRWM KA DD NWK mawa K, and you will see among the captives a
woman who is beautiful of form, and you shall desire her, you shall take to yourself for a wife:
MNP NDY NYK Mawa mxY” 1pix) — When it says, and you will see among the captives a woman
who is beauttﬁd of form, 7mp "nux” X — it uses the term nyx, with a n suffix, indicating that
it is connected to a different word (as noted earlier); DX nnwi vrp — this means: “the soul of
a person.”!  DIN3 ©IIN VR TINW TY WO LYW 7o X 13 — The Torah refers here specifically
to the soul “of a person,” for the Satan*' cannot dominate a soul until it descends onto the earth

42. As the Gemara says (Succah 52b), A person’s yetzer
hara daily threatens to overpower him ... and if not
for the help of the Holy One, blessed is He, he would be
unable to withstand it.

43. Or LaEinayim.

44, When the soul is in Heaven, unattached to a person,
it is called simply nwix, a woman (as Or HaChaim will

note below). After it comes down to earth and becomes
part of a person, it is nwx, the woman of; since she is the
soul of this person. This “connected” form of the word
conveys the close connection that the soul has to the
body.

45. The acronym 1o is a reference to the Satan (see
Devarim Rabbah 11:10).
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below and enters a person, 23 mnpiH X1 1w — from whom [the yetzer hara] may then take
[the soul] captive when he sins.#®  mwix x1pn woym — The soul by itself is called “a woman”
(Tikkunei Zohar 22b).*™ Thus, “a woman in captivity” refers to a soul that has become part of a person
and become subject to the influence of the Satan. And since only souls that are attached to a person
can be taken in this way, it is described as nwx, the woman of [a person].  "Xn np» it X1 — [The
verse] describes this soul as beautiful of form, even though it is discussing a soul that has fallen into
the hands of the Satan,  @w+7 Diwyna NHRNKY KON Tixn Ty 792 Wola 13 — for the soul is inherently
exceedingly beautiful, and it becomes repulsive only as a result of the evil deeds that the person
commits. My nYn — When the yefzer hara is vanquished, however, i iwnia o7t S 1x
N1 vy ot o — then the person will be able to discern how beautiful and sweet his soul is.
Our verse is thus speaking of one who recognizes the inherent beauty of his own soul, and, seeing that
it has been taken into captivity by the yetzer hara, wishes to free it from the clutches of the Satan and
bring it back to holiness.

The verse now instructs the person what he must do in order to redeem his soul:

72 npwm” R — It then says, and you shall desire her and you shall take to yourself for a wife.
MDY YT 1272 5 My pwnia 1k wims — The meaning of the phrase, and you shall desire her, is that
then, after vanquishing his spiritual enemy, one must take that desire which he had until now for the
words and enticements of the yetzer hara  2iv 92w ompa o%iv1 nivawma A% 1pnb m3 ownah — and
direct them toward her, i.e., his desires should now center around the soul and its needs; he should
yearn to rectify its spiritual ideals by embarking on the teshuvah process, and in that way to secure
his portion in the everlasting World that is entirely good."®

What shall a person who wants to rectify his soul do? The verse continues:
«@ V. 12: 7119y DX ANy AWXT DK 10937 3072 7iR 5% Anxam, You shall bring her to the midst of your
house; she shall shave her head and make her nails:
#anna 7in 5% anRam” iz — The [verse’s] statement, You shall bring her to the midst of your
house, can be understood based on the following: g Wzt npmnn vy e 1 Syw b — As
a result of allowing oneself to be enticed by the yetzer hara and falling into sin, the soul becomes
distanced from the body  mipna y1 pbn 139w1 — and an element of impurity resides in the body

46. When the soul is in Heaven it is too elevated for
the Satan to touch it. Only once it has descended to
earth and becomes part of a human being can the
Satan have an effect on it and “take it captive” (see Or
LaEinayim).

47. In many ways the relationship of the body to
the soul is like that of a husband to a wife; see Or
LaEinayim for discussion.

48. As Or HaChaim pointed out in the previous

approach (at note 23), the literal meaning of nmpwm
3 is, you shall desire “in” her. In the context of this
approach Or HaChaim explains it to mean that the
person must remove his desires from the yetzer
hara and place them into the improvement of his
soul.

The final clause of the verse, and take her to yourself
for a wife, means that you shall connect to your soul
like a husband to a wife. The following verses go on to
describe how this is accomplished.
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in its place, “iBN3 1WD1 RIV” 1RIX 77172 — in accordance with that which it says (Iyov 18:4), He
who tears his soul away in his anger.*”  nv X7 nm — Now, the body is called a “house,” by
Q1A RITW N2 NiNip DTX2 TR M 07RiK 7717 — as [the Sages] say (Taanis 11a): Who testifies against a
person before the Heavenly Court? The “beams of his house,” referring to the person’s own body (see
Zohar, Vol. III 275a). Using this terminology we may understand that when a person sins, he banishes
his soul from his “house,” i.e., his body; i3 7inb w1 X122 11y nying: — and thus, when he then
vanquishes his yetzer hara, he in effect brings his soul back into “his house.” wp)bya” 1 —
When he does this, he is then called a master of [his] soul (Mishlei 23:2).5” You shall bring her to the
midst of your house means that you shall return your soul to the body, banishing the impurity that had
previously taken its place due to your sins.

The verse then describes in more detail what a person must do to rectify his soul:

Nnv Dipyn MpY woymw nivty — Now, since the soul that [the person] has acquired anew was held
in captivity in an impure place, i.e., it was affected by the yetzer hara and the sins that the person has
done, M3 p7aT Y7 wIOMNR ANiPIY ¥ — he must cleanse it of the effects of the evil diseases
of sin that have become attached to it there;  wWxq7 qyw nima xwW — this outgrowth of evil is
represented by the spiritual element mentioned in the verse as “the hair of the head.”™  1917ix XYM
#wRT nR "oy — This is what the verse alludes to when it says, she shall shave her head, that is,
the soul shall rid itself of the impurity that has become a part of it.  ©u7D¥2 "M %P Nrma o)
1222 x — In addition, regarding the element of the kelipah alluded to by the “nails” (Zohar,

Vol. III 79a), it says,

TP WS ey nR ey — and she shall make her nails, with the word

Ny used in this context as an expression meaning repair.®?

49. The Zohar (Vol. II 182a) interprets this verse as a
reference to one who allows his anger to escalate be-
yond its proper bounds, which allows his soul to be torn
from him, and an impure spirit to take its place. Or
HaChaim applies this idea more generally to one who
succumbs to any sin (see Meorei HaChaim).
50. This phrase, from Mishlei 23:2, refers to one who
is spiritually accomplished and avoids evil (Metzudas
David ad loc.). Or HaChaim explains that the root
meaning of this title is that he is the “master of his
soul,” since he has brought his soul back into his
“house,” achieving a proper relationship with it; see
further, Or HaChaim to Vayikra 4:2 and 22:12 and
below, 31:1.
51. The source for this concept is Zohar, Vol. I11 48b; see
following note.
52. See Rashi to Bereishis 1:7.

The hair and nails represent different aspects of the
kelipah, both of which are discussed by the Zohar. Or
LaFEinayim suggests that the impurity represented

by “the hair” that must be “cut off” is that which
comes from engaging in that which is prohibited.
Such impurity must be “cut off,” by immediately stop-
ping any such activity in the future. In contrast, the
kelipah represented by the “nails” refers to improper
indulgence in activities that are technically permit-
ted, but which one had been using in ways that are
spiritually detrimental. Regarding this, however, the
proper approach is not to simply cut off any contact
with that which is permitted, but rather to channel
his actions properly, using them for mitzvah purposes
(see Shulchan Aruch, Orach Chaim §231). Thus, with
regard to this kelipah the verse prescribes “repairing”
them.

[Regarding whether the basic meaning of the verse
means to cut the nails or let them grow, see Yevamos
48a, Rashi and Ramban here, Mizrachi and Gur Aryeh
to Rashi, Bereishis 1:7; see also Or Bahir and Or
LaEinayim as it pertains to Or HaChaim’s interpreta-
tion here.]
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The next verse describes the completion of the teshuvah process:
@ V. 13: 779K K2 12 0K 07 17 AR DK 7K DK N2 0732 mawn hyn My ndn X 17om
'1WN5 22 M -mby:n She shall remove the garment of her captivity from upon herself and sit
in your house and she shall weep for her father and her mother for a full month, thereafter you may come
to her and live with her, and she shall be a wife to you:
MIRRIVI MY WD A2 To2nnT XpwT mon 1on — The verse goes on to say that the soul shall remove
the mask of impurity enveloping it, which emanates from the spirit of impurity that it acquired
when under the dominion of sin;  “mbyn maw nbn nx TPOI NIk XM — and that is what it
means when it says, She shall remove the garment of her captivity from upon herself; WD
Nnv Dipna ANnwn tipY — the meaning of the term “garment” is the impurity that [the soul] ac-
quired as a result of its captivity in an impure place.” nmawnI YT DRLAT PrM T Sy MM N
— All this is accomplished by cleansing oneself of the sins that he has commltted and followmg the
paths of repentance, X171 M2 SX7? w5 S Ny 1 NIoM — and directing his mind toward the
God of Israel, blessed is He.
The process of repentance:
15 awin pipy anan — The verse states that [the person] shall choose a proper dwelling place for
[the soull, wTRa M2 X¥Y SX"Y TrMa M2 — and that is the house which is designated for
the Jewish people, namely, the beis midrash (study hall); 733 maw” ik Xim — that is
what it means when it says, and she shall sit (or: dwell) in “your” house; the beis midrash is referred
to as “your” house because it is the designated home of the Jewish people.  n9yn WK by 233 T1Inm
o mnTe by maxy maxa — [The soul] shall then confess, amid weeping, for having betrayed its
father and mother and separated itself from them, as the verse continues, and she shall weep for
her father and her mother. N1 9112 wWitpn M1 7ax” — Her father refers to the Holy One, blessed

53. When the soul is affected by sin, it is described as
a person who is wearing filthy garments; when the
person repents we say that he has removed the filthy
garments and clothed himself once again in clean ones

(see Zechariah 3:3-4; Zohar, Vol. III 174b-175a). Our
verse refers to the filthy garments of sin as garments
of captivity, since they result from the soul’s captivity
by the forces of evil (see Likkutei Torah to our passage).
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is He; 5%t npxa xv1 “max” — and her mother refers to the Assembly of Israel, the nation of
Israel (Berachos 35b).%  awb pwopa myw mp vow n — This shall continue for a full month,
for that is a sufficient amount of time for one who repents to confess his sins. W'_[in‘? T iR
Hx wrin XY mawnb amman — Alternatively, it alludes to the one month in the year that is
designated for repentance, the month of Elul, when the soul confesses its sins and prepares itself
for teshuvah.®?
After attending to the needs of his soul, the soul in return shines its light upon the person:

mmbx 8120 13 Ry’ — The verse concludes: Thereafter you may come to her,  nixmh DIIN AKX WIMD
mixn — meaning that you will now begin to benefit from [the soul’s] light, 5ny w1’ 1nix Tioa
15 m5ny — in accordance with the inner meaning of that which it says (Mishlei 16:26): The soul of
one who toils will toil for him; i.e., if one toils to perfect his soul, the soul will toil for him by shining
its light upon him;  nixaz 7772 ‘ﬁng‘; w1yont — and [his soul] will assist him in remaining on
the proper path.  mbya nnx RPNt — The verse goes on to say that you will then be called the
“husband” of [your soul], 9tryn moa mnix nupmy — for you will have “acquired” it through the
power of your good deeds.  ~mnby3r imix X¥m — That is what it means when it says, and you
shall live with her (or and you shall be her husband).  Tiym 7915 7mM5 7% N7mMm MR mAnT oo o)
ma — Likewise, at the time of Techiyas HaMeisim (the Resurrection of the Dead), [the soul] that you
have perfected will be designated specifically for you, to return to your body, and you will rise to
life with it.  “mwx% 7% iy i X1m — That is what it means when it says, and she shall be a
wife to you; i.e., the soul will return to you in the future.®

The final verse of this passage discusses one who does not commit completely to improving his soul.
The verse instructs him as to his minimal requirements:

T

shall be that if you do not desire her, then you shall send her on her own, but you may not sell
her for money; you shall not enslave her, because you have afflicted her:

54. Hashem is the soul’s “Father,” since He created it
and gave it life. The Jewish people as a whole is de-
scribed as the soul’s mother (see Berachos 35b, 54a);
see Or LaEinayim for further discussion.

55. In the month of Elul, Moshe ascended Mount Sinai
to receive the Second Luchos, and during that time he
beseeched Hashem to forgive the Jewish people com-
pletely for the sin of the Golden Calf (Zohar Chadash
58b; see Ramban to 10:11 above). The Jewish people,

too, engaged in fasting and repentance during that time.
From that time on, the month of Elul was designated
as a time of special Divine favor and repentance (see
Tanna DeVei Eliyahu Zuta Ch. 4; Chayei Adam 138:1).

56. The seeming redundancy (and you shall be her
husband, and she shall be a wife to you) teaches that
not only will you be called the “husband” of the soul in
this world, but it will also be called your “wife” after
Techiyas HaMeisim (Or Bahir).
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woaa by ninyb mnan m1m — The verse then goes on to command a person further regarding [his]
soul, iwno :m:'l'v mwb 125 1wy XS wrn oW — saying that if the person’s heart is not inclined
to aspire to benefit his soul, 7oy nbw: n% Mxa oyynay — and to strive to illuminate it
in the Upper World, =% y»1 Xbw =iy oo 5: Sy — he shall at least take care not to harm it.
/73Ny WK Db DX R My mEbw e 9772 — This is in accordance with that which King
Shlomo said (Koheles 12: 7, and the spirit shall return to God Who gave it, TN N3Y NOPR3 WM
75 MY i3 15 — which [our Sages] expound in Maseches Shabbos (152b) to mean: Give it back to
[Hashem] the way He gave it to you, pure and unsullied by sin.?”  annbw1ma nyon X5 ox fpix XM
»wn15 — This, then, is the verse’s intent with the statement, But it shall be that if you do not desire
her, then you shall send her on her own; xay T3 monn X5YW Wi — meaning, that even if you
do not desire to perfect your soul, do not deliver it into the hand of the captor, i.e., do not deliver it to
the Satan by your actions;  Swin 7 mby 1) in n2 X5% — but send her on her own, i.e., let it remain
free, without allowing the hand of a foreign ruler, i.e., the Satan, to prevail over it.

93 ANMK WY PIODI I 1MRY M 777 9y 1y ik — Alternatively, its meaning is in accordance
with that which [the Sages] say in the Zohar (Vol. III 67a) about the verse (Yeshayah 26:9), My soul
desired You during the night, Wby’ iR NI MDY '7:_7!51' — that the term my soul refers to the
Shechinah.™  nyawn xnw “mwni annbwr imixa mw m xm — This, then, is what [the verse]
is alluding to when it says, then you shall send her "mwni5 (literally, to her soul), referring to the
Shechinah;  1mn nn¥w Dipnb AMnnY — the verse means that if you do not desire to perfect your
soul, then at the very least see to it that you do not defile it with sin, so that it can return to the place
from which it left, i.e., to the Shechinah, thus fulfilling the above-cited instruction: Give it back the way
He gave it to you.

Or HaChaim explains the conclusion of the verse following this approach:

ST 992 WY T 777 by~ 1 nann XY 2oy k) — That which it says, but you may not
sell her; ete., may be understood in accordance with what [the Sages] expound in the Book of the
Zohar (Vol. I1 97a)  »manb Swmr X5 M1 ny5” p1osa — on the verse (Shemos 21:8), He shall not

57.See Or HaChaim to Shemos 3:5, where he discusses  annx is: “I” desired You, so that the verse reads: My
the concept that a person’s primary responsibility is  soul, I desired You during the night. According to this
not to allow his soul to be sullied by sin. interpretation, the Jewish people call the Shechinah
58. The Zohar points out that the literal meaning of “My soul.”
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for money; you shall not enslave her, because you have afflicted her.
5]f a man will have two wives, one beloved and one hated, and they
bear him sons, the beloved one and the hated one, and the firstborn son
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rule to sell her to a strange man. The Zohar explains this to mean that one should take care not to
deliver one’s soul, by means of his sins, to the destructive angels. When our verse says, you may not sell
her, it, too, refers to delivering the soul to the destructive angels due to your sins.  "qpaa” 1nIK1— As
for that which it says, but you may not sell her “for money” (No232), the meaning is as follows: 5
m2n% wnia oIX Siwn X 01X MmN — Because one might say: How can a person rule over his
soul and have the power to sell it? The soul is a spiritual entity! What power does a person have to
deliver it to the destructive angels?  fpia 1iwy "qoa3” Mx MY — To explain this [the verse] says
"fo22”, interpreted here as an expression of desire (qoin); DX M2 Ni25 QI MIXA MYYHRa 13 — for
by means of the sinful desire and craving of people’s hearts, X 12 Dwpa nxX Man? — they can
indeed sell their soul into the hand of an enemy, for through the sins they commit out of desire,
they cause their soul to be ruled by the power of impurity. w22 1% tan X5 7903 nx” PIED2 MM WM
#7131 — We have alluded to this interpretation of the term qp3 on the verse (Vayikra 25:37): Do not
give him your money (7002) for interest, etc.””

ynn K97 iK1 — As for that which it says, You shall not enslave her, X5 vi%pnN DI INW 03
mann — it may be interpreted as Onkelos translates it, ann XY omanna obamm 72 man XS v
NXvinT woia — meaning: Do not incite (77an) against [your soul] the destructive angels who
provoke the sinning soul.®”  »anmuy qwx non” — The verse concludes, because you have afflicted
her, meaning that the provocation of destructive angels will indeed occur as a result of sin,  Xvr ™
Ny WD 772 X7pr — for a sin is considered an affliction from the perspective of the soul. The
verse is thus saying that although you may desire sin, and sins may even bring you physical pleasure,
you should know that they are actually afflictions for the soul, and the result will be to incite destructive
angels to rule over it.

15. "M '1-3;33 133 M1 — AND THE FIRSTBORN SON WILL BE THE HATED ONE’S.

NN 772 2N X — The reason the verse says as a certainty that in this situation the hated
wife will have the firstborn, instead of saying, “if the firstborn will be the hated one’s,” 1 mix 7775y
mxb XN 13 1 XM — may be understood in accordance with that which it says (Bereishis 29:31),
HASHEM saw that Leah was unloved, so He opened her womb; but Rachel remained barren. Just as
that verse relates that it was because Leah was unloved that Hashem granted her children before
Rachel, o3nioh 2% Mawia a1 12 — here, too, where one wife is beloved and the other hated, the
verse informs us that Hashem will support the hated one and grant her children first, because Hashem
gives special attention to the brokenhearted and supports them.!

59. Or HaChaim explained in that verse that it al- 1i.e., you shall not sell her. Or HaChaim, however, sees
ludes to one who follows his desires (72v3) and thereby  an allusion in the word =nn to mun, incite (Meorei Or).
diminishes his soul; see there further. 61. As the verse states (Tehillim 34:19): Mawi® 11 2iMp
60. The simple meaning of Onkelos’ translation is as  y'wi mn X237 nx1 25, HASHEM is close to the broken-
Ramban explains it: “you shall not do business with her,”  hearted, and those crushed in spirit, He saves.
Reproduced from the Yaakov and llana Melohn Edition of Or HaChaim
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16. "M "IW.N NXMa NnX 1‘7’”!'1 — THEN IT SHALL BE ON THE DAY THAT HE BEQUEATHS
TO HIS SONS WHATEVER WILL BE HIS.

32 Ny 5 WK nx i o s X5 — We must understand why [the verse] does not say “on
the day that he bequeaths whatever will be his to his sons,” which would be the simpler form of
this statement.®  »ma nx” xRS M7 namn moea? — The Torah does this in order to place the
term that he bequeaths 1mmed1ate1y after the statement fo his sons, TMMRY DM N30 TinNH —
to allude to the opinion of the Sages (Bava Basra 130a) who say ~ man 1nx 125 ‘:vnn‘: axa ’:'1:vw
mRonT 192 15 yaiaw man ni' — that a father may bequeath to one of his sons more than he would
have otherwise received based on an equal partition of the estate. By putting the words Ais sons im-
mediately after the words that he bequeaths, the Torah conveys that a man has the power to bequeath
directly to his sons as he wishes.®

9 "1 1225 521 X5 — THEN IT SHALL BE THAT ON THE DAY THAT HE BEQUEATHS TO HIS
SONS WHATEVER WILL BE HIS, HE CANNOT GIVE THE RIGHT OF THE FIRSTBORN TO
THE SON OF THE BELOVED ONE AHEAD OF THE SON OF THE HATED ONE, THE FIRSTBORN.

1XD2 121y 122 ox) — The verse teaches that if [the father] did attempt to give the right of the

firstborn to another son, even though his change does not take effect, he transgresses a prohibi-
tion.® 11371 N1205 7015 TSN 73 oW ninping wpnw M 2w mr — This interpretation resolves

62. It would be more logical to place that which he is
bequeathing (whatever will be his) to the act of be-
queathing (on the day that he bequeaths), instead of
interrupting the sentence with the words “to his sons.”

63. The way a person’s estate is divided among his
heirs is set out by the Torah in Bamidbar 27:8-11 and
in our passage. When there are a number of sons, the
estate is divided equally between them, except for the
firstborn, who takes a double portion. There are dif-
fering opinions among the Sages regarding whether a
person can dictate that the inheritance of his estate not
follow the Torah’s division. [All agree that he may not

deprive the firstborn of his double portion, as our pas-
sage teaches; the question is about other changes, such
as giving one son more than an equal share and an-
other less.] Or HaChaim explains here that the word-
ing of our verse can be understood as a support for the
opinion of those Sages who maintain that a man can
apportion his estate as he wishes. See Or HaChaim’s
following discussion for further elaboration of the posi-
tion of these Sages.

64. One may have read this verse as simply denying the
legality of the father depriving the firstborn of his dou-
ble portion, in which case the verse would have taught
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will be the hated one’s; '° then it shall be that on the day that he bequeaths
to his sons whatever will be his, he cannot give the right of the firstborn to
the son of the beloved one ahead of the son of the hated one, the firstborn.
" Rather, he must recognize the firstborn, the son of the hated one, to give
him the double portion in all that is found with him; for he is his initial vigor,
to him is the right of the firstborn.

8]f a man will have a wayward and rebellious son, who does not listen
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the question raised by Tosafos in Bava Basra there (130b), in the comment beginning, “Talmud
lomar,” regarding the opinion of the Sages who maintain that one cannot apportion his estate in his
lifetime.

18. YRW 1MK "1 YIRS MM 13 — IF A MAN WILL HAVE A WAYWARD AND REBELLIOUS
SON, WHO DOES NOT LISTEN TO THE VOICE OF HIS FATHER AND THE VOICE OF HIS
MOTHER...

The literal meaning of the words yw 11X is, he is not [someone who] listens. Or HaChaim wonders
at this unusual usage:
MIPR” MR Ny1Y My — We need to understand why it says 1K, he “is not” [someone who] listens,
yniw ing mi5 5 i — when it should have said the simpler, 11X, “who does not” listen. "5
w5 xaw — Perhaps it is coming to convey the following idea: ¥ 1y 13in2 0 oRwa » — If
a person “crowns” the yetzer hara over himself, giving it authority and allowing it to dictate all his
actions,  TSX MR MYMEM AYrT wen nH5W1 — he loses the ability to understand or even hear
any rebuke that is said to him.  woy 5% y»mm o213 yiim 257 nnon by iy 1y 3 — Because
as the final authority over this person, the yetzer hara stands at the “gateway to the heart” and
prevents the words of reproof from reaching the soul. awn nxy5 ¥mawm on 3 — Furthermore,
it must do this, because it knows that if this person allows words of rebuke entry into his heart,
[this rebuke] will force [the yetzer hara] to leave, and it will lose its influence over the person.

only that if the father instructs that the firstborn not
receive his portion, his instruction is disregarded. Or
HaChaim explains that although this is certainly true,
the verse contains another teaching as well; namely,
that it is forbidden for the father to attempt this. If he
does, even though his attempt is ineffective, he violates
this Torah prohibition.

[It should be noted that this interpretation is based
on Ramban’s view of this mitzvah (see Ramban’s
glosses at end of Sefer HaMitzvos, List of Prohibitions
Omitted by Rambam §12). It also follows Targum
Onkelos’ rendering of the words 1325 5ov x5 (literally,
he cannot give the right of the firstborn), as w1 n% 9,
he is not permitted, indicating that it is prohibited to do
so. For further discussion, see Sefer HaChinuch, end of
Mitzvah 400.]
65.In Or HaChaim’s previous discussion, he mentioned
the disagreement among the Sages as to whether or
not a person has the power to dictate an unequal divi-
sion of his estate (although all agree that one cannot

take away the double portion from the firstborn). The
Tosafos cited by Or HaChaim here asks the following
question: According to the Sages who maintain that
one does not have this power, why did the Torah have
to specify that one cannot take away the double portion
of the firstborn? Why, a father is in any case unable to
change the inheritance of any son!

In his comment to this verse, Or HaChaim answers
this question. Or HaChaim states that this verse
is not simply a legal limitation stating that a father
cannot take away the firstborn’s portion (which would
indeed be unnecessary); rather, our verse teaches a
novel law: that it is forbidden for a father to attempt
to do so, and if he does make this attempt, he violates
this Torah prohibition. Therefore, even according to
the Sages who maintain that a father cannot make
any changes to his estate, the verse is necessary to
teach that when he attempts to make this change
with regard to the firstborn’s portion, he violates a
Torah prohibition.
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oo oan My My 7905 1277 mSwnm — 1 have compared this powerful position of the
yetzer hara to the case of a king whose gatekeepers were thieves and robbers. Such thieves are
impossible to remove M o1 M5 Hiapb mxam — for if people would come to complain to the
king about them, 1’77:’7 oannb Pe) mwn m’v NP 0T oyiwnw 1amn — would those same
gatekeepers ever allow them to enter the king’s presence to incriminate them before the king?!
Certainly not! 111277 12 195 — So it is in this case: When one allows the yetzer hara control over
his heart, it will make sure that words of reproof do not penetrate.

This idea is conveyed by the unusual wording of this verse:

M3 YA NPR AN RS 17 ik XM — This is the meaning of [the verse’s] statement: If a man
will have a wayward and rebellious son, who “is not one” who listens to the voice of his father and
the voice of his mother:  nymwa 77ya K11 Y5wm wrp — The meaning of the term nyx is that the
person himself completely lacks the capability of hearing it,*®  yiina Tyn oMoy ymyw b 1»
2% mnon Sy awin — for the words will not touch him due to [the yetzer haral, which sits at
the gateway of the heart, and prevents rebuke from entering; 5”1 oix3 — as [the Sages], of
blessed memory, stated (Berachos 61a): The evil inclination resembles a fly, and sits between the two
gateways of the heart, etc.

0 BN '7'1]721 "MN ‘711'73 — IF A MAN WILL HAVE A WAYWARD AND REBELLIOUS SON,
WHO DOES NOT LISTEN TO THE VOICE OF HIS FATHER AND THE VOICE OF HIS
MOTHER.

Or HaChaim addresses a seeming redundancy in the verse:

MR Y Y oyp — We must understand the reason [the verse] had to mention his
father,  Tmoa Mmxw waxy Arim Hipa MS oo 85 — and it did not suffice with saying,
“to his voice,” which would clearly refer back to his father, the man mentioned just above.

66. Whereas the words “vniv irx,” he does not listen, would mean simply that he does not listen; “nyx” implies that
he is a person who cannot listen.
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to the voice of his father and the voice of his mother, and they dis-
cipline him, but he does not listen to them; '"then his father and
mother shall grasp him and take him out to the elders of his city and
the gate of his place. ?° They shall say to the elders of his city, “This son
of ours is wayward and rebellious; he does not listen to our voice; he
is a glutton and a drunkard.” >' All the men of his city shall pelt him
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12 7122107 w1515 779 1790 132 3 227 1wy — The reason is that with this wording the verse con-
veys that when a son is wayward and rebellious against his parents, the cause is T ininy
X1 1axa — his initial rebellion against his spiritual father and mother, X1 M3 wWitpn oow
5x7i Npn — namely, his spiritual Father, Who is the Holy One, blessed is He, and his spiritual
mother, who is the Assembly of Israel (Berachos 35b).  wbn 5X1 qrax qom N2 yw” Mnix 777 Sy
K n7in — When he rebels against the Torah, he is rebelling against both his “Father” and “mother,”
as it says (Mishlei 1:8), Hear, my child, the discipline of your father, and do not forsake the teach-
ing of your mother.®”  omyan ovaw mawin WY 15 13 — The cause of the son’s rebellion against
his actual parents is his father’s reaction to his prior rebellion against the Torah, for since his par-
ents “spare the rod”™ from their children and fail to discipline them when they transgress the
Torah,  oya AWM 2iLA NPy onix o — allowing them to do whatever they see fit,
TiMn? 072 Daw 23i0" — the result will be that [the son] will eventually rebel against [the parents]
as well.

This explains why the verse repeats the word 1K, his father:

N2 W i — This, then, is the meaning of the verse: " wu;'? mim 2 — If a man will
have a wayward and rebellious son, i.e., a son who rebels against his parents,  ”5ip2 Yy RPR"w ¥1
5% NI K1 2 Witp — know that this occurred because his parents did nothing to stop him
earlier when he was someone who does not listen to the voice of his Father, referring to the Holy One,
blessed is He, and the voice of his mother, referring to the Assembly of Israel. x5 y1mEWw DA M
omYx yuwr — Therefore, the verse continues, even though, later, after he rebels against the parents
themselves, they do discipline him for his behavior, he does not listen to them;  5ap! 5w 12%5n wimp
Dipha P21 iy nimayn 19N — meaning, not only does he not accept upon himself to repent from
his sins between himself and Hashem, which his parents have previously ignored,  ynw? X5w 15 iy
omYx — he also does not listen to “them” — he pays no attention to his parents when they discipline
him for rebelling against them. Had they disciplined him when he first began to transgress the Torah,
when they still had an influence over him, he would have continued to listen to them and not rebelled
against them later.

67.This verse refers to the teachings of the Torah as“the ~ “the teaching of your mother” (Rashi to Mishlei loc. cit.).
discipline of your Father,” Hashem, and the laws en-  68. Citation of Mishlei 13:24, referring to one who is
acted by the Sages of Israel, the leaders of the nation,as  negligent in rebuking his son.
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22, "M NLn W"N: M1 11 —IF A MAN SHALL HAVE COMMITTED A SIN WHOSE JUDGMENT
IS DEATH HE SHALL BE PUT TO DEATH, AND YOU SHALL HANG HIM ON A GALLOWS.

Or HaChaim interprets this passage allegorically, and shows how it is a direct continuation of the
previous passages:
mobw’ it mwnp o — We may understand why [the Torah] set this passage immediately after
the previous one, %7 PPN 170 Hobon MY 1S — for in these passages Hashem is beautifully
arranging the steps for a person’s improvement. N2 ™72 MYTBY 13 ayy Sy vn nPmna
Xyn 13 — First, He taught [a person] about how he should improve himself, as I explained (above,
v. 11) in the allegorical approach to the first passage in this parashah, beginning with the words,
When you will go out (i.e., the passage of the yefas to’ar).®®  y1am Sy axa 2wy 72 "nx — He then
taught about a father regarding the necessity to discipline [his] son, 777 37 proE2 UMWY D
7 1 7710 12 wm'? — as we indicated previously, in the verse (above, v. 18), If a man will have a
wayward and rebellious son. 9y iy Sy Py mipeb i1 man by Mwa 1831 — And here, in our
passage, [Hashem] taught the wise men of the generation that they must attend to those who act
corruptly, and correct their actions before it is too late.

Or HaChaim explains how our passage conveys this idea:[™

7N LIYR KLIT WIRD 751 131 1Rix XM — This, then, is what the verse is alluding to when it says,
If a man shall have committed a sin deserving of death, referring to one who committed sins
for which the Heavenly Court judged him deserving of death.  m2wna = X5 1103 iy xwn
ixvna npw Ty — The verse states that if a man commits such sins and he remained in his rebel-
lious state, and failed to repent until he died on account of his sin —  “npimy ik MM —
that is what the verse means when it says, and he is put to death, meaning, the Heavenly Court,
after seeing that he did not repent, caused him to die on account of his sins. 5y ixmon 11 nbm
oonx — When this occurs, Hashem holds the sage of that generation responsible for the loss of
[the sinner], »yy By ink mbny iMmixa — as it says, you shall ascribe his [death] to a tree;™

69. In his second approach to that passage (beginning
at note 37), Or HaChaim explains that the Torah de-
scribes how a person brings his soul back from impuri-
ty, returning it to a state of righteousness and holiness.

70. The translation of the verses of our passage in this
elucidation does not follow the literal translation of

the words (as they appear in the Chumash transla-
tion), but rather Or HaChaim’s remez approach.

71. mbon, literally, hanging, can refer conceptually to
one thing that is dependent upon, or caused by, an-
other. Thus, the word n">m, and you shall hang him,
can also mean, you shall ascribe it.
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with stones and he shall die; and you shall remove the evil from
your midst; and all Israel shall hear and they shall fear.

2Jf a man shall have committed a sin whose judgment is death,
he shall be put to death, and you shall hang him on a gallows.
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™Mb iy yy oo i — this tree is a reference to the sage, who is called in a number of sources,
a “tree that yields fruit.”™  jwiy 5w Xy — The Torah teaches that [the sage] will receive his
due punishment for the sinner’s death, NY153 1MINIW i3 83T 7Y MR M MRS ey 1o
owp — for Hashem has instructed him to rebuke sinners again and again if necessary, even
until the point that he will be struck by the sinner for his rebuke (see Arachin 16b), as we have
written in Parashas Kedoshim (Vayikra 19:17).¥'  amnnn npw 7y a1 wisn iny obyn xmwm
i3 — When he ignores the sins of this person until the point where [the sinner] died for it,
[the sage] is held liable for what happened to him.

While this verse ascribes the responsibility for the sinner’s death to the sages of that generation, the
following verse warns the rest of the people not to allow this to lessen their reverence for the sages: ™
» m1 pon K57 iz — By saying, his body shall not remain for the night on the tree, X3
Dom AR M XSy oyn g niyb — [the Torah] comes to instruct the rest of the na-
tion not to think ill of the sages.  o#2 Ty "ayw oo mdbn mx7 ox MRk 777 Sy — This
may be understood in accordance with that which it says (see Berachos 19a): If you have seen
a Torah scholar commit a transgression during the day, iy xmw n%5a wnx ~man Sx
mawn — do not think ill of him during the night,™ for perhaps he repented; M mym
mawn npy 872 — and [the Gemara] there immediately amends it to mean that he certainly
repented, for it is inconceivable that a Torah scholar would remain for any length of time with-
out repenting.  ~in%a1 pbn K57 ik X1 — This is the meaning of [the verse’s] statement,
His body (neveilah) shall not remain for the night on the tree; the term neveilah, his body, refers
to the sin,  19"21 12 O3 X7P? XV 22 — for a sin is also called a neveilah.™™ X =TIIN &5

72. Righteous Torah scholars are often compared to
fruit-bearing trees; see Tikkunei Zohar §6; Rashi to
Bamidbar 13:20 and Or HaChaim to Vayikra 19:23
(see related sources in Meorei HaChaim). See also
Or LaEinayim, who suggests one reason for this
comparison.

73. Or HaChaim writes there that the obligation to re-
buke sinners rests primarily on Torah scholars. Here,
Or HaChaim notes that the sage must extend himself
without regard for his own honor; only at the point that
the sinner is ready to strike him is the sage exempt
from giving further rebuke (see Beur Halachah 608:2).

[This should not be taken to mean that rebuke may
be given in an antagonistic manner. Or HaChaim to
Devarim 11:22 highlights the dual nature of admon-
ishment, which requires authority of the one who can
offer such rebuke, but it must also be administered
“with sweet words of love and affection” (see further,

Arachin 16b). Or HaChaim notes here only that the
extent of the obligation is such that one must sacrifice
his own honor and comfort, rebuking again and again,
to the point that the sinner could conceivably strike
him out of anger.]

74. See Tikkunei Zohar 141b, which interprets the
verse in a similar manner.

75. In our version of the Gemara, the day and night
are reversed: If you have seen... during the night, do
not think badly of him during the day. Or HaChaim
follows a version of this statement found in Tanna
DeVei Eliyahu Rabbah, Ch. 3 (see Or Yakar and Meorei
HaChaim).

76. The term n%23 (outrage) is used below, 22:21, and
elsewhere (e.g., Yirmiyah 16:18) as a description of
sin. See also Or HaChaim to Vayikra 6:2, where Or
HaChaim expounds upon a similar comparison.
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nax e mr x93 — The verse is saying that although during the day of the sinner’s death the
sage may have been responsible, but you shall not think ill of him that night, which is “the time of
one overnight.”™  pan mbn W “yyn by — The verse states that one should not leave this sin
upon “the tree,” i.e., ascribing the sin to the sage, for by that time he has surely repented.”™ -
tayy ~xXuta opa” yya Syn xvn inikS mrapn iap — The verse continues: Rather, you shall surely
bury it — i.e., you shall remove the blame for that sin from upon the “tree” — on that very day.
"nsr_1‘71_5 n‘_y‘;,-_; »” oyum — The reason, the verse continues, is, for an ascribed [sin]™ is an insult of
God;  772m iT1222 yaia X 1918 oMY ow Soam K 12 iy 3R oxw — this means that if you do
not do so, but continue to attribute the sin to the sage, you thereby desecrate the Name of Heaven,
and it is as though you are infringing on the honor of [Hashem], blessed be He.

Or HaChaim explains the end of the verse following this approach:

NRTR NX Xpon X517 ik My — [The verse] concludes its statement by saying, and you shall
not contaminate your Land, which HASHEM, your God, gives you as an inheritance. 77715y Wxam
51 omix — This may be explained in accordance with what [the Sages], of blessed memory, say
(Shabbos 119b):  mam Tmbn 72 oman ww Sy X% oowrn man X5 — Yerushalayim was destroyed
only because they demeaned Torah scholars in it, 7'm nv:_\y'?lg TN MKW — as it says as a rea-
son for the destruction of Yerushalayim (II Divrei HaYamim 36:16), But they insulted the messengers of

77. 150 X5 means do not leave overnight. The verse al-
ludes here to the fact that although the sin occurred
during the day, you should not leave it in your mind
for even one night as the responsibility of the sage. Or
HaChaim’s expression, “the time of one overnight” re-
flects the fact that the word ny> at times refers to stay-
ing over many nights, and at other times to just one
night (see, for example, Rashi to Bereishis 24:23). Or
HaChaim uses this phrase to convey that one should

not harbor ill thoughts against the sage for even one
night,; see following note.

78. Accordingly, the clause should be interpreted as fol-
lows: His sin shall not remain [in your mind] as the
sage’s responsibility for [even one] night.

79. According to this exposition, the word =5n (liter-
ally, hanging), refers to the ascribed sin, just as earlier,
the word n%n alluded to ascribing the sin (see above,
note 71).
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2 His body shall not remain for the night on the gallows, rather, you shall
surely bury him on that day, for a hanging person is an insult of God, and
you shall not contaminate your Land, which HASHEM, your God, gives you
as an inheritance.

22 ' You shall not see the ox of your brother or his sheep or goat straying,
and hide yourself from them; you shall surely return them to your brother.
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God, etc.  y7x7T nXpW DR 5N MMa3 123101 XYW 1 ey M1 — Thus, Hashem instructs the Jewish
people in our verse not to bring about the contamination of the Land through the sin of degrading
a Torah scholar, by ascribing to him a sin for which he has surely repented; 1 nbma oia nxma
mxnpun — for if they do so, Yerushalayim will be destroyed and the Land will be contaminated through
having idolaters enter the inheritance of Hashem and contaminate it.

22,
1. 131 1Y NX XN XY — YOU SHALL NOT SEE THE OX, ETC.

Or HaChaim explained the previous passage as an allegorical teaching regarding the responsibility
of the sages of each generation to reprove sinners and correct their actions. Here, Or HaChaim contin-
ues this theme:
nining 21 Mv193a 15 nxa it s — This passage comes to allude, in more detail, to the obliga-
tion of rebuke ' ayb niyb obiy pr1y M 5X 3 pomyw — that the children of the Living God,"
the righteous of the world, must fulfill toward the nation of Hashem.

Or HaChaim begins by identifying “your brother,” and “his ox, sheep, or goat” in this first part of the
verse (You shall not see the ox of your brother or his sheep or goat straying, and hide yourself from them):
omx onbyn Ty 1P o1y 9% 11 — Now, these righteous people, due to their lofty level, are
called “brothers” of Hashem, as it were, 7 "3y nivwinw ind — as I have informed you else-
where (Vayikra 19:17) that this title of “brother” to Hashem  oma 53w Abiwn AnE T XY
oy *1m o732 1an WX — is the highest level of all titles by which only the most outstanding of the
nation are called. v NX XN 12 1 ey onix) — It is to those righteous people that Hashem
commanded in our verse, saying that if you see the ox of your Brother, i.e., if you, the righteous, see His

x,” “sheep,” or “goat” straying, etc. Who does the verse refer to with the metaphor of these animals?
nmj;; “wniw o8 12 o 9% — This refers to those people who are likened to animals on account
of their physicality and lack of spiritual awareness, DR |X¥ 0 — but who are called “holy sheep”
of Hashem (see Yechezkel 36:38) since they are still part of Hashem’s nation.  qmx~ iy 1w axp m
X1 9132 wiTpn Xy — That is why it calls them the ox and sheep of your Brother, which refers
to the Holy One, blessed is He.  myn xy1 mwitpn m 5% yab mrow 15 onm — [The verse] refers to
[Hashem] by this title “Brother,” to convey which of His holy ones He is instructing in this verse,
1N2N3Y 13 D1y oY — namely, the outstanding righteous, who are called brothers of Hashem, as
we have written above.

1. Stylistic usage of Hoshea 2:1.
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In what state do the righteous find these holy “sheep” of Hashem, the spiritually ignorant members
of Hashem’s nation?
7 31 TRY MMNAYM DRI iR 777 Sy o ik — [The verse’s] statement that the animals are
found straying is understood in accordance with that which it says regarding the sin of idolatry
(above, 4:19), and you will be drawn “astray” and bow to them, etc.,  nm X7p? /1 " "2ivIYW —
from which we see that one who transgresses the Word of Hashem is referred to as “having gone
astray.”  obym 5351 1yn — With this mitzvah, Hashem instructs the righteous not to hide himself
from those of the nation who have gone astray, and not to ignore their sins.

What shall the righteous do? The verse concludes: you shall surely return them to your brother:

obiy mibx N1 RS 02w Xox — He shall not ignore them, but rather return them to his “Brother,”
the God of the world, by showing them the proper way.  “namn awia > Y531 — As for that which
[the verse] repeated itself by saying, you shall surely return them (literally, return you shall return
them), 21L7 7777 DWW AP MNN 13 MaN1 — it intends to say that the path of return to Hashem takes
place in two steps: First, [the righteous person] returns these people to the proper path, by influenc-
ing them and drawing them close, —Dwwaw omax 5K 137 M1 — and as a result, they will draw
closer to their Father in Heaven on their own accord. 3y~ ‘7:5 "N~ 1piR XM — That is what
it means when it says, you shall return them to your brother; as a result of your influence, they will

return on their own to Hashem.

Verse 2 describes a situation where returning the lost object is not immediately possible: If your
brother is not near you and you do not know him, then gather it inside your house, and it shall re-
main with you until your brother inquires after it, and you return it to him. Continuing his allegorical
approach, Or HaChaim interprets this verse as describing the great challenge of returning people to
Hashem in these later generations of exile:

# A3 PR AR X5 oRY” 1miK) — We may interpret [the verse’s] statement, If your brother is not
near you, etc., as follows:  1inxT M%) 11 Sy 72 X1 2 My 2 — With this description [the
Torah] conveys that it is speaking of the period of the present and final exile, 2inp x5
iR 851 wPwRe ik 7712 — for it is the longest of exiles, and therefore described as one whose
end is “not near,” as [the verse] says about Mashiach (Bamidbar 24:17): I shall look at him, but
it is not near.  NiNHDI yp "M YT PR YR 0RO iRy K91 15 1y — Furthermore, our verse
continues to describe the exile by saying “and you do not know him”; this means that not only is
the exile long, but its end is also hidden from us, for no one knows when the concealed end is.”

2. Stylistic usage of Daniel 12:6. Regarding other ex- the first Beis HaMikdash, the length of the exile and
iles, such as the exile that followed the destruction of  the time of redemption were revealed to the prophets.
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2[fyour brother is not near you and you do not know him, then gather it inside
your house, and it shall remain with you until your brother inquires after it,
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537 ML mmxme niaaba npra 2210 m — Now, this difficult condition causes the hearts of many
to be distanced from their faith in Hashem, and causes their feet to slip,” i.e., they are in danger of
turning away from the Torah entirely, 5% niniT2 NIXM APy WK — as we see ourselves in these
generations. In times such as these, the task of returning those who have gone astray is particularly
challenging.

WA M 1 rqnna qin SX inooxy 41y i1 53 oy — But despite all these challenges, Hashem in-
structs the righteous person: gather him inside your house; “your house” refers to the beis medrash,”
iR 7i2w7 777 @Pn nimix b — and there he shall teach him Torah so that he may learn the
proper ways to live and the path that will lead to a life illuminated with the light of Hashem.” 525
niara iy niawmea iavN mRYe K51 iR v — The penitent studies Torah so that he will not
stray from the proper Torah way, and so his enemy, the yetzer hara, will not be able to encounter him
with false ideas and arguments, 1%"¥n 719in 1ix 23 — for the light of the Torah will save him.”

The verse continues that you should do this, until your brother inquires after it, and you return it
to him:
1Y N yaney Y o m — This process, of the sage continually helping the penitent to return to
Hashem, will continue until Hashem will favor [the penitent] and seek him out, providing him
with the strength to continue on his own;”  “inX MR W7 7Y~ ik X1 — and that is what the
verse means when it says, and it shall remain with you until your Brother inquires after it, i.e., the
Jew whom you are returning to Torah shall remain with you, the righteous person, until Hashem seeks
him out and guides him on the right path. w1 »i% inawm” — The concluding words of the verse,
and you return it to him, mean, T2Ix W AW N1 19K 21037 MHY nbyn — that through all the
actions that the righteous person did, the Torah considers it as though he brought back [this Jew]
from destruction.

Another explanation of the words, until your brother inquires after it, and you return it to him:
nyY? iX — Alternatively, it means to say  79MmM TIRT M2 S8 N2 oy YTnwab ooma vy —
that the sage must continuously exert effort to inspire each of these Jews through the power of
Torah study and admonishment  innw i1 v 71p5 01 1y — until the day of reckoning when
Hashem will seek [that person’s] soul (until your Brother inquires after it). 5% 2wn mmn” 1)
»oioRi1 — Then, having served Hashem until the end of his life, the spirit will return to God (Koheles
12:7). 5 imawm S p1pm — That is why [our verse] was particular to say, and you return it to
him, meaning, it is your responsibility to see to it that the soul returns to Hashem;  w5101p 11y oxw

3. Stylistic usage of Tehillim 73:2. yetzer hara’s arguments and false ideas. Furthermore,

4. As Or HaChaim expounded similarly above, Ch. 21, th? spiritual power of studying Torah inherently
after note 53. brings people close to Hashem and atones for even

i ) o the most severe of sins (see Eichah Rabbah, Pesichia
5. Literally, the path where light dwells; stylistic usage  §2: Yerushalmi Chagigah 1:7; see Or HaChaim above,
of Iyov 38:19. 8:19-20).

6. Torah knowledge enables a person to counter the 7. See Or Bahir.
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nionb 75m b by woan wn 85 — for if he does not remain steadfast, and at some point his feet
slip from the proper path the soul will not return to God, but will go to eternal shame.®

V. 3 concludes this passage of returning lost objects with the following general statement: So shall you
do for his donkey, so shall you do for his garment, and so shall you do for any lost article of your brother
that may become lost from him and you find it; you shall not hide yourself. Or HaChaim explains that
with these three examples — (1) his donkey; (2) his garment; (3) any lost article — the verse describes
in detail the obligation to return to Hashem those who have gone astray:
"ipyn 1217 iN) — As for that which it says, So shall you do, etc., mwhw o myynxa v b
™31 — it is because there are three facets to [every] Jewish person: iz naz7n 1Ny — One
is the physical aspect, i.e., his body;  oIxaWw um7 pbn MW — the second is the spiritual element
of the person;  bx7iwm X 535 nvixna ming pbn wrbw — and the third is the portion of the
Torah which is “betrothed” to every Jew.” Our verse urges the righteous to bring each of these
three facets of a Jew back to Hashem.  ~imnan® mipyn 137 7nx qui n237a 12 — Corresponding to
the physical aspect, it says, So shall you do for his donkey, i.e., you shall return his physicality to
Hashem."”  »inbnwb myyn 137 7K umni p5n 113 — Corresponding to the spiritual element,
it says, so shall you do for his garment, i.e., you shall return his soul to Hashem.™ 4t mna
N3W noona o7mixd abnw Xapn — This is an apt expression for the spiritual aspect of a person be-
cause this element is referred to as a “garment,” as [the Sages] say in Maseches Shabbos (152b):
mabn 2 oy 99n% Swin — The placing of the soul into the human body is analogous to a king
who distributed royal garments to his servants, etc.'?  n7ax 53% awyn 1217 MK ming phn N

8. Allusion to Daniel 12:2, regarding the fate of the
righteous and the wicked at the end of days: Many ...

(from the word "min). See following note.
11. Hashem instructs the righteous to guide their fellow

will awaken: these [the righteous] for everlasting life
and these [the wicked] for shame . ..

9.See Pesachim 49b. Every Jew has an individual share
in the Torah, which he received at Mount Sinai. The
idea that the Torah is betrothed to every Jewish person
is a reference to this personal connection that each
person has with the Torah (Or HaChaim to Bamidbar
24:7); see further below, at note 14 and note 18.

10. The word ninm, donkey, is a metaphor for physicality

Jews to serve Hashem both in their physical activities
and in their spiritual endeavors. Or LaEinayim ex-
plains that the people who have a difficult time serving
Hashem with mitzvos have to have their spirituality re-
turned to Hashem; those who find that while they will-
ingly perform mitzvos, but they do not engage in their
physical, mundane activities for the sake of Hashem,
have to have their “physicality” returned to Hashem.

12. Or HaChaim further elaborates on why the term
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and you return it to him. 3 So shall you do for his donkey, so shall you do
for his garment, and so shall you do for any lost article of your brother that
may become lost from him and you find it; you shall not hide yourself.

4 You shall not see the donkey of your brother or his ox falling on the road
and hide yourself from them; you shall surely stand them up, with him.

oM MN
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Sy KX Moy Kb ,pryd Kt KSW 13 111201 7 31 AR N0 DK ARn K97 Ty mK)
MR T2 PR 099057,y wWia7 127 93 DX 53K AW 1w 22K Nivaya NI wK
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qmx — Corresponding to the person’s portion of the Torah, it says, and so shall you do for any
“lost article” of your brother.  Rmi» 12 1ivnY 1271 MW i3 173X 2120 AXP1 — The verse refers
to [one’s portion of Torah] as a lost article, as R’ Shimon bar Yochai alluded to when he said
(Kiddushin 2b) 721 m Sy mmm m 713K 19 11axw mb Swn — that when a man and woman get
married, it is analogous to a man who lost a possession. Who searches after whom? The owner of
the lost possession searches after his possession.'®  obiyma max w1 g oy wRb nbiva phn o — It
is fitting for the Torah to describe one’s portion of Torah, which is compared to one’s betrothed, as a
“lost article,” for the portion of Torah designated for this person is lost from the entire world until
he discovers it,  DHarPMT M2 MAKD Prrab Hi3 inb pRY 2 — since no one other than he can
discover it and reveal it in this world, as stated in the words of the Kabbalists (Chesed LeAvraham
2:21).04  AniR RYiR XTI TWND inawn myynxat — Through that which he is drawn to repent,
however, he “finds” it and brings it down to the world. This process is therefore alluded to in the Torah
as returning a lost possession to its owner.

Verse 4 seems to be discussing an entirely new situation: You shall not see the donkey of your brother
or his ox falling on the road and hide yourself from them; you shall surely stand them up, with him. Or
HaChaim, however, continues the theme of the previous passage, and explains that with this verse the
Torah is further clarifying the extent of one’s responsibility to a fallen Jew:

” 131 AKX 70 nX RN 857 7Y ) — [The Torah] says further: You shall not see the donkey of
your brother; etc. Ny MW YK Sy KX Moy KW priv MmNt X5w mra man1 — [The Torah]
means with this statement to teach that a righteous person should not think that he is only com-
manded to bring other Jews back to the Torah when it is one who has been led astray into occasional
transgression, 213 11w Yax — but he has not abandoned the Torah entirely and so he is merely
in need of being returned to complete observance, for this is the person described in the previous
passage regarding returning the lost object.  y"w1a% m27m 501 ox Hax — However, if [the sinner]
fell completely, and acted exceedingly wicked, having stopped observing the Torah at all, then,
the righteous person may think that he is not commanded to help him, mpn m7aR) MMPR 50150

garment is a fitting metaphor for the soul in his work
Cheifetz Hashem to that Gemara.

13. R’ Shimon bar Yochai uses this analogy to ex-
plain why the Torah characterizes the man as the
active partner in the kiddushin process in the verse
(Devarim 22:13), when a man shall take a woman. R’
Shimon explains that the wife is the “lost possession”
of the husband (since the first woman was created
from the body of Adam) and just as the owner searches
after his lost possession and his possession does not

search after him, so too man searches for his wife.
Or HaChaim notes that “a lost article” is therefore a
fitting metaphor for one’s portion of Torah, since that
portion is compared to one’s betrothed wife (see above,
note 9).

14. Just as every Jew received the Torah at Mount Sinai
with his own distinct understanding, so too throughout
all generations, every Jew has a unique share in the
Torah that he, and only he, can bring to light. This is
his soul’s personal portion in Torah.
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1 — for can people who fall to such an extent rise again?! Surely all hope is lost for him! This
case, where the person has fallen away from Torah observance entirely, is the subject of this verse
describing the animals of “your Brother,” Hashem, “fallen on the road,” without the ability to rise. x5
ohynn1 mxn X5 X9x K1 19 — With this verse the Torah informs us that it is not so; the righteous are
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>Male garb shall not be on a woman, and a man shall not wear
a woman’s garment, for anyone who does so is an abomination of
HASHEM.

¢If a bird’s nest happens to be before you on the road, on any tree
or on the ground — young birds or eggs — and the mother is roosting
on the young birds or the eggs, you shall not take the mother with the
young. " You shall surely send away the mother and take the young for
yourself, so that it will be good for you and you will prolong your days.

8]f you build a new house, you shall make a fence for your roof, so
that you will not place blood in your house if a fallen one falls from it.

®You shall not sow your vineyard with a mixture, lest the growth
of the seed that you plant and the produce of the vineyard become
forbidden.

19You shall not plow with an ox and a donkey together. ! You shall
not wear combined fibers, wool and linen together.

2You shall make for yourself twisted threads on the four corners
of your garment with which you cover yourself.

B]f a man marries a wife and comes to her and hates her,

DY R
117K 5991 KT 0K DaR WY YW 1272 Y0 KT 0K KPYT IS pIpT  viny” opn?
AR 19 Y9 2R 5K (1,0 Swn) 2N YD T2 DI MY PANK LD AnnRaa von

M D7D 0NN WK WK 32 D) DK N2 T TR 6T A AWK WK ARt B[]

OR HACHAIM ELUCIDATED

not exempt from helping him; rather, the Torah warns the righteous: Do not see [the fallen Jew] and
hide yourself from him; do not ignore his need or deny his ability to return to Hashem.
The Torah, however, adds one condition:

iy~ ot Y1 — The verse states that you must stand him up “with him.”  Xw1 R 81105 PI7
MY nyiny 1272 y1on — [The Torah] was particular to say “with him,” indicating that this obligation
exists only if [the sinner] himself contributes to his rehabilitation because he wishes to repent. In
this case you are obligated to raise him up with him, i.e., assist him in his efforts as much as you can.
TNX MVE NP2 Yo iR 5911 Xt ox Sax — However, if he falls and does not even wish for you to
raise him up, you are exempt from admonishing him."”  y% 27133 v121 Myw — This is because such
a person is classified as a scoffer, for he mocks man’s most basic obligation toward Hashem, 2mm
Rt 19 Y5 moin 587 — and of such a person it is written (Mishlei 9:8): Do not rebuke a scoffer, lest
he hate you.

13. "N HWN UINR MY '3 — IF A MAN MARRIES A WIFE AND COMES TO HER AND HATES
HER, ETC.
<@ THE FALSE CLAIM OF THOSE WHO NEGLECT TORAH STUDY
Or HaChaim explains the entire passage (vv. 13-22) allegorically:"¢
TIRT R DTNID DM WK WK 13 03 07X 12 712 17in 127 — The Torah is speaking in this passage

15. This interpretation is a reflection of the plain mean-  16. Our translation of the verses cited in this passage
ing of the verse as well. Rashi explains that this verse  follows Or HaChaim’s allegorical approach, and does
obligates one to pick up the fallen animal only in the not always conform to the literal meaning found in the
case that the owner of the animal helps with the process.  Chumash translation.
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OR HACHAIM ELUCIDATED
about the many people'"” who turn away from the study of Torah, Jmxw a5 2yp oint ™2 DMmiN
mman by S1nwnb — saying that the day is too short to spend any of it studying Torah, since there is
not enough time for the necessary work to earn a livelihood.  ~mwx vhK np? 37 2127 MmN ngvbgj
mixna mind nXt — Regarding them, the verse says: If @ man marries a wife; this refers to the
Torah, which is betrothed to every Jew;®  152p1 20 12 min Sw m1ix omby ammy 123w 7mbx 8y
nimb1 — and he comes to her, meaning, they are not strangers to the Torah, for the light of the Torah
already shone upon them at Mount Sinai, and they accepted the Luchos together with the rest
of the Jewish people.  vBWRD ANy A% nnY yon A% XY WD “Axwr — But, the verse concludes,

instead of loving “his wife,” the Torah, he hates her, meaning, they do not desire to allot the required
time in the day for studying [Torah]."

The following verse describes the complaint of this man about the Torah: and he makes a wanton

accusation against her, spreading a bad name against her, and he says, “I married this woman, and I
came near to her but I did not find signs of besulim on her.” Or HaChaim first explains the cause of the
ill will this person has toward the Torah:
DY) NYKR oxan b 1oX 1215 main k2w — When an admonisher comes to speak to [this person],
saying: “Why do you despise the Torah, the wife of your youth?,”  nviiom mar minT X 2 wn
mmm’ 7MY X¥m — he answers that the Torah does not feed and sustain a person, and he needs to
earn a livelihood, which leaves him no time to study Torah. 7% myynxn 1272 7' XN iPX D)
— Additionally, he says that he does not see any indication of material blessmg as a result of
studying it, 2L TOME MYW i5 PANDI PR M2 pioyr 2 DAt — for even when he does engage in it, the
Heavenly gates of plentiful sustenance do not open for him.?  mpmw anaxa 53 1 ARt R0
apy b3 ma oawin orx1 — On the contrary, he sees that all the people who have distanced [the
Torah] from themselves and do not think about it at all, 21w 53 o'xYn o'na — their homes, and
not the homes of those who study Torah, are filled with everything good.?"

17. Stylistic usage of Tehillim 49:2. analogy of a man who hates his wife and no longer
18. See above, at note 9. wishes to be with her.
19. The term anyiy, literally, her time, is the same term ~ 20. He claims that the Torah neither provides him with
used to describe the time that a man is obligated to  direct sustenance, nor brings blessing to the financial
allot for his marital relationship (see note 27 below). endeavors of those who study it (Meorei Or).
Or HaChaim uses this expression in keeping with the  21. Stylistic usage of 6:11 above.
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4and he makes a wanton accusation against her, spreading a bad name
against her, and he says, “l married this woman, and | came near to her
and I did not find signs of virginity on her.”” !> Then the father of the girl and
her mother should take and bring proofs of the girl’s virginity to the elders
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OR HACHAIM ELUCIDATED

7y oW MYy Ryim oma7 n95y b oy 1mix xim — That is what [our verse] means when it says, and
he makes a wanton accusation against her, spreadmg a bad name against her, WX NN QIR
mmpba MDia inRY v nnpb Rt — by saying: “I married this woman,” meaning that he does
not deny having married her, i.e., he does not deny that as part of the Jewish people he has a relation-
ship to the Torah, m%n2 A% 1nxyn 851 5K PR MKW 89K — but says: “and I came near to her
and I did not find signs of besulim on her.”  p1in 1iwY wWrp — The term besulim here is interpreted
as an expression of strength.”? g m:m‘: oMK M1 by pisTd 1M 2120 mpoiy 1 — The Torah,
according to his claim, does not provide financial stablhty, as evidenced by the fact that those who
engage in it must constantly travel to knock on the doors of others to find food.

«@ V. 15: Ty 17y pr o8 mvan "2inanK aRyim max) 11yad 'ax np, Then the father of the girl and

her mother should take and bring proofs of the girl’s besulim to the elders of the city, to the gate:
“ITYAT N7 KIPIT RIMW NI 92 witpa 9 21nan yr1in — The Torah tells us that the Holy One,
blessed is He, Who is called the Father of the girl (the Torah), 5X7%" npI? — and the Assembly
of Israel, i.e., the Jewish people, which is called her mother,® 1 nma ’:5‘7 min Sy maiaby wam
51131 — will demand justice for the affront to the Torah before the Great Heavenly Court. x1m
“TIYIT 1DIN2 NXOIRYEM MR YT 2K AR ik — That is what the verse means when it says,
Then the father of the girl and her mother should take and bring proofs of the girl’s besulim,
TMYYNNG Ry niny nam Sy prin m — for Hashem will demonstrate the “besulim” of the Torah,
alluding to the strength, ascendancy, and lofty attainments that can be reached through [Torah
studyl.”  ~mywnr fpixa P ona miaby wan — And they will thus demand justice for the
affront to [the Torah] in the Heavenly Court, as it says, to the elders of the city, to the gate.”
a2 »axw m Xim — This is as [the Sages] say in the Zohar (Vol. III 80a),  7m3 witpn 1y 2
min Sy -m:\‘:s: 511::'1‘7 X311 — that in the Future, the Holy One, blessed is He, will demand justice for
the affront to the Torah, 1in 5w miabyn nitab oab ik miwna oIy — and as they say in the
Mishnah (Avos 6:2): Every day a Heavenly voice issues forth from Mount Chorev, announcing: “Woe
to people because of their affront to the Torah!” Here too, the verse describes how Hashem and the
Assembly of Israel will demand justice before the Heavenly Court from those who dishonor the Torah
by abandoning its study.

22. A besulah is a young maiden, who is still in her  describing a specific Heavenly Attribute.)
youthful strength (Or LaEinayim). 24. See the end of the following paragraph, where Or
23. See Berachos 35b. (See, however, Or LaEinayim, HaChaim elaborates on this further.
who explains that Or HaChaim uses the term 25.The term gate is often used in reference to the gates
“Assembly of Israel” to refer to a Kabbalistic concept  of the court (e.g., above, 21:19).
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OR HACHAIM ELUCIDATED

«@ V. 16: X171 MRS 10 WK AN MK DIpiaox My 2K mK, The father of the girl will say to
the elders, “I gave my daughter to this man as a wife, and he hated her”:

15 mana miaby yianb iy niyw nim — Now, the argument of [Hashem], Who rises to demand
justice for the affront to [the Torahl], is written before us in the next verse, YT 12X MK RIND
#wRb i wanb nng ma nx oupr S8 — as it says, The Father of the girl should say to the elders,
“I gave my daughter to this man as a wife.”  nm 1P2 MHYY nN1 XS wimp — The meaning of the
term as a wife in Hashem’s demand is: I did not give [the Torah] to the Jewish people in order to let
it languish in a corner, X 32 MY Amanad XHx — but for them to treat it in the manner of a
man to a wife, ANy AMED MIRY YA 535 — by not diminishing its “food, clothing, and time”;*"
minb vy obow 1T 1993 o™M2TT NYSY owAisny in3 — as explained in the Book of the Zohar
(Tikkunei Zohar §6), that all these three things are required for the Torah.?”  n2w 1 X3 XM
mman apman — The verse concludes: “and he hated her”; here it alludes to the cause of the person’s
estrangement from [the Torah], mxIw nxIpIT M2 ANINRY TXaW — explaining that it comes from
that element called “hate,” i.e., the yetzer hara, man’s inborn enemy.?®
@ V. 17: 2yi1 3p1 195 nonipn w191 'n2 %102 a9 0°9ina qna% 'nryn XS Kb 0m27 nohy ow K
Now, behold! he made a wanton accusation against her, saying, “I did not ﬁnd signs of besulim
on your daughter” — but these are the signs of besulim of my daughter! And they should spread out the
proof before the elders of the city.

26. See following note.

27. These three obligations are stated in reference to
what a man is obligated to provide his wife (Shemos
21:10): He shall not diminish her food, her clothing,
or her time (marital relationship). Tikkunei Zohar
explains that one is likewise obligated to “provide”
these three obligations in his relationship to the Torah.
“Food” refers to the actual study of Torah, which “pro-
vides sustenance,” and supports that which is holy;
“clothing” refers to tzitzis and tefillin; and “time” refers
to the mitzvah of reciting Shema in its proper time.

Some commentators expound these three obliga-
tions regarding the Torah differently: “Time” refers to
connecting to the Torah through thinking deeply about
it; “clothing” refers to speaking the words of Torah (for
thoughts are “clothed,” or expressed, in words); and
“food” refers to the performance of mitzvos, for just as
food sustains life, the performance of mitzvos sustains
the soul (see Sefer Chareidim cited in Or Yakar here;
see also Or Bahir and Or LaEinayim).

28. One of the names of the yetzer hara is x3iw, enemy
(Succah 52a).
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of the city, to the gate. '° The father of the girl should say to the elders,
“I gave my daughter to this man as a wife, and he hated her. ' Now,
behold! he made a wanton accusation against her, saying, ‘I did not find
signs of virginity on your daughter’— but these are the signs of virginity
of my daughter!” And they should spread out the sheet before the elders
of the city.

8The elders of the city shall take that man and punish him.
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OR HACHAIM ELUCIDATED

In this verse, the father describes the complaint of this man against his daughter and refutes it. Or
HaChaim explains:
PIIM QRin M2 xyn 85w uon R oyw 1nin — In this judgment against those who abandon the Torah,
[this person] provides as reason for [his] estrangement from the Torah, that it is because he did
not find stability and strength in it. a1 095y o X1 737 MR XIM — This is the meaning of
[the verse’s] statement: Now, behold! he made a wanton accusation against her, saying, “I did not
find signs of besulim on your daughter.”  npX 1 PX 13 My5 “Xin n3m i P17 — [The verse] was
particular to say: Now behold! “he” made a wanton accusation, etc.,?” in order to point out that it
is only he who claims that this is the cause of his estrangement; but it is not the truth, {5 073 Xbw
127p2 129w Ryia 89% — for it is none other than the enemy that dwells within him that caused
him to reject the Torah.  ~ 721 2 "9na ARy — The verse concludes: “but these are the signs of
besulim of my daughter!” And they should spread out the proof (literally, sheet) before the elders of the
city.  mina pyim nibyn M3 nonwa o2 ot »m — That is, Hashem will demonstrate — and
the matters will be clear as a spread-out sheet®™ — how much benefit and strength the Torah
provides, X721 73 193 oY1y 53 127 53 nYMnw — for in the beginning of everything, the entire
world was created with [the Torah];®!  x7217%12wa — and [the world] was created for the sake
of [the Torah];®?  ompnn ma1 — [the world] endures only through the study of [Torah];® 5
2iLmM aPmT NINYIRY Xan o%ivh anoyn maiw — and all the good hidden away for the righteous in the
World to Come, and all the storehouses of life and good in this world 2 oup1 — are acquired
through [the Torah].?
@ V. 18: iNK MO WK NK RT3 991 1), The elders of the city shall take that man and punish him:
17 2 e by xama wana vewn i ar 13 N3 X1 — The Torah then says that the judgment of
that person, by the order of the Heavenly Court, will be as follows:  ~inx mvn” miiwx1 — Firstly,

29. The word xin, he, is redundant, for the word oy  entire world was created and is sustained in the merit

itself means he made (Or Bahir).
30. See Rashi.

31. Hashem used the Torah to create the world
(Bereishis Rabbah 1:1; see Berachos 55a).

32. Rashi to Bereishis 1:1 X712 n"wxna 1.
33. Pesachim 68b; see Nefesh HaChaim 4:25.

34. The slanderer’s argument that the Torah does
not provide sustenance is fundamentally flawed: The

of Torah study, which is the source of all bounty and
blessing in this world and the next. Thus, those who
study Torah are not only supporting and bringing
blessing to themselves, they are also bringing blessing
to the entire world. However, instead of granting the
Torah scholars their sustenance directly, Hashem en-
trusts it to others to give to them (see Or HaChaim to
Vayikra 19:13 for discussion of why Hashem provides
for Torah scholars in this manner).
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The elders of the city shall take that man and punish him. This means that he will be punished with
afflictions in this world, iR w13 A%m A0 Phy DX3 PIEW DX AR OX 571 DMK 77T 5y —in
accordance with that which [the Sages] say (Berachos 5a): If a person sees that he is experiencing
affliction, he should examine his deeds ... If he examined his deeds and did not find any sin, he should
attribute the matter to neglect of Torah study. ming ‘71_;;:{_,9 m by wrs — meaning, he should
know that the afflictions were brought upon him as punishment for having neglected the study of
Torah. 1737 w2 ouinnxT 301 — Now, the later [commentators] have difficulty with the
correct interpretation of this statement, =11 5113 Py S X5 nayva — for they are troubled by
the following question: Why, neglect of Torah study is itself a great sin! X5 1y 12 n5n X5 M
Xy — Why, then, did [the person] not attribute his afflictions to that sin until later, when he could
not find any other (as the Gemara states: if he examined his deeds and did not find any sin, he should
attribute it to neglect of Torah)?  mmina poya P¥w Mm% My prw 0% X1 127 21wn — The solution
to this is because there is in fact no limit to the amount that one must engage in Torah study,
n2nn S5 IR 12 AKX PRI RIXD — as it says in the Mishnah about Torah study (Avos 2:16): You are
not free to neglect it, i.e., no matter how much one has learned, he is not exempt from the obligation
to study more.  poyw DX wya XYW Dam — Therefore, although it might appear to the human
eye that this person has in fact studied Torah sufficiently, which is why he did not initially attribute
his afflictions to that sin, iy pxa by o3 " XY — when he sees that he suffers afflictions
without being able to identify any other sin,  ymway 1 Sy vy 85 niwy5 15 MW 2 2 y1 — he
shall know that he did not do as much as he should have done with regard to Torah study, and that
is why he was punished. Thus, when the verse states, and punish him, it refers to the afflictions that
one who neglects Torah study experiences.

@ V. 19: An5w5 5a1x5 kS mion=i%) Sxiwr nHina Sy v ow Kovs 0 Iy 1Ko 1001 o Axp K Wiy

1"13"‘73 And they shall fine him one hundred silver [shekels] and give them to the father of the

girl, for he had issued a slander against a besulah of Israel, and she shall remain with him as a wife; he
cannot send her away all his days.

Or HaChaim explains the allegorical meaning of these consequences for the one who issued the slander:

"D XK INX WAYY” 11K — When it says, And they shall fine him one hundred silver [shekels],

o 533 7725 2w nioma 'mnb ™7 — it alludes to the hundred blessings that one is required to
recite daily,?” "‘mw ']"_]‘7.['5 71 1 SR oy’ imixn WY i3 — as [the Sages] expound from
that which [the verse] says (above, 10:12): Now, O Israel, what (‘ng) does HASHEM, your God, ask of
you?  1Rn RHX ~rm Mpn S — The Sages expound this verse as follows (Menachos 43b with Rashi;

Tanchuma, Korach §12): Do not read it as "m” (what), but as “iixn” (@ hundred), alluding to the fact

35. See similarly, Tikkunei Zohar 146a.
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9 And they shall fine him one hundred silver [shekels] and give them
to the father of the girl, for he had issued a slander against a virgin of
Israel, and she shall remain with him as a wife; he cannot divorce her
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that what Hashem asks of a person is to recite one hundred blessings daily.  =mx3 m2wn Syaa m prom
— Now, this verse is stated with regard to a penitent, mam/n XbX “mRYY” PX X712 DIMIXD — as
[the Sages] say in the Gemara:*® The word now always denotes repentance, 5x7? mnyy’ 217
» 31 SRw b 1 — as it is written in that very verse: Now, O Israel, what does HASHEM, your
God, ask of you?®" 1x3 1y — The quote ends here. o5wab Hanwn® annw — We see, then, that
one who is repenting for his sins must exert extra effort to complete [the one hundred daily bless-
ings]. Our verse is therefore saying that a person who seeks to repent for neglecting and slandering the
Torah shall be “fined” one hundred blessings.®®  #1My27 1ax5 1Ny 1ix1 — When it then says, and
give them to the father of the girl, My X" X¥MY 15 Nia72 o7 1919% — it means that all of those
blessings are for Hashem, Who is referred to as the Father of the girl, i.e., of the Torah.?

[Or HaChaim interprets the following clause, for he had issued a slander against a besulah of Israel,
as alluding to the person’s slander of the Shechinah. This part of his explanation, which can be found in
the Hebrew text in the paragraph beginning X*¥ir1 ™3 $0iX) and ending 111 "y 11" y1173, is of a Kabbalistic
nature and beyond the scope of this work.""]

Or HaChaim expounds the end of the verse:

WD ~ AN 1N 1917 1miX) — The meaning of that which it says, and she shall remain with him
as a wife,is DMy mMynap KHX IR TMbN3 a0 XY DA — that although the minimum obliga-
tion of studying Torah is only to designate daily times for its study, and if necessary, one may
pursue his livelihood the rest of the day,*! that is true only for the majority of people;  mr» DX

36. This teaching does not appear in our versions of
Gemara, but in Bereishis Rabbah 21:6.

37.This verse is interpreted as an exhortation to repent
in light of its placement right after Moshe’s rebuke of
the Jewish people (see Yefeh To’ar ad loc.); see also Or
HaChaim ad loc.

38. See following note.

39. The Torah alludes to blessings with the word fo3,
which can have a connotation of yearning (see Or
HaChaim above, 21:11 and Vayikra 25:37), for a person
expresses his yearning to Hashem by praising Him
(Meorei Or).

The commentators find some difficulty with this alle-
gorical interpretation, for it emerges that the recitation
of one hundred blessings is referred to by the verse as
a “fine,” when surely reciting blessings to Hashem is
a privilege, not a fine or punishment!? Bircas Shimon
suggests that a teaching of the Baal Shem Tov can shed

light on this issue. The Baal Shem Tov teaches that
the punishments of Hashem are delivered through
Hashem’s Attribute of Mercy, by Hashem showering a
person with abundant blessing. When the person be-
comes aware of the true Source of all his blessing, he
is filled with shame for the sins that he had committed
against such a Merciful and Gracious King. Similarly,
suggests Bircas Shimon, by blessing Hashem, one at-
tributes all the good that he receives to Hashem. The
one who recites the full measure of one hundred daily
blessings constantly highlights his indebtedness to
Hashem, and the accompanying shame that he feels
atones for him. Meorei HaChaim adds that we may
thus interpret the word fo3 in this verse as sharing
a meaning with the Aramaic n'03, embarrassment; see
there for further discussion.

40. An elucidation of this portion can be found in Or
LaEinayim.

41. One who does not need to earn a livelihood is
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MYy y1 ow XMy — but such a person, who has issued a slander against [the Torah] and seeks
to repent, '15'1"7'1 531 oiva 53 mninS1 Sy 7ipwY My — must diligently study all day and all night.
g 53 Anbwh "7:11 N9 — Thus, the verse concludes, he cannot send her away all his days, i.e., he may
not cease from Torah study even in order to pursue a livelihood."*?

Or HaChaim explains that this exclusive dedication to Torah study is a fitting penitence for this sin:

MnxY 571 1wnianb onb wyn 11 — Now, we find similarly that our Sages, of blessed memory, say
(Vayikra Rabbah 25:1) 7773 M1 5y 121 onw 1in% 0K a1 7055 5un ma ox nawn Syaw — that a
penitent should increase his Torah study, so that if he was accustomed to learn one page of Scripture
each day, he should learn two pages, and so on."*¥  nmay IXwn mwn Sya i — This incremental
increase in Torah study, however, applies only to one who is repenting from other sins. oW N1yin bax
min by y1 — But for one who issued a slander against the Torah it is not sufficient to merely increase
the amount that he studies, NN 1NN 2w MRV ™R 53 fwswn — rather his obligation is to remain
with it all his days, as described in this verse, and to turn his Torah study into his sole occupatlon

were not found on the glrl

Since according to Or HaChaim’s interpretation, “the girl” of this passage refers to the Torah, what
does the verse mean by saying that the claims can be found to be true? Or HaChaim explains:

WD 7 a1 127T 101 Nk oXY’ ik — [The verse’s] statement, But if this matter was true — signs
of besulim were not found on the girl, means as follows:  PRW M2 1A WIRT 71 TaHW 773R 13 YK DX
o¥o1na 75 — The Torah provides for what should happen if it occurred that the Torah that this per-
son studied, and perceived that did not contain besulim, i.e., it did not provide him with strength,
oinn piTy 1TPY Mrm nin it — was actually Torah tainted with heresy, such as that which was
taught by Tzadok and Baitos, who denied the Oral Tradition,*!  y7 pbn N¥m prin 72 PX 123 TIM
— and indeed, such Torah study does not provide strength, and belongs to the element of evil.*

required to engage in Torah study all the time.
Likewise, even one who needs to earn a livelihood is ex-
pected to treat Torah study as his main occupation and
his work as incidental (see Menachos 99b; Shulchan
Aruch HaRav, Orach Chaim 156:1; Nefesh HaChaim
1:8; Mishnah Berurah 155:4; and additional sources
cited in Meorei HaChaim).

42. See Or LaEinayim and Meorei HaChaim.

43. See Shaarei Teshuvah 4:11 for discussion of this
Midrash.

44, Tzadok and Baitos were two disciples of Antigonus
of Socho who abandoned the Torah and founded the
heretical Tzadoki and Baitosi sects, whose members
denied the truth of the Oral Law. From these sects
later arose the Karaites, who continued this heretical
belief (see Rambam, Peirush HaMishnah to Avos 1:3).

45. [It should be noted that Or HaChaim pointed out
in the Kabbalistic section above (not elucidated) that
the slander of this person was directed against the
Shechinah and the Oral Torah. Here, where the verse
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all his days.
20 But if this matter was true — signs of virginity were not found on the girl —
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The following verse prescribes what should be done with such Torah study: Then they shall take the
girl to the entrance of her father’s house, and the people of her city shall pelt her with stones and she shall
die, etc.
m7ax Abpiob jax ma ninnb i e iy minb — Regarding such Torah study, Hashem instructs to
throw stones at it, i.e., to disparage it and discredit it, as expressed in the verse by the command-
ment to stone it and to destroy it.  ~nnny’ tmixa — This is as it says, and she shall die, for
although true Torah comes from the Source of Life and is life-giving, such heretical “Torah” is false
and has no “life” K17 9113 WiTpD B0 INYW 0M2TI 727 17 2 0a7 — For although the words of the
Written Law studied by such sects are the very words that issued from the mouth of the Holy One,
blessed is He,  xu1 72 85 o 12 %2 Sy g% — nonetheless, [their] intent in studying these words
is not the same as Hashem’s intent, since they deny the Oral Law, which is integral to the correct
interpretation of the Torah. 7% ™ 12an3wW iR 79D Sy 51 1nx 1231 — Indeed, [the Sages], of
blessed memory, have already said (Gittin 45b) regarding a Sefer Torah written by a heretic,
that it must be burned despite the fact that it contains the words spoken by Hashem. Just as such a
Sefer Torah lacks holiness if written by one who falsifies its intent, Torah study by one who falsifies the
Torah must not be accorded any value. ¥y Ry 1 niatb Sxna a%21 nnwy 37 — The verse con-
cludes: for she had committed an outrage in Israel, to commit adultery in her father’s house,"® and
you shall remove the evil from your midst; =y 7M¥ y1 pon X7pn it @ — it must be destroyed,
for this form of [Torah study] is called an “evil” portion, and, as the verse instructs, it must be
destroyed.

Or HaChaim extends this allegorical interpretation to the following verse (v. 22), which discusses the
punishment for adultery: If a man will be found lying with a woman who is married to a husband, then
both of them shall die, the man who lay with the woman and the woman,; and you shall remove the evil
from Israel:

571 o127 ' Sy xam 7 A 25w wR xymr 127 Ty ik — That which it says further, If a man
will be found lying with a woman who is married, may be explained in accordance with the
words of [the Sages], of blessed memory (Sanhedrin 59a), M 27T 7R3 POIVT A MHNRY —
who say: An idolater who engages in Torah study is liable to death. X3 7y — The quote ends
here.*"  rnwx Dy 25w WX Xyn1 137 1nix KM — This, then, is what the verse means when it says,
If a man will be found lying with a woman who is married to a husband,  aYya% nwixg RmY

discusses a case where the accusation was in fact
true, the allusion is therefore to one who sees a real
deficiency in his Torah study because it lacks the vital
component of the Oral Tradition.]

46. The misuse of Hashem’s words to advance heretical
ideas is tantamount to a woman betraying her hus-
band (Or LaEinayim).

47. The Gemara derives this from the verse (below,

33:4): The Torah that Moshe commanded us is the heri-
tage (Muin) of the Congregation of Yaakov. The word
yin can be interpreted to mean ip7ixn, betrothed,
for the Torah is considered the betrothed wife of the
Jewish people (see above, at note 9). The idolater who
studies Torah is therefore guilty of adultery, which is
a sin liable to death (see Gemara there for another
method of deriving the severity of this prohibition).
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2lthen they shall take the girl to the entrance of her father’s house and
the people of her city shall pelt her with stones and she shall die, for she
had committed an outrage in Israel, to commit adultery in her father’s
house, and you shall remove the evil from your midst.

2]f a man will be found lying with a woman who is married
to a husband, then both of them shall die, the man who lay with
the woman and the woman; and you shall remove the evil from
Israel.

2 |f there will be a virgin girl who is betrothed to a man, and a man
finds her in the city and lies with her, 2* then you shall take them both
fo the gate of that city and pelt them with stones and they shall die: the
girl because of the fact that she did not cry out in the city, and the man
because of the fact that he afflicted the wife of his fellow; and you shall
remove the evil from your midst.

> But if it is in the field that the man will find the betrothed girl, and
the man will seize her and lie with her, only the man who lies with her
shall die. 2° But you shall do nothing to the girl, for the girl has committed
no capital sin, for like a man who rises up against his fellow and kills
him, so is this thing; ?" for he found her in the field, the betrothed girl cried
out, but she had no savior.

2 Jfa man will find a virgin maiden who was not betrothed, and takes
hold of her and lies with her, and they are discovered, *° then the man
who lay with her shall give the father of the girl fifty silver [shekels], and
she shall become his wife, because he afflicted her; he cannot divorce
her all his days.

23 'A man shall not marry the wife of his father; and he shall not un-
cover the robe of his father. > A man with crushed testicles or a severed
organ shall not enter the congregation of HASHEM.
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5x9tr nba MR XN — meaning, if an idolater will be found taking “a woman” who is betrothed to
her husband — this refers to the Torah which is the bride of the Jewish people. i pa 1y
poiva 1 wie — Then both of them shall die, meaning that the idolater who engages in Torah
study is liable to death, mby ab i X5 X7 iR 03 — and that Torah that he studied will like-
wise not ascend. 7731 7y7n KX — Rather, its lamp will flicker out, iR MR 77712 NP AL PR
o7 onn 137 237 — for it does not contain the power of life as the words of Torah ordinarily do for
those who study it, as it is written (Mishlei 4:22), For they are life to he who finds them.
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23.

4-5. 11 127 S5y a1 Niny N2 XY — AN AMMONITE OR MOAVITE SHALL NOT ENTER. ..

BECAUSE OF THE FACT THAT THEY DID NOT GREET YOU WITH BREAD AND WATER ON
THE ROAD WHEN YOU WERE LEAVING EGYPT, AND BECAUSE HE HIRED AGAINST YOU BILAM
SON OF BEOR, OF PESOR, ARAM NAHARAIM, TO CURSE YOU.

Or HaChaim points out that while our verse states that Moav did not provide food and water to the
Jewish people, elsewhere the Torah seems to contradict this:
mTH K9 WK i mp — The statement, that they did not greet, etc., is difficult: W 1wy x5m
“EIARIRM A1 WY W3 % Wy K3~ 2N — Why, we find that when the Jewish people asked Sichon to
allow them passage through his land, the Torah says that they asked Sichon to treat them as they had
been treated previously; as the children of Eisav who dwell in Seir did for me, and the Moavites who
dwell in Ar (above, 2:29).  »qpa3 Sax” MmxKY ANy 571 1wnian w1 — And our Sages, of blessed
memory, explain (Rashi ad loc.; see also Ramban here) that [the example] from the children of Eisav
and the Moavites refers back to the previous statement (ibid. v. 28), You will sell food to me for money,
and I shall eat; and you will give me water for money, and I shall drink." The Jewish people were thus
saying that they would like Sichon to provide food for them just as the Moavites did. How then can our
verse state that the Moavites did not provide the Jewish people with bread and water?

A second difficulty with this verse:
o5%pb nyba omby Mot omw s nw — Secondly, since it says subsequently that [the Moavites]
hired Bilam against them to curse them, in order to destroy the Jewish people, b5y wnb oipn mm
onba m71p 85w — what place is there to also be concerned about the fact that [the Moavites] did
not greet them with bread and water? Surely the first crime of attempted genocide makes the crime of
withholding kindness insignificant!®?

1. That is, they did not mean that the children of Eisav ~ Bamidbar 20:21 and Rashi, ibid. 21:13).
and the Moavites granted them passage (which, in 2. When listing the crimes of a murderer, one does
fact, they did not), but that they provided them with  not say that he also did not offer his victims food (Or
food when they passed near their territories (see  Bahir).
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3 A - mamzer shall not enter the congregation of HASHEM, even his tenth
generation shall not enter the congregation of HASHEM.

4 An Ammonite or Moavite shall not enter the congregation of HASHEM,
even their tenth generation shall not enter the congregation of HASHEM, to
eternity, > because of the fact that they did not greet you with bread and
water on the road when you were leaving Egypt, and because he hired
against you Bilam son of Beor, of Pesor, Aram Naharayim, to curse you.
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Or HaChaim resolves the second question first:

» 31127 Sy mxw 91X — Perhaps it said, Because of the fact that they did not greet you with bread
and water, 5'17: IR X5y oprab v anmm 7aba it 2w Syw My — not to list the crimes of
the Moavites, but only to convey that for that reason alone [the Moavites] should by rights be
distanced from joining the Jewish people, and not be allowed to enter the congregation (i.e., marry
into the Jewish people). The verse lists the more severe crime together with the lesser one to convey that
even had they not actively tried to harm the Jewish people by hiring Bilam, their lack of compassion for
the Jewish people is enough of a justification for their exclusion from them.
Or HaChaim now turns to the first question:

"1 o2 02 Ty’ 1INt X Xu MR Wi — As for that which we find that they did in fact sell
them bread and water, the meaning of the term greet in our verse (they did not greet you with bread
and water) is to bring out food and drink as a gift and to offer to fortify them with bread and water
without charge. Our verse charges the Moavites with extreme ungratefulness for not offering to help the
Jewish people out of kindness,  ninmixiz San 13 niwyb pann onw — for they, among all the nations,
were obligated to do this  ni>wi »by 1ax omax obna WK mbm:ﬁ 53 by3 — in accordance with
all the benefits that our forefather Avraham, may he rest in peace, bestowed upon them.®' 13
axi Sw onxad mi om onb oa% Manw m — For that which they sold them bread and water (as
the verse says, You will sell food to me “for money,” and I shall eat... as did . . . the Moavites) was not out
of gratitude, but for the monetary benefit of Moav,  ni™ya o%915 oning% 03 — and also in order
to lure [the Jewish people] in order to make them fall into immorality.” 233 pIpTW M XYM
#0anKR M7 K57 b — This, then, is why the verse was particular to say, they did not “greet” you,
n:nxn‘v v1s — meaning that they did not bring you food as a gift for your benefit, but instead sold
you food for their own benefit.

¢ THE LAW OF MOAVITE WOMEN

Or HaChaim will present another solution to the second difficulty, this time from a halachic perspec-
tive. The Mishnah (Yevamos 76b) rules that the exclusion of converts of Ammon or Moav from marrying

3. The nations of Ammon and Moav descend from Lot, gratitude to the children of Avraham (Ramban).
nephew of Avraham. Avraham went to battle in order 4. In the incident at Shittim, the Moavites sold items
to save Lot from captivity (Bereishis 14:12-16); and  to the Jewish people in order to lure them into immo-
when Sodom was destroyed, it was Avraham’s merit rality (so that they would be punished by Hashem), as
that saved Lot and his family (ibid. 19:29). The nations  described in Sanhedrin 106a, Sifrei to Bamidbar 25:1,
of Ammon and Moav therefore owe a great debt of and Bamidbar Rabbah 20:23.
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into the Jewish people applies only to men, and not women; a Moavite woman who converts may marry
a Jew. Or HaChaim begins his analysis by citing a lengthy discussion in the Gemara regarding this
Mishnah:®

MRRY Y 51 ninaa 571 o2t o Sy ominaa mxam 1y — The verses may also be explained in
accordance with the words of [the Sages], of blessed memory, in Yevamos 76b-77a, who say as
follows:  napm maxing ¥om w1 xm — From where is it derived that an Ammonite or Moavite
woman is permitted to marry into the Jewish people?  X7p qnxXp7 131 jagi 1371 K — R’ Yochanan
says ... for the verse says in the narrative of David and Goliath (I Shmuel 17:55-56): When Shaul had
seen David going forth toward the Pelishti, he said to Avner, the minister of the army, “Avner, whose son
is this lad?” And Avner replied, “By your life, O king, I do not know.” So the king instructed him, “You ask
whose son this youth is.” The Gemara explains that this verse is describing a halachic debate that took
place between Avner, Shaul’s general, and Doeg, David’s archenemy, regarding David’s lineage. Doeg
argued that since David was descended from Rus the Moavite, he also had the status of a Moavite and
was forbidden to marry into the Jewish people.’!  nmaxin X9 maxin’ xmn 23ax mH My — Avner
said to [Doeg]: We have learned from the Oral Tradition that it is permitted, for the verse prohibits a
Moavi [male Moavite], but not a Moavis [female Moavite]. Hence, Rus and her offspring are permitted.
Doeg, however, rejected this teaching and sought to disprove it.”) 1317 1an” nnyn KoK AR M5 MK —
Doeg responded: But accordingly, i.e., if you follow the gender of the word Moavi and maintain that it
excludes females, would you also say that when the Torah prohibits @ mamzer® (above, v. 3), using the
masculine form, it does not include a female? Surely, all agree that that prohibition applies to females
as welll®  nmyn X5 mm¥n” — Doeg further argued: Will you also say that the Torah’s prohibition for
an Egyptian to marry into the Jewish people before the third generation applies only to men and not
women, because it says (below, v. 8) Mitzri [male Egyptian], not Mitzris [female Egyptian]? Why, in that
case, too, all agree that it applies to both men and women! Doeg therefore argued that the word Moauv:
should likewise be understood as a general term for all people of Moavite descent, both men and women.
# M1 127 Sy Rpyv wasnT X axw — Avner replied: Although the prohibition regarding Egyptians
applies to both men and women, here, with regard to the Ammonites and Moavites, it is different, for
[the Torah] says the reason for the prohibition explicitly: Because of the fact that they did not greet
you, etc. 1317377 PRI AN Wir SW 1397 — This reason applies only to men, for it is customary for men
to greet travelers with bread and water, but it is not customary for women, for whom it is immodest
to go out and greet travelers, to do so. Thus, the reason for the prohibition does not apply to the women.
oy xRS onn 1 apb oab min — Doeg, however, attempted to refute this argument as well, saying

5. The Gemara will cite our verse (because of the fact
that they did not greet you ...) as one component of the
source for this law, as Or HaChaim explains at length
below.

6. Upon seeing David’s prominence, Shaul began to
worry that David would replace him as king. He there-
fore made inquiries to find out whether David’s lineage
would allow him to become king. Doeg sought to calm
Shaul’s fears by saying that not only is David not fit to be
king, he is not even fit to marry into the Jewish people,
because he descends from a Moavite woman, Rus.

7. Although the words Ammoni and Moavi are

technically written in the masculine, these terms could
also refer to any member of that nation, male or female.
Avner had argued that in this case we should follow the
literal implication of the terms, while Doeg countered
that the terms must be taken to mean any member of
that nation, as the Gemara recounts.

8. A mamzer is a child born from certain forbidden
unions, and who is prohibited to marry a Jew of pure
lineage.

9. Avner replied to Doeg that the implication of the
term mamezer is a blemish that applies equally to both
genders; see Gemara there.
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that both the Moavite men and the Moavite women could have helped the Jewish people while not
violating the standards of modesty, for the Moavite men should have greeted the Jewish men and the
women should have greeted the women! Therefore, the fault of not going out to assist the travelers falls
on the women as well, and they, too, are excluded from joining the Jewish people.

The Gemara relates that Avner had no answer to this argument, whereupon they turned to the Torah
scholars of the day to resolve the question:

mby Max5 wa — When they, too, had no answers to Doeg’s arguments, they wished to declare about
[David] that he is prohibited from marrying a Jewess. T — Immediately, someone intervened.
» 3 Ripnyr’ — This is derived from that which it says (II Shmuel 17:25): Amasa was the son of @ man
named Yisra the Israelite. But elsewhere (I Divrei HaYamim 2:17), the verse identifies him differently,
writing that Amasa’s father was a Yishmaelite. The Gemara answers that Yisra was indeed an Israelite,
but it refers to him as a Yishmaelite because of his actions: 7131 1291 =anw m5n — This teaches
that when Doeg wanted to disqualify David, [Yisra] girded his sword like a Yishmaelite 53
272 P it mabn yriv inxw — and said: “Whoever does not accept this halachah shall be impaled
with the sword!  nmaxin X5 maxin Hxmw Sw ir7 ma vn 590 72 — The following tradition
have I received from the court of Shmuel: The Torah prohibits an Ammoni [male Ammonite] but not
an Ammonis [female Ammonite], and a Moavi but not a Moavis [female Moavite].” By citing an Oral
Tradition handed down by the court of Shmuel, Yisra put an end to the discussion, and David was ruled
fit to marry a Jewess.  Xwp nipn an — To this, the Gemara asks: In any case, it is difficult! Why,
in fact, are Ammonite and Moavite women permitted, when they too should have greeted the Jewish
women with bread and water?  ~mnp 3% na a3 537 My — The Gemara answers: The matter is
explained based on the verse (Tehillim 45:14): Every honorable princess dwells within, i.e., the honor
of a woman dictates that she remain indoors. For the women to go out, even only to greet the women
travelers, would violate their modesty; there is therefore no fault attributed to the Moavite women for
remaining home.""

Or HaChaim continues his citation of the Gemara. The Gemara cites a Baraisa bringing two opin-
ions for the reason that Moavite women are permitted, each reflecting another of Avner’s arguments
above:

1xn3 — The Gemara continues: The matter is the subject of a Tannaic dispute:™  nwiny X5 miny”
naRin X5 maxin — The verse’s masculine term Ammoni indicates that the prohibition does not
include a female Ammonis; similarly, the masculine term Moavi indicates that the prohibition does
not include a female Moavis. 717 1371 127 — These are the words of R’ Yehudah.  yivnw 11
7nix — R’ Shimon says: 121 X5 WX 127 5y~ — This law is derived from that which it says, Because
of the fact that they did not greet you, ete. 21 0% wx Hw 1997 — This excludes women, since it is
customary for men to greet travelers with bread and water, and not for women. 121w 183 7y — The
quote ends here.

Before continuing to analyze the Gemara, Or HaChaim discusses Tosafos’ comment to this Baraisa:

10. Or HaChaim follows the simple reading of the 11.Below, Or HaChaim will return to refine our under-
Gemara, which applies this verse to the Moavite standing of what, exactly, is the subject of the Tannaic
women. See, however, Maharshal ad loc. for another dispute to which the Gemara refers.
approach.
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oAiwh I RIn3 7712 nioping 1an3 — Now, Tosafos write there (77a) in *Xan3 1, and this is a
quote: RN oX1 — You might ask:  »myn mb wipn w1 1215 — According to R’ Yehudah,
who derives the law from the masculine form of the words Ammoni and Moavi, the question raised by
Doeg is still difficult: The term Mitzri is also masculine, yet we know that the prohibition regarding
Egyptians applies to both men and women! Why, then, do we interpret the masculine forms of Ammoni
and Moavi to prohibit only men? 2K Tiny 210351 1¥p5 15 M1 AR WiRY” 1237 v MK — Ri
(Rabbeinu Yitzchak) answers that R’ Yehudah holds that this inference can be made only regarding
the terms Ammoni and Moavi, for if women were included, it should have written the shorter terms
“Ammon” (1iny) and “Moav” (axin).  nmaxim nuiny vynbT WIS 19 Mx 73571 — Therefore, from
the fact that the verse uses the masculine, which is a longer version of the word, it is clear that this
excludes Ammonite and Moavite women.  7™MXn M7 D1¥n 2N 17 OX My’ Yax — However,
we cannot make the same inference about the term Mitzri, for if it would have written “Mitzrayim”
(Egypt), it would have been lengthening the word rather than shortening it. Since it is generally
better to write the shorter word, one can infer nothing from the fact that the Torah uses the shorter
form. @R an3 851 R An37 XM — As for why, then, it wrote in the same verse the masculine
term Edomi ("1X), instead of writing the shorter, Edom (07x), even though Edomite women are
also prohibited until the third generation, X~ an3 "mMyn” 2ax — it is because since it wrote
the word Mitzri, it wrote Edomi in the same format for consistency.” 11w 153 7y — The quote
ends here.

Or HaChaim takes exception to Tosafos’ assertion that the verse uses the term 17X to be consistent
with the term Mitzri:

DX NiDpinT ™27 X — However, Tosafos’ explanation does not seem correct, TmNwW 1y x5 13
™INR S TRYY m 238 Anna 1w 1nan — for the term Edomi appears in that verse before the
term Mitzri, and we do not find that the Torah will use a specific form in the beginning of a
verse because of what it is going to say afterward."™  niabma niyvb v oipna oy my — This is
especially so in a place like this one, where one might err in the halachah as a result, for one may
understand the masculine form of the word 37X as coming to exclude Edomite women. — Xnbwa 7y
yn© 2iR35 2IN2T Y 0T MYy mxne npbn ox — Furthermore, even if we were to disregard this
question regarding the order of the words in the verse, [Tosafos’ assertion] could be acceptable if
with regard to the classification of Egyptian, the Torah would have ideally had to write it in
the form of “Mitzri,” and not “Mitzrayim”; ~ m3 Ky 1275 mmobwa ;N7 nrwy mid ipn v — for
if the ideal way of writing the word would be “Mitzri,” it is possible to say that the Torah switched
the wording in the previous phrase in order to speak in a similar fashion, saying Edomi instead of
Edom in order to make it consistent with Mitzri, as Tosafos suggest. 2127 127 X5 oYy ¥R~ OxX)

12. The verse states: aynn x5 xi1 3y 7 mix aynn K5 13, If the Torah would have said the word Mitzri first
i¥X2 i a1 My, You shall not reject an Edomite, for  in the verse, we could accept that it uses the same
he is your brother; you shall not reject an Egyptian, for  form for the word Edomi, but since the word Mitzri ap-
you were a sojourner in his land. The verse continues  pears second, the Torah would not change the form of
to state that the third generation is permitted to marry the earlier word to correspond with that which it will
into the Jewish people. say later.
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nmyn 51525 2inab My v pins — But if the term “Mitzri” itself is not expressed in the ideal way, for,
as Tosafos themselves say, it should have written Mitzrayim, in order to include Egyptian women,
RTY ny7 Xow o mix Ry Kox — and the verse only said it in this way, because we say that it did
not wish to use a longer form, “™Mxyn” 23X "MmIX” MKY MK 2% — how can we then say that it
said “Edomi” to correspond to the word “Mitzri,”  177% M5y now “Myn"w — when I can contest
the term “Mitzri” itself?!'4

«® A COMPREHENSIVE VIEW

Until this point, Or HaChaim had cited two sources from the Gemara for the law that permits
Ammonite and Moavite women to marry into the Jewish people (the masculine form of the words
Ammoni and Moavi; and the verse, because of the fact that they did not greet you). These sources were
presented by three scholars (Avner, in R’ Yochanan’s presentation of the conversation with Shaul, Avner,
and Doeg; and R’ Yehudah and R’ Shimon in the Baraisa). Or HaChaim also cited numerous arguments
and counterarguments about those sources, some presented in the dispute between Anver and Doeg,
some by Tosafos, and some by Or HaChaim himself. At this point, Or HaChaim goes back to analyze the
Gemara from the beginning and present a comprehensive view of the three opinions and the arguments
that apply to each. In the course of his discussion, Or HaChaim will present his own answer to Tosafos’
question, and ultimately return to his question on this verse:

7277 privh X251 — In order to properly plumb the depth of this subject, =3ax ™M212 MWiIb v —we
must raise the following question about Avner’s statements:  wx7 wwa Sam mx mb — Why did
he “hold the rope by both ends,” i.e., why did he cite two different sources for his ruling permitting
Moavite women? T 137 N30 12K PR NN n";nnn — At first he said that the source is an infer-
ence from the fact that the Torah used the masculine term Moavi, which is like R’ Yehudah’s opinion
cited in the Baraisa,  ” 1a11m7p X5 WX 127 5y~ oyv nn% 71m — but then, when Doeg questioned his
words (from the similar term Mitzri, which is not limited to males), he gave a different reason, deriv-
ing his ruling from the statement, Because of the fact that they did not greet, etc., which excludes
women (since it is not customary for women to greet travelers), yivnw *27 n7293 — which is like R’
Shimon’s opinion!  }iwK77 aywLN 2 117 XD WY oYY MRYIY n2M 1Y nmynwen 13 — Now, we cannot
say that the reason he gave a second source is because Doeg refuted his first source, for the expression
Avner used in responding to Doeg clearly implies that when he stated the second reason, he was
not retracting the first reason." 13 nani X129m — Moreover, logic dictates that it is so, and that
Doeg’s question did not cause Avner to retract,  17¥2 innEY DYV AR MK MY 13 XS orY — for if it
were not so, why did Avner initially say a reason that can be refuted so easily? Surely it is a simple

14. Or HaChaim maintains that the Torah would not
change one word to correspond with another when the
other word is itself not in its ideal form. In our case,
the ideal form to express the idea of people from Egypt
would be the word Mitzrayim, Egypt (which would in-
clude both men and women). The Torah, however, uses
the less ideal word Mitzri because it is shorter. In this
case, the Torah would not change the shorter and more
ideal word Edom (for people of the Edomite nation), in

order to correspond with the format of the less ideal
usage, Mitzri.

15. If Avner had accepted Doeg’s objection and then of-
fered a different source for his opinion, he would have
used an expression that indicates retraction of his ear-
lier position, such as, “Rather, the Torah says, etc.” By
saying, “It is different here, for the Torah says, etc.,” he
seems to be adding a second reason without retracting
the first (see Or Bahir).
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matter to see that four verses later the Torah used a masculine term (Mitzri) with regard to a prohibi-
tion that is not limited to males. Clearly, Avner had some answer to Doeg’s question. But in that case,
why did he abandon his first source and introduce a second one?

Or HaChaim clarifies that this difficulty applies only to Avner, but not to R’ Yehudah, who likewise
cited the reason of the masculine terms Ammoni and Moauvi:
nisping M1 1M @75 Rpbwa — Now, we can understand why Doeg’s objection is not difficult
according to R’ Yehudah as explained by Tosafos, onn2ob amby wmwpnw oy — for although we
have raised a difficulty with [Tosafos’] approach, MnXY oyvn 137 MK X1 — nevertheless,
they explain that R’ Yehudah said what he said for the reason they explained, i.e., that R’ Yehudah
differentiates between the terms Ammoni and Moavi and the terms Edomi and Mitzri. 33K R9X
YR MYIPR MY MR iy ) mn — With regard to Avner, however, why, he made it clear, by
proceedlng to state a second inference due to the difficulty posed by the masculine term Mitzri,
ninpini oMY 03 P 121 Xy — that he does not hold of the distinction stated by Tosafos, for
if he differentiated as Tosafos explain R’ Yehudah’s opinion, he should have replied to Doeg with that
differentiation. Why, then, was he not troubled by Doeg’s objection?

Or HaChaim explains Avner’s opinion:
RT3 137 N2 132K N3 13 81 19X — In truth, it would seem correct to say that Avner’s posi-
tion, according to the opinion of R’ Yochanan, who described the debate between Avner and Doeg,
is 7 1MWK 127 5y nikg AR ik Wity — that he expounds the exclusion of Ammonite
and Moavite women both from that which it says the masculine terms Ammoni and Moavi, and from
that which it says, Because of the fact that they did not greet you, ete. That is, Avner maintains that
both proofs are needed because each by itself can be refuted. ¥ M1 AIRES W 127 Sy nbwy
— For if it were not for the statement, Because of the fact, etc., we could refute the exposition
from the words Ammoni and Moavi based on the fact that the term Mitzri does not exclude women,
as Doeg argued. '1:_1‘; 71 WK 2T by» oyw) — On the other hand, the reason based on that which
it says, Because of the fact that they did not greet, etc., also does not suffice by itself; —nix i1 ox
1y axin — for if it would in fact have said “Moav” and “Ammon,” terms that clearly include the
women, ” 317275y My i1 — then even though it says, Because of the fact, etc., o™Mnix w7
DWIR3 RHX PTIY irK Dywnw oa — we would say that although the reason for the prohibition applies
only to the men, not to the women,  nnx3 152 by MM X2 — the decree excluding them from
marrying Jews was issued upon all of them together, for the Torah did not differentiate between men
and women within one nation.  PMPXW o™M317 DY 108 Y 12 03 DIN2 DWITY TiV1 — Moreover, the
Ammonite and Moavite women of later generations also come from ancestors who are disqualified,
namely, the males, who are prohibited from marrying Jews. Although in the first generation, it was
only the males who committed the treachery of not greeting the tired travelers, all later generations of
Moavites, both men and women, descend from the first generation of men, who did sin!  ny3 Ny¥om
AN MR XPX 25 1K Pr — And although in some laws regarding lineage we follow the mother, in
such cases, we follow the father only, onax nvb onnownb” N7 — as it is written (Bamidbar
1:2), according to their families, according to their fathers’ household. ' axin1 uiny” "X OX)
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27 by ayv 15 i 85 — But if it would have said, Ammoni and Moavi, but we would not have
the reason based on the verse, Because of the fact, etc., ¥’ XY N3 7aKIK7 MY DMRIX
18" — we would say that it used the terms Ammoni and Moavi the same way it uses the terms
Mitzri and Edomi, even though in those cases women are not excluded, as Doeg argued.  wniT oimmuwim
nraxin X5 nuiny X9 — From both proofs together, however, we expound that the prohibition does not
apply to an Ammonis nor to a Moavis, but only to their male counterparts. The fact that women are not
faulted for failing to greet the Jewish people with bread and water provides a basis for us to expound the
masculine terms Ammoni and Moavi as excluding women, even though we do not expound the similar
terms Mitzri and Edomi in the same way.  ©v2127 DMy 2t 13a% K 19 — That is why Avner said
both of the above-mentioned reasons.®

Turning to the Baraisa, Or HaChaim explains that, unlike Avner, R’ Yehudah and R’ Shimon both

hold that one source is enough by itself; they disagree, however, about which is the correct one:
7777 71 Sy KT pivaw 127 1 021 npiSmm — The dispute between R’ Yehudah and R’ Shimon is as
follows:  nmxin X5 mi5 2wAn 125 Maxin” oywT 7210 1M 121 3 — R’ Yehudah is of the opinion
that the reason based on the masculine term Moavi alone compels us to say that a Moavite woman
is not included in the prohibition.  vynY X51 nian% 85 wanMm 18 127 5y~ MK — But, he maintains,
the statement, Because of the fact, etc., does not compel me to include women nor to exclude them,
oyu:T Ixax Wwrd — as I will soon explain the reason.!'”

Having rejected Tosafos’ explanation, Or HaChaim provides an alternative for how R’ Yehudah would
reply to Doeg’s objection regarding the similar term Mitzri and Adomi, which all agree does not exclude
women:

"RTR7 7Y Dyw1 — As to why we do not similarly expound the terms Mitzri and Edomi as excluding
women, NMITXI nMyn o3 51535 Nanmm 2n3n 1Nw oyvaw own — it is because the reason given
by the Torah in that verse (v. 8) — You shall not reject an Edomi, “for he is your brother;” you shall not
reject a Mitzri, “for you were a sojourner in his land” — compels me to include Egyptian and Edomite
women as well, for these reasons apply to the women of the nation just as much as to the men; iy
DWin DN o on 19 — for with regard to the Edomites, the men and women have an equal
relationship of brotherhood, &y WK 2 oMW 2 WY YXT Ny 03 — and with regard to our
having been sojourners in the land of the Egyptians, the men and women are likewise equal.'®
TR Y b 33 v X9 — Therefore, the Torah was not concerned about saying the terms
Mitzri and Edomi, +2m3 nwt;‘? Dipn XY 112 — because there is no room to err in this regard,

16. Although both of the reasons are subject to refuta- are forbidden to marry Jews until three generations
tion on their own, the combination of both is enough to  after their conversion. The Torah explains that their
convey that women are not included in this prohibition.  prohibition is lifted after this time because, in the case
When Avner heard Doeg’s question, he responded with  of Edomites, they are your brother, and in the case
another source, not as a way of retracting his first, but  of Egyptians, you were sojourners in their land. Or
to support it, for Avner maintained that the combina-  HaChaim points out that these reasons apply to the
tion of the two sources provides satisfactory evidence  women of those nations as well as the men, and therefore
of this law. it is clear that the women are just as much the subject of
17. In the paragraph after the next. this verse — both the prohibition before three genera-
18. The Torah states that Edomites and Egyptians tions as well as the allowance afterward (Or Bahir).
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since the very same verse clarifies that women are included, as was just mentioned. This is not the
case, however, with regard to Ammonites and Moavites, as will soon be explained.

Or HaChaim explains why R’ Yehudah disagrees with R’ Shimon, and does not infer the exclusion of
Ammonite and Moavite women from the verse, Because of the fact that they did not greet, etc.:
27 by imixn m2ind 1iynw 1373 120 851 — [R’ Yehudah] does not agree with R’ Shimon, who
proves that Ammonite and Moavite women are permitted from that which it says, Because of the
fact that they did not greet, etc. (and it is not customary for women to greet travelers), 1203w oyvnix
112X ™27 wpa — either because of the reason we wrote in our explanation of Avner’s opinion, !
AR 5w inmmS vinb v oyvn i — or because R’ Yehudah holds that Doeg’s refutation that the
Moavite women should have greeted the Jewish women must be taken into account.  Xpynw mm
7123 527 X33 — As for that which [the Sages] in the Gemara explained the matter, rejecting
Doeg’s argument, by citing the verse, Every honorable princess dwells within, i1 T1¥5 v — one
can suggest, according to the opinion of R’ Yehudah,  x5% “mamun 75n na ma0 b2 ax Xbw wox
TT1252 X171 — that it is possible that this that it says, Every honorable princess dwells within, ap-
plies only to a woman who is honorable, mira X5 — but not to an immoral woman. XY 70X
ninwyn "wyn omyyn oixin — Therefore, since we see from their deeds, which were deeds of brazen
and immodest women (for they seduced Jewish men for the purpose of causing them to sin; Bamidbar
25:2), o Tia3 1Y) — they have proven through their own actions that they are completely devoid
of honor, and certainly cannot claim that they should have remained home as befits every honorable
princess.  awib ongn 131 o1Rh ok M1 S 19 21m — And once this argument falls, we return to
the original argument, saying that the men should have greeted the men and the women should
have greeted the women.

Now, although R’ Yehudah maintains that the reason stated (because of the fact that they did not
greet) does not exclude women, as Or HaChaim just explained, he cannot maintain that this reason
clearly includes women as well. For if this were the case, then R’ Yehudah should have disregarded the
implication from the terms Ammoni and Moavi, just as he disregarded it when it came to Mitzri and
Edomi, since the reasons in that verse (sojourning in their land, and brotherhood) apply to women,
as explained above! Or HaChaim therefore explains that according to R’ Yehudah, the reason of not
greeting the travelers can be said either to apply to women or not, and therefore this alone cannot decide
the matter either way:
7nib oup wn — There is, however, also a valid argument to be made in contrast to the one just men-
tioned, as follows:  Dwayw MW M5 onqpom MR X1ab pRY — One cannot bring proof to say that
the women are faulted for not greeting the travelers from the fact that they lost all claim to honor when
they abandoned their honor for the purpose of immorality, as explained above, for two reasons:
DWINT D1pEY T¥n M1 ooux X — Firstly, they were coerced into doing so since the men in
whose charge they were (i.e., their fathers) put them into this promiscuous situation, and the women
could not refuse them.  Dwn iNiwy5 ownb YR 777 PRY 127 1wy 85 b omby mopn kS ming ww
#1112 537 — Secondly, the Torah would not fault them for refraining from that which is inap-
propriate for women to do (going out to greet travelers) on account of the principle, Every honorable

19. Le,, either because the Torah did not differentiate =~ women also descended from the men who did not greet
between the men and women of one nation; or because  the Jewish people.

Reproduced from the Yaakov and llana Melohn Edition of Or HaChaim

with permission of the copyright holder ArtScroll / Mesorah Publications Ltd.



55 / DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI 23/5

oMaT "IN
M2 7227 SYR NI XY DY2IpW DM YR 0K 1272 1YY 15171 DY 03 A
:20"1:,1&1:1 2iny” [ZERIPR1A]

"W BRI MOTRIR DNLD /TTI22 07 NIYRa DY DPIV7 "2 ,my9T3 1310 Tivew 2
7719 N2 723 527 KR Sy AW KIND (@w) K7PA2 DIRIX AN A7 77771 .N2T Dy
KX APK JIVRW 237) T 121 5 DRo0n 7Y 2 i 10 3 A7 A0 1) e
:X9 K 711123 5237 Mayv DMy KT DX

Dy” $InIRQDY 1AKRM” NRIRD WA 09 127 nyanw 1% 241 T7aRa N30 WY niK nryn)

OR HACHAIM ELUCIDATED
princess dwells within, "X 1272 M¥y2 19151 0w nan — despite the fact that they later demeaned
themselves by acting inappropriately in a different matter. o%1pw o277 MY — Accordingly,
R’ Yehudah maintains that insofar as this reason is concerned, the matter is undecided, as one can
argue that the reason includes women, or that it excludes them, 27 5yn fn2in X1 — and as such,
there is no definite proof one way or the other from the words, Because of the fact, etc. ~ pripTa nnim
2R Miny” — Therefore, [R’ Yehudah] proved that women are excluded from the prohibition based
exclusively on the inference from the words Ammoni and Moavi.””

R’ Shimon, however, who does derive the law from the reason given in the verse, disagrees with this

position, and maintains that this reason does clearly exclude women:
Y1572 1210 1ivaw 271 — R’ Shimon holds decidedly  nya1pmm orvm 7123 527 nayva oawr obivh 1
oo — that [all women] are always included in the claim of Every honorable princess dwells
within, and therefore they were exempt from greeting the Jewish women with bread; oyv 11w
21n37 — and as such, we expound the reason given by the verse as coming to exclude women from
the prohibition.

Now that we explained that the subject of R’ Yehudah and R’ Shimon’s disagreement is whether the

Moavite women definitively had the right to the claim of Every honorable princess dwells within, a
nuance in the Gemara can be explained:
IRIND N7MI2 DIMIN X2 1 77791 — According to this approach, the statement of the Gemara
introducing the opinions of R’ Yehudah and R’ Shimon, with the phrase, “It is a matter of Tannaic
dispute” becomes clear, for it is not immediately evident from the Gemara itself what matter is the
subject of the Tannaic dispute. w75 N2 1123 537 KN Sy Animw — Based on what we have just
explained, we may say that it is referring back to the statement in the Gemara immediately preced-
ing this one: Every honorable princess dwells within. The Gemara is thus saying that while we have
just applied the concept of Every honorable princess, etc. to the Moavite women, it is in fact a subject of
Tannaic dispute whether it indeed applies to them.  #% oo Mm% — It is for this reason, i.e., because
the Tannaic dispute is about this idea, that [the Gemara] cited [the dispute] right after that state-
ment.  JiyRw @27 T 131 5w onpbmn Aty 52 1wrp 105 3 — For according to our explanation,
the essence of the dlspute between R’ Yehudah and R’ Shimon 53 mayw oMby MmN X XOR ARK
X5 ix “'11133 — is only with regard to whether or not the claim of Every honorable princess dwells
within can be said with regard to [the Moavite women].

Or HaChaim summarizes what emerges from his presentation of this Gemara:

it TaX2 Ninao WY mix nxynl — You thus learn that there are three distinct opinions in this
Aggadah[21 regarding the source of the law permitting Ammonite and Moavite women: ~ *37 nymuw b
27 Sy iNm AR mivg WAt pni — (1) According to the teaching of R’ Yochanan, i.e., the

20. Regarding the Edomites and Egyptians, however, aside from strict halachah. Or HaChaim refers to our
the reason given clearly includes women as well, and Gemara as an “Aggadah” since it begins with a dis-
he therefore disregards the narrow implication of the cussion regarding the interpretation of the narrative
terms Edomi and Mitzri. verses from the Book of Shmuel.

21. A section of Gemara that deals with matters
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opinion of Avner as taught by R’ Yochanan, it is expounded from a combination of the [verse’s] saying
the masculine terms Ammoni and Moavi, and that which it says, Because of the fact, etc. as explained
above; 2% uiny” iNp T 271 N1209 — (2) According to the opinion of R’ Yehudabh, it is
derived only from that which it says, Ammoni and Moavi, and that reason itself suffices; n72o%
27 HY” 1mixn KM MWTTT TRy Tivew 11 — and (3) according to the opinion of R’ Shimon, the
primary derivation of this law is from that which it says, Because of the fact, etc., and this inference
itself suffices.

Having set out these opinions, Or HaChaim now returns to the difficulty raised at the beginning of his

discussion: After mentioning that the Moavites hired Bilam to eradicate the Jewish people, why did it
also mention the relatively insignificant reason that they did not greet the Jewish people with food and
water? Or HaChaim notes that according to two out of the three opinions set out above, this question
is answered:
JarTi 127 S inymw o3 Tivew 131275 xabwa nnym — Accordingly, it is understood according to the
position of R’ Shimon, and also according to the teaching of R’ Yochanan, Sy 2nxn® 1in) oyv v
27 — for both hold that attributing the prohibition also to the fact that they did not greet the Jewish
people with bread and water teaches that women are excluded (according to R’ Shimon it is derived
from this alone, and according to R’ Yochanan, in combination with the term Moavi, as explained above),
there is therefore a valid reason for writing the statement, Because of the fact, etc. 121 n7205 X5X
AR Winy” NN XX wIiT iRy 1m — However, according to the opinion of R’ Yehudah, who
does not expound it from there, but only from the masculine terms Ammoni and Moavi, nnwHp
iy Mipna — our original question remains: 127 Sy ;nan Mmib v M — Why did the
Torah have to say, Because of the fact, etc.? 1y n5'nna 123w in3 awnn — Therefore, according
to R’ Yehudah the matter will have to be resolved as we wrote at the beginning of the discussion,
that the Torah writes it to convey that even this smaller sin would have been enough to prohibit them
from marrying into the Jewish people.

Above, Or HaChaim suggested that R’ Yehudah and R’ Shimon disagree as to whether the Moavite
women could definitively claim, Every honorable princess dwells within. He now retracts that position:??
M Y 120 Sy 'y o — After writing this I reconsidered and arrived at the essence of this matter,
owib 075 niapan Sy mayv PRY 'mx — and I realized that there is no legitimate charge against
the women that they should have gone out and greeted the Jewish women;  3nxy van 2 — for
you may ask yourself:  1mbya mwn xba niwy 1Sar S o7pb 0253 ww — Even if they would
have wished in their hearts to greet the Jewish travelers with bread and water, could they possibly
have done so without their husbands’ permission?  na% oarx rm5ya nixna oy ma — Especially,
at that time, when they saw that their husbands were enemies of [the Jewish people], o7 Donx

22. See note 25.
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onix M1 X5w iy — they were forced to obey their husband’s wishes, and cannot be blamed despite
the fact that they did not greet [the women].  ©™ar Sy X5x mTp X5 WK Nayv PX MNym —
Accordingly, the complaint of Because of the fact that they did not greet, etc., is only with regard to
the males, not the females;  nraxin X5 ~axiny nuiny X9 ~ainy” 1 1Y — and as such, the law
remains that the Torah prohibited an Ammoni man but not an Ammonis woman, and ¢ Moavi man
but not a Moavis woman.?!  pn nayv axT nayv1 — As for Doeg’s argument that the women should
have greeted the women, that is an argument of a heretic,?? 105 Mmaxwa Niwa MAR MRY N
i1 Xwip — as the prophet Achiyah the Shilonite said, when they stated before him this question
raised by Doeg; w173 mX3 X x 7707 — he dismissed [the question], and said, “Doeg is a
heretic!” as stated in the Midrash (Midrash Shmuel Ch. 22).2

6. 121 MAX X9 — BUT HASHEM, YOUR GOD, WAS NOT WILLING TO LISTEN TO BILAM,
ETC.

Or HaChaim explains why the verse needs the words, was not willing, and did not say simply that
Hashem “did not listen™:
w1 #1an X591 imik — The meaning of the statement was not willing is ~ yinwb nipy My oan
— that although, in fact, there were grounds for Hashem to listen to Bilam  mw Xoma 1y 130
O3 MX1 0Y92 — on account of the “branches of sin” of the Jewish people to which Bilam attached

23. The idea that the women were not in a position to
go out on their own is included in the Gemara’s words,
o7R% MWK SW 37T TR, it is not customary for women to
greet travelers.

24. Doeg did not present this argument because he
thought it was the truth; rather he was looking for a
way to disqualify David, and therefore rejected the
Sages’ received tradition regarding the permissibility
of Moavite women (see Or Bahir; Or LaEinayim).

25. According to our version of the Midrash, it was
Shmuel himself who exclaimed this. The Midrash then
continues that Shmuel told them that although Doeg’s
position is false, he must give them some argument to
use against it, and so he said, “Every honorable prin-
cess dwells within; it is for the man to greet travelers,
and not for the woman.”

Following Or HaChaim’s retraction, which relies
on this Midrash, we must explain that the Gemara’s
use of the argument Every honorable princess dwells
within is similarly only stated as a way of reject-
ing Doeg’s position, but in fact it is unnecessary,
since, as Or HaChaim explains, the women cannot
be blamed for not going out against their husbands’
wishes. Furthermore, Or HaChaim retracts his posi-
tion that R’ Yehudah and R’ Shimon disagree about

the applicability of the concept of Every honorable
princess dwells within to the Moavite women. Rather,
the question is whether despite the fact that women
are not faulted at all, they are included because the
entire nation was treated as one, or are considered to
be descended from the men, who were at fault, as Or
HaChaim suggested earlier. [The Gemara’s statement
of "xan3, the matter is a subject of Tannaic dispute,
must be explained the way Rashi does, i.e., that the
matter subject to dispute is the source of the exclu-
sion of women from this law.]

An alternative way of understanding Or HaChaim’s
last argument is not as a retraction from his entire
discussion, but a presentation of another view: The
three views set out above (R’ Yochanan, R’ Yehudah,
and R’ Shimon) are to be understood as Or HaChaim
set out earlier, and the Gemara’s discussion of it
is not customary for women to greet travelers and
Every honorable princess dwells within is understood
plainly. Or HaChaim notes here, however, that an-
other view of the law, as reflected in the Midrash, does
not see the entire claim against the women as hav-
ing value at all, since ultimately, they had no choice
at all.

[For a different approach to resolve many of Or
HaChaim’s questions in this passage, see Ramban.]
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himself,?¢!

OR HACHAIM ELUCIDATED
1 yuw X9 oyp K53 1 ayan: 12 8 Sy o) — nonetheless, Hashem favored the Jewish

people without reason (i.e., although they were unworthy) and did not listen to Bilam.?” That is why it
says was not willing, which implies a refusal that does not follow the standard rules that would otherwise
apply in that case.  ~’i1 9208 237 Dyvn 100 — [The verse] then provides the reason that Hashem did
act this way: because HASHEM, your God, loved you, 111215 nx1 nviay 1¥5 XS wims — meaning, it
was not because you were worthy of this miracle, but only because of Hashem’s love for you. 1m»
Mo AR X5y p1opa MwEw M — See what I have explained similarly regarding the implication
of the word max, willing, on the verse (above, 2:30), But Sichon king of Cheshbon was “not willing.”

10. 121 7IMN XXN 2 — WHEN A CAMP GOES OUT AGAINST YOUR ENEMIES, YOU SHALL
GUARD AGAINST ANYTHING EVIL.

Surely, a person must guard himself against evil at all times. Why does the verse specify that one

must do so during a time of war?®

26. This is an allusion to Or HaChaim’s explanation
(Bamidbar 23:8) regarding the source of Bilam’s power.
Or HaChaim writes there that when someone was de-
serving of punishment, Bilam was able to hasten the
Divine anger upon that person. Or HaChaim’s refer-
ence here to “branches of sin” refers to his discussion
there of the effects that sin has upon a person’s soul.
Here, Or HaChaim explains that since the Jewish

people were not free of sin, Bilam’s power should have
been effective against them; see following note.

27. Hashem not only forgave the sins of the Jewish
people, He also refrained from becoming angry during
the entire time that Bilam attempted to curse them,
thereby thwarting his plans (Or HaChaim loc. cit.; see
Rashi there).

28. Or Bahir.
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because HASHEM, your God, loved you. ’ You shall not seek their peace or
their welfare, all your days, forever.

8 You shall not reject an Edomite, for he is your brother; you shall not
reject an Egyptian, for you were a sojourner in his land. ° Children who
are born to them in the third generation may enter the congregation of
HASHEM.

19 When a camp goes out against your enemies, you shall guard against
anything evil. "' If there will be among you a man who will not be clean
because of a nocturnal occurrence, he shall go outside the camp; he
shall not enter the midst of the camp. '> When it will be toward evening,
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OR HACHAIM ELUCIDATED
omby wayr 85 mw niay PpT ww oan wrs — The meaning of this is that although there are
some fine details of sins for which Hashem would not necessarily punish,® i way oz
5p Wiy — or, even if He does punish, it would be a slight punishment, 307 nywaw :inag yr1in
DMK by DRy 1ara X1y — the verse informs us that at a time of danger, such as a time when
[the Jewish people] are going out to wage war against their enemies, 177 San mmw Pomy
ninnay — they need to be especially vigilant against even any fine details of sins, for at such times
even those “sins” can put them in danger.®”  » 71727 52n,, iMnixa — This is as it says, you shall guard
against “anything” evil: Not only must they guard against evil itself — y7 127, an evil thing — but also
against ¥ 127 53, “anything” evil, i.e., even such minor “sins.”

Or HaChaim explains why the verse says the word y1 "217” 5an, against anything evil (literally,
against any evil “thing”), instead of saying merely ¥ 521, against any evil:
Y777 22107 WRRY NI 03 #1277 namna 5501 — With the term “thing,” [the Torah] includes in addition
things that are causes from which evil results. Not only must we guard against sin, but also anything
that brings about sin. MY Jmp myrw mpa ym — [The verse] conveys that this is its intent by what
it commands immediately afterward:  ~ "1 7imw Avm 85 WK YR 72 M 0 — If there will be
among you a man who will not be clean because of a nocturnal occurrence (i.e., a nocturnal emission),
195 Mp 1 pRan aa Ty MY 51 rnian MR — and our Sages, of blessed memory (Avodah
Zarah 20b), say that our verse, which warns against “anything evil,” constitutes a prohibition against
entertaining thoughts of immorality, for sinful thoughts during the day lead to an emission at night.
a1i5 11 Mamoa N3 mann — Thus, the Torah intends, by placing these two verses next to each
other, to convey  ~ a1 521 nnw TnXN2 W M2 Ry Syw — that it is regarding such matters,
i.e., things that contribute to sin or impurity, that it instructs with the statement, you shall guard
against anything evil.

29. This refers to things that are not actual sins, but  to do at that time.
are somewhat connected to sin, i.e., slight infractions. ~ 30. The Satan has a special power in times of dan-
Or LaEinayim suggests that the term ninvay "7 ger to prosecute in Heaven for even minor sins (see
refers to those things that, although not prohibited Rashi).
outright, one knows that Hashem would not wish him
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OR HACHAIM ELUCIDATED

21. 7'wn X9 K51 PN 11235 — YOU MAY CAUSE AN IDOLATER TO TAKE INTEREST,
BUT YOU MAY NOT CAUSE YOUR BROTHER TO TAKE INTEREST.
Or HaChaim points out a redundancy in the verse:
mwn XS RSy nib Soa mab mwp — There is a difficulty here: Why did [the Torah] repeat itself by

saying, but you may not cause your brother to take interest,

M2 myw nx — after instructing
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he shall immerse himself in the water, and when the sun sets, he may
enter the midst of the camp. '3 You shall have a place outside the camp,
and to there you shall go out, outside. '* You shall have a shovel in addi-
tion to your weapons, and it will be that when you sit outside, you shall
dig with it; you shall go back and cover your excrement. > For HASHEM,
your God, walks in the midst of your camp to rescue you and to deliver
your enemies before you; so your camp shall be holy, so that He will not
see a shameful thing among you and turn away from behind you.

16 You shall not turn over to his master a slave who is rescued from his
master to you. '” He shall dwell with you in your midst, in whatever place
he will choose in one of your cities, which is beneficial to him; you shall
not taunt him.

8 There shall not be a promiscuous woman among the daughters of
Israel, and there shall not be a promiscuous man among the sons of Israel.
19 You shall not bring a harlot’s hire or the exchange for a dog to the House
of HASHEM, your God, for any vow, for both of them are an abomination of
HASHEM, your God.

20 You shall not cause your brother to take interest, interest of money
or interest of food, interest of anything that he may take as interest.
2You may cause an idolater to take interest, but you may not cause
your brother to take interest, so that HASHEM, your God, will bless you

oM X
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OR HACHAIM ELUCIDATED

us, in the previous verse: " xS wn X5 — You shall not cause your brother to take inter-
est, etc.?  MXY Awa rby 2iayb rmx 571 1mnian — Now, our Sages, of blessed memory, say (Bava
Metzia 75b) that the repetition in the verse is to teach that one who borrows from a Jew on interest
transgresses two negative commands for it. However, an explanation is still needed according to the
plain meaning of the verse.

Or HaChaim explains that our verse alludes to a case where one lends money to an idolater with
interest, but uses a Jew as a middleman:®!
" N WY oamw i Manaw 91X — Perhaps the intent of [the verse] is to say that even if
the interest is charged to an idolater — as stated previously, you may charge an idolater interest’®® —
~ox Hxr 1 by 7277 ox — if the matter is done through a Jew who acts as a middleman, it is
forbidden, inx1%7 Tya *ian 20 ik SxY Ty 53 — as long as the lender, who is a Jew, does not
recognize the idolater as the one accountable for his loan.® 37 13w 1772 X oX X — Or, even if

31. In our translation of the verse, the prohibition is
addressed to the borrower, warning him not to pay in-
terest to a Jewish lender. This follows most Chumash
commentaries, as well as the Gemara’s interpretation
cited by Or HaChaim above. In the following ap-
proach, however, Or HaChaim takes the view (follow-
ing Rashbam and Ibn Ezra) that the verse addresses
the lender, and prohibits him from charging interest
to a Jew [wn X5 rx wn MY, You may charge
an idolater interest, but you may not charge interest

to your brother]. See further, note 35.

32. See previous note.

33. That is, it is forbidden if the (Jewish) middleman is
accountable to the (Jewish) lender, and the borrower,
who is an idolater, is accountable only to the middle-
man. In this case, the Jewish lender is considered to be
lending money to the Jewish middleman on interest. It
is permitted only if the borrower is directly accountable
to the (Jewish) lender, with the middleman merely act-
ing as an agent.
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OR HACHAIM ELUCIDATED
the Jew does rely on the idolater for the loan, it is still forbidden if he does not have the collateral of
the idolater.® 73 X7 921 — Indeed, that is the law that emerges from the ruling of the Shulchan
Aruch (Yoreh Deah §168-169:13).5!
Alternatively, the verse alludes to a Rabbinic law regarding interest:?
DuinnxT oy b 1inT 1y — [The verse] also alludes to a distinction made by the later authori-
ties, a2 NS MoK M5 WBRY — who say that it is forbidden to pay interest even to an idolater
on a constant basis, x5 Dy 1S X2 RPYY Dwn — lest one come to pay [interest] to a Jew
as well.’”  »qin ma35” imix xvm — This, then, is what [the verse] is saying: You may cause an
idolater to take interest, but you may not cause your brother to take interest; meaning 1277 X371 NXMM
PRRS Pwaw Hpbp mm xyw 19iN3 Tyn 85w — it is permitted only on condition that you do not do
it in such a manner (i.e., with such frequency) that it will result in a violation, i.e., that you may
cause your brother to take interest.
22, "1 NI 93 M1 — WHEN YOU MAKE A VOW TO HASHEM, YOUR GOD ... AND THERE
WILL BE ASIN INYOU, ETC.
This statement seems superfluous: Certainly if one transgresses this prohibition he will have a sin!
Or HaChaim therefore interprets the verse differently:
571 mix 777 Sy wrms — The meaning of this statement is in accordance with what [the Sages],
of blessed memory, say (Shabbos 32b): X S ™M inwx onn o™ jiya — Due to the sin of

34. If the borrower entrusts the collateral to the
(Jewish) middleman, it is as though the middleman
is lending to the idolater; when the middleman then
takes money from the Jewish lender on interest (even
though he will then lend it to the idolater), it is consid-
ered as if he is the one borrowing from the other Jew
with interest, and it is therefore forbidden (see Beis
Yosef, Yoreh Deah §168-169).

35. This law applies in the converse as well: A Jew
may not borrow from an idolater with interest us-
ing a Jewish middleman unless the conditions cited
above are in place (Shulchan Aruch, Yoreh Deah §168-
169:17). [Or HaChaim’s approach can therefore apply
to the standard interpretation of the verse as well (see
above, note 31). Perhaps Or HaChaim discusses the
case of a Jewish lender because the primary halachic
discussion among the authorities revolves around that
case (see Meorei HaChaim).]

36. In the following approach, Or HaChaim reverts to
the standard interpretation of the verse (see above,
note 31), in which it is discussing the prohibition of
paying interest to an idolater.

37. The Gemara (Bava Metzia 70b-71a) says the Sages
forbade lending to an idolater with interest unless it
is necessary for one’s livelihood. [This law is no longer
in effect (Shulchan Aruch, Yoreh Deah 159:1).] Or
HaChaim, who mentions both charging and taking
interest from an idolater, seems to follow those authori-
ties who maintain that the law of the Gemara applies
both to charging and taking interest (see She'eilos
U’Teshuvos Beis David (Salonika), Yoreh Deah §78;
Nachalas Tzvi, Yoreh Deah 159:1). It should be noted,
however, that Rambam (Hil. Malveh VeLoveh 5:2)
clearly states that the prohibition applies only to lend-
ing on interest, not to borrowing.

38. Or Bahir.
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in your every undertaking on the Land to which you are coming, to possess it.
22 When you make a vow to HASHEM, your God, you shall not be late in paying
it, for HASHEM, your God, will demand it of you, and there will be a sin in you.
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OR HACHAIM ELUCIDATED

unfulfilled vows, a person’s wife and children die. X3 7y — The quote ends here.  nix XM
1o ]W':' »xvn 72 M — This, then, is what our verse means when it says, and there will be a
"RV in you; the term Xvr here is interpreted as an expression of loss,*” so that the verse means,
there will be a loss in you. The Torah clarifies that loss that comes as a result of this prohibition is one
that is considered to be “in you,” i.e., an integral part of you, NI iNWX 1M T0M 177 AN T Syw
ip13 — because through delaying the fulfillment of a vow, one’s wife will be lost to him, and [one’s
wife] is like the person himself (Berachos 24a),  1mn pbn 12 3 Xy W71 X — or he will lose his
offspring, which is also like a part of him.

Or HaChaim explains the following verse in the same vein:
“RUI 72 " 85 mb Yann oy iix) — That which it says, If you refrain from vowing, there will
be no “loss” in you, 51 onIX 777 ¥ 12 02 "IX2M — may likewise be explained in this manner,
in accordance with that which [the Sages], of blessed memory, say (Gittin 7a): DN X7 ON
TPy o Ty omynivn voaiw — If a person sees that his possessions are restricted to exactly
what he needs and no more, he should nevertheless take some and perform charity with them, for
this will bring him blessing. o 1inn A% MK 71 — [The Sages] also said (Kesubos 66b): The
salt (i.e., preservative)“” of money is its loss; i.e., the way a person can preserve his money is by
diminishing it and giving some to charity. Here, too, we see that giving charity brings wealth.  mam
iXwinh mi P ien o Sy amanw 5 — Now, since a person’s money is precious to him, it is
not easy for him to spend it even for the purpose of giving charity, which he knows will bring him
blessing. 1% 773 7im% oannab oK X7200 Xan MY — Therefore, it may occur to a person who
wishes to give charlty but sees that this is difficult for hlm to act cleverly to outsmart his own inclina-
tion by making a vow to Hashem to give charity,  1o2m nn% 1iv77 mia i% o mraw — so that it
will be easier for him to be willing to give some of his possessions to charity, since now that he
vowed, he will be afraid to transgressit. 7727 Y13 wWwm Xying iyr1im 790 127 X2 MY — Therefore,
the word of the King in this verse comes and informs him of the risk that neglecting a vow
entails, 2mnnna "I *PTY NN Ny VYN Xym — and, at the same time, what the risk of
refraining from giving charity according to his obligation entails, so that he can assess both risks
before deciding on a course of action. This is the meaning of the two verses in our passage: T8
7727 M T2 — Thus, it first says in v. 22, with regard to delaying a vow, mmy axior my
ia yivona — that this will cause a loss to occur in him, i.e., the loss of his wife and children, as
mentioned above; TN RTY NN nyun 191 — and then, with regard to refraining from giving
charity, it says in v. 23:  np7¥7 NPNI Ny b N2 ARY D1 75 Yann w0y — If you refrain from
vowing, meaning, even if by refraining from vowing you may come to refrain from giving charity,

39. See Or HaChaim to 24:15 below. 40. Salt was used as a preservative for food.
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Tiana yinon 2310 iy — that will only cause you to incur a loss of money, since you will not have the
merit of charity to bring you blessing,  Nvr mim X5w 38112 72 Sax — but there will certainly be no
loss in you, i.e., you will not suffer the loss of your wife and children, which is a punishment only for
the sin of delaying one’s vows.  ”Xvm 72 i 857 1mix x1m — That is what the verse means when it
says, If you refrain from vowing, there will be no loss (xvr1) in you, i.e., there will be no loss in what is
considered part of you, i.e., your wife and children, but only something that is outside of you, i.e., your
finances. The verse thus conveys that it is not wise to vow to give charity in order to compel yourself to
give, for the risk of delaying the fulfillment of a vow is greater than that of not giving charity.

V. 24 seems to be a repetition of the warning issued in v. 22, not to delay fulfilling vows.*" Or HaChaim

therefore interprets the verse as instructing a person under what circumstances he can vow. In this
interpretation of the verse, the word "nun is defined not as you shall guard, but as you shall wait:*?
7 A0 YR o ’yin” iK1 — [The verse’s] statement, What emerges from your lips you shall
wait ("MWn), and carry out, ete., 737 oMRY WD NIy Soinw Ty En 137 KYinbn ann v —
means, you shall wait to utter a vow with your mouth until you are able to carry it out, meaning,
until you are ready to fulfill the vow. 77715 71D 21127 o»pm1 71N 18 — Only then, when you are able
to fulfill it immediately, shall you vow, and then you shall fulfill the vow immediately after taking
the vow. “n7739WKD Ny’ 1niR KM — That is the meaning of what it says subsequently, and you
shall carry out "wx2” you vowed: The word 1wX3 may be interpreted to mean “just when,” meaning
that you shall carry out the vow as soon as you utter it, ensuring that you do not transgress the vow."?
A RN TNYY 1127p Kan maw iy Y5n mi 191 — Indeed, that is what Hillel would do: He would
bring his offering to the Courtyard of the Beis HaMikdash and only then would he say: “This shall
be designated as an offering” (Nedarim 9b)."4

Or HaChaim’s following approach follows the translation of the word “nwn as you shall guard. Or
HaChaim also addresses another point in this verse, i.e., that which the verse begins by referring to his
obligation as a vow, but then refers to it as a donation (792 P127 WK M272 YK 119 P71 WK, just as
you “vowed” a “donation” to HASHEM, your God):

7777 11 Sy X 230 e ix — Alternatively, the meaning of the verse is as follows:  Kyin”
n27190 nwin o — What emerges from your lips you shall guard, meaning that you shall

guard yourself against uttering a vow with your lips at all.  pag "qw5% 15 n127 92 nwym

41. Or Bahir. 44. Hillel was concerned that if he consecrated it
42. Or HaChaim often defines the root mw in this way earlie.r, he might transgress the prohibition against
(see Rashi to Bereishis 37:11). delaying a vow (see Ran ad loc. mama ).

43. Or LaEinayim.
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65 / DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI 23/23-24

2 f you refrain from vowing, there will be no sin in you. 2* What emerges
from your lips you shall guard and carry out, just as you vowed a dona-
tion to HASHEM, your God, whatever you spoke with your mouth.

oM X
MyRWn '3 M0 137 WK T - DT WK TIRIK KIT 12T KPX AP DA N
:(x3,7% Dw) 7IM 127277125 1227 WK (2,05 Mow) 1IRD ,A%3 KT 72T
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137 12ma) TIRY DD WA K 19IK3 2N WT (2 mawt wra) 571 3niaT ping by
(o7
OR HACHAIM ELUCIDATED

1271 XPX XY — But even though you do not actually utter a vow, the verse continues, you shall
carry it out as though you vowed to HASHEM, your God, even though in fact there is no vow here,
but only a donation, i.e., a voluntary act.  “m2a71 ... n773 AWK’ RIX XM — This, then, is the
meaning of [the verse’s] statement, which begins by referrlng to it as a vow, and then refers to it as a
donation: you shall carry it out (n*wy1) as though you vowed (0771 "wix2) when in fact there was only
a donation (M271); 292 X1 2T MYRYN 13 M 121 WK — ie., that your spirit motivated you to
bring an offering, for the term “donation” implies motivation in the heart, 2% 1237 WX” MRIN3
“IMN 12737 — as it says (Shemos 25:2): from every man whose heart motivates (1127) him, and as it
says (ibid. 35:21): everyone whose spirit motivated (72711) him. Accordingly, the verse instructs one to
refrain from uttering a vow, but nonetheless to treat the inspiration that he had in his heart as a vow,
and to be sure to fulfill it.

The end of the verse explains why one must make sure to fulfill that which he planned to do, even
though he did not actually take a vow:
27912 DMIX 777 Sy XA 03 M127 WK iK1 — The concluding statement, whatever you spoke
with your mouth, may be explained in accordance with that which [the Sages] say in the Zohar
(Vol. IIL, 294a)  “bipa nx 751 omwi Riy 127 prooa — regarding the verse (Koheles 10:20), Even in
your thoughts do not curse a king . . . for a bird of the skies may carry the sound, etc. What “sound”
is there when one curses in his thoughts? X523 payyn niagim »ninow nawmm IAYT3 2Win DIXW2 B
iny* — The Zohar explains that when a person has a thought in his mind, his lips move on
their own and utter the words that he thought without his realizing it.  n727 WX’ nIx XM
702 — This, then, is what our verse means when it says, whatever you spoke with your mouth:
ANY T 127 0 nawnm XHX Ay X5w o 3 — that although [you] did nothing other than plan
to bring an offering, your mouth automatically spoke that which [you] thought. =5 pp7 M
»q03” — That is also why [the verse] was particular to say the words, with your mouth; oxXy
02~ S 7yt b 12 85 — for if it were not so, i.e., if the verse was discussing a case where the
person actually spoke, why did it have to say, with your mouth? 7122 N1 12777 ™ DWTH 1N PX D
— Do we not already know that speech is done with the mouth? i35y 831 1279 — Accordlng
to our explanation, however, it can be understood properly, for the very point of the verse is that
plans that one makes in his mind are to be taken as spoken words, and he must therefore make sure
to fulfill them.  =nx 19ixa 2127 W7 51 1wniamn — Now, our Sages, of blessed memory (Rosh
Hashanah 6a), expound the verse differently,”  minb ous owawy — but our interpretation is
nevertheless valid, for there are seventy ways to explain every part of the Torah (Bamidbar Rabbah
13:15-16).

45. The Gemara there derives a separate law from each part of the verse.
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67 / DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI 23/25-26 — 24/1-7

2> When you come into the vineyard of your fellow, you may eat grapes
as is your desire, to your fill, and you may not put into your vessel.

26 When you come into the standing grain of your fellow, you may pluck
ears with your hand, and you may not lift a sickle against the standing
grain of your fellow.

24 1Jf a man marries a woman and lives with her, and it will be that she
will not find favor in his eyes, for he found in her a matter of immoral-
ity, and he wrote her a bill of divorce and presented it into her hand,
and sent her from his house, 2and she shall leave his house and go and
marry another man, 3 and the latter man hated her and wrote her a bill of
divorce and presented it into her hand and sent her from his house, or the
latter man who married her to himself will die — * her first husband who
divorced her shall not again take her to become his wife, after she had
been defiled, for it is an abomination before HASHEM. You shall not bring sin
upon the Land that HASHEM, your God, gives you as an inheritance.

> When a man marries a new wife, he shall not go out to the army, nor
shall it obligate him for any matter; he shall be free for his home for one
year, and he shall gladden his wife whom he has married.

6 One shall not take a lower or upper millstone as a pledge, for he would
be taking a life as a pledge.

"If a man is found kidnaping a person of his brethren among the Chil-
dren of Israel, and he enslaves him and sells him, that kidnaper shall die,
and you shall remove the evil from your midst.

=ikl talmb by
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OR HACHAIM ELUCIDATED

25. 1nN X9 793 HX1 — WHEN YOU COME INTO THE VINEYARD OF YOUR FELLOW, YOU MAY
EAT GRAPES AS IS YOUR DESIRE, TO YOUR FILL, AND YOU MAY NOT PUT INTO YOUR
VESSEL.

While the previous statement in the verse permits a laborer in a vineyard to eat grapes, the present
statement restricts him from putting grapes into his vessel. Accordingly, the vav (and) prefix at the
beginning of this clause seems out of place. Or HaChaim therefore explains that this wording alludes
to another law:
¥/X) NHLIN “93 HXY” 1mix — That which it says, “and” you may not put into your vessel, with an
added vav, nINX MY¥N MATRY YIS — conveys that there is another mitzvah that precedes this
one. By stating the clause with the vav, and, the verse alludes to the fact that this law of not putting
the grapes into his vessel is in addition to a previous, unspoken limitation on the laborer’s permission to
the grapes. What is this other law? o3 %% bax? X5w xam — That is, that even when the laborer
eats from the owner’s grapes, he may not eat excessively (after he is satisfied).  1nixa praw M XIM
»qyat” — This law, although not explicit, is derived from that which [the verse] was particular to
say, you may eat grapes ... to your fill,  1v3 9K 851571 w7 — from which [the Sages], of blessed
memory, expound (Bava Metzia 87b): You may eat your fill, but you may not eat to excess. Thus, the
verse already placed a restriction on the laborer’s right to eat;  “ynn X5 7153 5%y 1> 7y mpoim — it
then adds another restriction here, saying: “and” you may not put into your vessel.
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OR HACHAIM ELUCIDATED
24,

121 '1'1:1‘ A UJJ: WTJWW GUARD YOURSELF REGARDING A TZARAAS AFFLICTION,

ETC., REMEMBER WHAT HASHEM, YOUR GOD, DID TO MIRIAM, ETC.

According to Sifra (Vayikra 26:3), these two verses are part of one message: Guard yourself against
tzaraas; and how can you do so? By avoiding lashon hara: Remember that Miriam, who spoke lashon
hara (Bamidbar 12:1-10), was afflicted with tzaraas (see Ramban to v. 9; Chafetz Chaim, Pesichah,
Lavin §3). Here, Or HaChaim cites another view as to the meaning of v. 8, and must therefore clarify the
connection between the two verses according to that view:

N2 yipr 5% b xaw sy 571 o215 — According to the words of [the Sages], of blessed
memory, who say (Shabbos 132b, cited by Rashi) that this statement, Guard yourself regarding a
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69 / DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI 24/8-15

8 Guard yourself regarding a tzaraas affliction, to be very careful and
to act; according to everything that the Kohanim, the Levites, shall teach
you — as | have commanded them — you shall be careful to perform.
9 Remember what HASHEM, your God, did to Miriam on the way, when you
were leaving Egypt.

1" When you shall claim a debt of any amount from your fellow, you
shall not enter his home to take security for it. ! You shall stand outside;
and the man from whom you claim shall bring the security to you outside.
12]f that man is poor, you shall not sleep with his security. > You shall
return the security to him when the sun sets, and he will sleep in his
garment and bless you, and for you it will be an act of righteousness
before HASHEM, your God.

4 You shall not cheat a poor or destitute hired person among your
brethren, or a proselyte who is in your Land, or one who is in your cities.
150n that day shall you pay his hire; the sun shall not set upon him, for
he is poor, and his life depends on it; let him not call out against you to
HASHEM, for it shall be a sin in you.

j=kiinta SnhF o
ININY VAT 7 @Ry WY YrTinG [ /0mn? L. WY WK DK 9917 NonDaa (a0 nnna

292 WM BTV W Yy vaad yipw X5 15 ke yiph oy
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AWDI 7727 VAT A2 MY TRIK KT NIWD) KX Tinn Wy P10 R SV ax jiop
OR HACHAIM ELUCIDATED

tzaraas affliction, comes to warn a person not to cut off his baheres (a kind of tzaraas),”  an:

HASHEM, your God, did to Miriam, etc., right afterward v mim wany wiw y»1ind — is to in-
form us that the root from which the tzaraas affliction develops is the sin of lashon hara, 131 inix)
i5 X9 yipY ' — and that is what Hashem instructs the afflicted person to “cut off” so that he will
be healed; 12 wWwm 1wTIY fwMiv) tayy yaa yipnw X5 — not to cut off the affliction itself, while its
root, the sin of lashon hara, is still ingrained in him.,?
15. NUM 72 7471131 KW X1 19X — AND HIS LIFE DEPENDS ON IT, ETC., FOR IT SHALL
BE ASININYOU.

The final clause seems superfluous, as it is obvious that if one transgresses this prohibition he will
have committed a sin:
Tinm 513 KON inx 1w 15w pwivw nanw nnan — The intent of this statement is that although one who
cheats a hired worker is only stealing money, niwn1 XX 1inn Wiy P 12 10 Sy % — nonetheless,
his punishment will not be a monetary one, but will involve a loss of life. ~ wrD 792 7Y 1RIN KIM
qwbnia 793” — That is what it means when it says, for it shall be in you, meaning in you, i.e., in your

2. Thus, even according to this interpretation, the
two verses form part of one teaching: Discover and

1. That is, if a person sees a baheres (or other form
of tzaraas) on himself, he must show it to a Kohen

and follow his instructions; it is forbidden for him
to simply cut off that area of his skin. According
to this interpretation, the verse speaks of a person
who already has tzaraas. What, then, is the point
of referring to the incident of Miriam in the next
verse?

uproot the cause of the #zaraas in the soul, not the
symptom of the tzaraas on the body. By committing
himself to refrain from lashon hara in the future, the
metzora will be healed from the tzaraas, which afflict-
ed him because of this sin (see further, Or HaChaim to
Vayikra 14:2).
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OR HACHAIM ELUCIDATED
life, xR AESW WA AR M 777 Sy “KoN” — understanding the word “Xvn”, to mean a loss, in
accordance with that which it says (I Melachim 1:21), I and my son Shlomo will be missing (oxvm).
B The verse is thus warning the employer that withholding the wages of a worker will result in the loss
of his own life. ~ "iwn) NX Niya X1 PHRY 1IN Wiy oyw or1pm — [The verse] prefaces its warning
by stating the reason for this punishment: and his life depends on it, meaning that the life of the
laborer depends on his wages.  wpa non wo) bownn i tnym — Accordingly, it is appropriate that
the judgment for withholding wages should be a life for a life."

3. See similarly, Or HaChaim to 23:22 above, beginning.
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4. See Bava Metzia 112a, discussing our verse, which



71/ DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI 24/16-22

16 Fathers shall not be put to death because of sons, and sons shall not
be put to death because of fathers; a man should be put to death for his
own sin.

" You shall not pervert the judgment of a proselyte or orphan, and you
shall not take the garment of a widow as a pledge. '® You shall remember
that you were a slave in Egypt, and HASHEM, your God, redeemed you
from there; therefore | command you to do this thing.

Y When you reap your harvest in your field, and you forget a bundle
in the fleld, you shall not turn back to take it; it shall be for the proselyte,
the orphan, and the widow, so that HASHEM, your God, will bless you in
all your handiwork.

20 When you beat your olive tree, do not remove all the splendor behind
you; it shall be for the proselyte, the orphan, and the widow. ! When you
harvest your vineyard, you shall not glean behind you; it shall be for
the proselyte, the orphan, and the widow. > You shall remember that you
were a slave in the land of Egypt, therefore | command you to do this
thing.

j=kiinta SnhF o
T%0 AN 17T YK ST DY T Iy D KR Ry w11 3 DEYR VN X5 1]
NivIY YN MK 77T 1272 P2 WD /MmPK T2 Sann X5 nik a2 men K57 nib

o2 Yian mamn yan Sav g o nywa X5w bk 5w a Yiann xSy Snorh

OR HACHAIM ELUCIDATED

17. "1317) VBWN VN K5 — YOU SHALL NOT PERVERT THE JUDGMENT OF A PROSELYTE,
ETC.

This statement seems unnecessary, for the Torah (above, 16:19) already forbade perverting the
judgment of any litigant:
wr1ip — The meaning of this statement is as follows:  ~a by MPXY 1100 KR XY — Perhaps one
will say: Since Hashem instructed me to be especially careful regarding the treatment of a proselyte
and orphan,”  im215 1171 mux — I shall alter his judgment in his favor.  »"211vN X5 M5 Tmdn
— [The verse] therefore teaches, You shall not pervert the judgment of a proselyte or orphan.

According to the above explanation, the two parts of the verse do not seem to be connected: The first
clause warns us not to alter judgment in favor of a proselyte or orphan, whereas the second clause warns
us not to do something against a widow. Or HaChaim explains:
#15% 12 Sann X5y mix 2 — It then concludes its statement by saying, and you shall not take
the garment of a widow as a pledge, 1315 NivLab q1¥n VKR AT 1272 P WIE — meaning: Only in
this matter do I instruct you to alter matters in favor of a widow,®  Xbw rabx 5w ma2 biann Xbw
X197 nywa — and that is that you shall not take the garment of a widow as a pledge when it is
not the time of the loan,”  om™32 Yiam nan yan Saw oan — although with regard to anyone else
one may take their garments as a pledge.

notes that the withholding of wages from workers, who
often risk their own lives to perform their tasks just so
that they can receive payment, is so severe as to war-
rant the death of the employer.

5. As it says (Shemos 22:20-21): You shall not taunt or
oppress a proselyte . .. You shall not cause pain to any
widow or orphan.

6. Le., to treat her better than you would treat others
(Meoret Or).

7. See Rashi. When a borrower is unable to pay a debt,
the Torah allows the lender to take a pledge against his
will, as stated above, vv. 10-11. Our verse teaches that
one may not take this type of pledge from a widow (see
Bava Metzia 115a).
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OR HACHAIM ELUCIDATED

.....

25.

2. 121 Nian 12 QX — IF THE WICKED ONE IS LIABLE TO LASHES, ETC.
The word 13, liable to (literally, a son of [lashes]) is usually vowelized 12. Here, though, it is

vowelized 12. Or HaChaim explains why:™

P2 a7 mK — [Our verse] says ”1:1" with a chirik under the beis, so that the Word can also be
interpreted as "3, examine.”  mWwaNT

Torah] alludes to the law that [bels dm] must examine [the smner] to determme whether he
can endure forty lashes, for only then does beis din administer the full forty lashes.  wmrmx ox bax
121 ning% — However, if they assess his health and determine that he can endure only less than that
number of lashes, ¥ MXY M 1Y KHx piH inx — he is given only the number of lashes that he is
assessed to be able to withstand (Makkos 22b).?!

1. The unusual vowelization does not change the word’s
meaning, but, Or HaChaim maintains, must neverthe-
less contain some allusion.

2. See Baal HaTurim, who gives the same explanation

for the vowelization of 12 here and in several other
places in Scripture where it appears.

3. The forty lashes mentioned in verse 3 (interpreted
by the Sages to mean thirty-nine lashes; see Mishnah,
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73 / DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI 25/1-5

25 "When there will be a grievance between people, and they
approach the court, and they judge them, and they vindicate the
righteous one and find the wicked one guilty; 2it will be that if the
wicked one is liable to lashes, the judge shall cast him down and
strike him, before him, according to his wickedness, by a count.
3 Forty shall he strike him, he shall not add; lest he strike him an
additional blow beyond these, and your brother will be degraded
before your eyes. 4 You shall not muzzle an ox in its threshing.

>When brothers dwell together and one of them dies, and he
has no child, the wife of the deceased shall not be married outside
to a strange man; her brother-in-law shall come to her, and take

her to himself as a wife, and perform levirate marriage with her.

oM "IN
MR $RIRY 1Py K2 KT Niphn avm AR A7 I 1 NRT NWR TN N5 1
ni%wya wna ¢rp naw) 101 137 NKNRIT NAK KM KPR DT Sy 20 PRY )Y /Ty K3
PRI DX AWHAN NN wnm 19 1501w (x X nma7) MW" 1K) AYLI NIV wWim noya
Snox 2% Nox nyo

OR HACHAIM ELUCIDATED

5. "12 NI NWX 7N XS — THE WIFE OF THE DECEASED SHALL NOT BE MARRIED, ETC.

Or HaChaim analyzes the clauses of this verse. He begins with the words, the wife of the deceased
shall not be married outside to a strange man:
a5 Ab MR — Although, at first glance, these words seem to be addressing the woman, in fact this
prohibition is addressed to her and to anyone who might cohabit with her, that is, she is forbidden
to marry a strange man (anyone other than the yavam, i.e., her brother-in-law), and a strange man is
forbidden to marry her.®  mby xam xu1 nipbn 2vm — And since the prohibition applies to both man
and woman, both she and any other man who cohabits with her are liable to malkus.

Or HaChaim discusses our verse’s next clause:

"mby X212 vy — By saying, her brother-in-law shall come to her, and take her to himself
as a wife, instead of saying merely, “her brother-in-law shall take her to himself as a wife,”  1XW ™9
nOx X3 x‘;r_; oan1 by arn — [the Torah] indicates that the yavam is obligated to perform only
one act of cohabitation with the yevamah (widow); even if he divorces her immediately afterward, he
has fulfilled the mitzvah of yibum. 1 »27 X3 — This accords with the statement of R’ Yose
(Shabbos 118b):  myvi NiywI WHm 11;1'?5_1;1 m':vy; vnn — “I performed five marital acts and thereby
planted five trees” (i.e.,  had five sons, who were all great sages).  nina wnrn {7 1503w mbHwm M)
omx menmn — In Yerushalmi (Yevamos 1:1), [the Sages] explain what R’ Yose was referring to: Five
yevamos, the widows of five different brothers of R’ Yose who had each died childless, became subject
to yibum from [R’ Yose]. nnx '7;’? nnx oyd ppin — He cohabited with each of them only a single
time, and thereby fulfilled the mitzvah of yibum.®

Makkos 22a) is the maximum number of lashes a per-
son can be given for a single transgression. If he is not
strong enough to survive the full number of lashes, he
is given only what he can bear (see Makkos ibid.).

4.The Torah does not address her directly and say, “She
may not marry a strange man,” which would imply that
she is the one who is forbidden to get married. And it
does not address the man and say, “A strange man may
not marry her,” which would imply that it is the man
who is forbidden to marry her. Rather, the Torah uses

neutral language — the wife of the deceased shall not be
married outside — meaning that no outside marriage
may occur. The prohibition thus applies to both people
involved in such a marriage (Or Bahir).

5. With this report, Yerushalmi is explaining why
R’ Yose performed only five marital acts — after all, a
person is obligated to cohabit with his wife on a regu-
lar basis, to fulfill the mitzvah of onah. Yerushalmi
thus states that these marital acts were not within the
context of a regular marriage, but with five different
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OR HACHAIM ELUCIDATED
Since the yavam may divorce the yevamah after a single marital act, our verse’s next clause — and

take her to himself as a wife — requires explanation:

R 1miR1 — That which [our verse] then says, and take her to himself as a wife, —MRA XYY

791 1830 1Hy mPINY — means that you should not say that once the yavam has performed the

mitzvah of yibum (i.e., cohabited with the yevamah a single time), [the Torah] forbids her to him from

that point on.®
her to himself as a wife,

7R 1 ampy i mbn — Rather, [the Torah] teaches us, by saying, and take
nmbiy mawpb ¥ X M3 Ny — that [the yavam] has the right to

keep [the yevamah] permanently as a wife if he wishes.”

yevamos. He cohabited with each one to fulfill the
mitzvah of yibum, which is fulfilled with a single act
of cohabitation. Once he fulfilled the mitzvah, he di-
vorced the yevamos (see Shabbos 118b, with Tosafos
xmx i177). [The Gemara (Talmud Bavli) gives a differ-
ent interpretation of R’ Yose’s statement; see Shabbos
ibid. In addition, the Gemara’s version of R’ Yose’s
statement differs slightly from the version cited by Or
HaChaim.]

6. Under regular circumstances, the wife or widow
of one’s brother is forbidden to him (Vayikra 18:16,

Yevamos 55a). Only in the case of yibum is she permit-
ted. Since, as we have said, the mitzvah of yibum is
fulfilled with a single act of cohabitation, one might
think that once that act is done, the yevamah is once
again forbidden to her brother-in-law.

7. See Yerushalmi ibid. for the reason R’ Yose did not
keep his five yevamos as wives.

It should be noted that the Gemara (Yevamos 39a)
derives a different law from the phrase, and take
her to himself as a wife (see also Tosajfos, Yevamos 8b
mbn ).
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75/ DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI 25/6-11

6]t shall be that the firstborn — if she can bear — shall succeed to the
name of his dead brother, so that his name not be blotted out from
Israel. " But if the man will not wish to marry his sister-in law, then
his sister-in-law shall ascend to the gate, to the elders, and she
shall say, “My brother-in-law has refused to establish a name for his
brother in Israel , he did not consent to perform levirate marriage with
me.”

8Then the elders of his city shall summon him and speak to
him, and he shall stand and say, “I do not wish to marry her.”

9Then his sister-in-law shall approach him before the eyes of
the elders; she shall remove his shoe from on his foot and spit before
him; she shall respond and say, “So is done to the man who will
not build the house of his brother.” '° Then his name shall be pro-
claimed in Israel, “The house of the one whose shoe was removed!”

Jf men fight with one another, a man and his brother,

onn N
2IN27 DKWY 05 ,Mw KX D NKT 0270 593 1K1 KDY KRR KDY /02 nixg
7mpan ni% TmSa f272 i XS m7ina 52K 02 ann oivs

MYR /ARMRY NYON K97 MKW D 1317 TRWR W Ty U5 o N ) [v]
LI W"NI? I—Iqu oo~ ﬁDNrﬂ KT

OR HACHAIM ELUCIDATED

The verse’s final clause:

“mpan” 1niN1 — Although the verse already said, her brother-in-law shall come to her; etc., [the Torah]
adds, and he shall perform yibum with her, w1 Xox o™MART 01277 53 MR KSW MR KoY —
so that you should not think that all the matters stated in this verse are merely optional. %
o2% mnn obiyb ;inan moxw — That is, one might think that since the Torah prohibited [the
yevamah] to the rest of the world, it said in our verse that she is permitted to the yavam; 5ax
72732 12N XY ming — however, the Torah did not obligate him to perform [yibum].®  =ni5 7mbn
»mpan” — The verse therefore teaches otherwise by stating, and he shall perform yibum with her,
which implies that he is obligated to do so.®

9. 11 TNV — SHE SHALL RESPOND, ETC.
Or HaChaim explains what she is responding to:

may 11w x — [The verse] uses an expression of “responding” rather than an expression of
“saying”;  “mnnpY wmyon K57 MR 0T M5 nawn wits — this means that as an answer to the
words of the yavam, who said, “I do not wish to marry her,”  wx5 nipyr m223” KM X0 Myn
» 11 — she shall respond and say, “So is done to the man who will not build the house of his brother.”
She is not simply making a general statement about the nature of chalitzah; she is obligated to address
these words to the yavam, in beis din, as a direct response to his words.

8. That is, when our verse says that the yavam shall
marry the yevamah, it does not mean that he is obli-
gated to do so, but simply that she is prohibited from
marrying anyone other than him.

9. Or, if he does not want to perform yibum, he can
perform chalitzah, as the Torah describes. Even if the
yevamah has no intention of remarrying him or anyone

else, the yavam is still obligated to perform yibum or
chalitzah. See discussion in Teshuvos Chacham Tzvi
§1; Haamek She’eilah 154:1.

The Gemara (Yevamos 39b) derives this law from
a different phrase in our verse; see Or Bahir; Bircas
Shimon.
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OR HACHAIM ELUCIDATED

11. "mam TII"I‘?EH 1N 5’33'? — AND THE WIFE OF ONE OF THEM APPROACHES TO RESCUE
HER HUSBAND, ETC., AND SHE STRETCHES OUT HER HAND, ETC.

This passage teaches that a woman who embarrasses her husband’s attacker is punished. Now, gener-
ally, when relating an event, one first describes the action that took place and then mentions the reason
for the action. Here, though, the Torah first mentions the reason for this woman’s action (to rescue her
husband) and then mentions what she did (she stretches out her hand, etc.). Or HaChaim explains why:
R nx S1ab e anbwy 213 mx X9 — The Torah did not say, as would seem to be more logical:
“And the wife of one of them approaches, and she stretches out her hand and grasps his embarrassing
place, to rescue her husband from the hand of the one who is striking him.”  f12 17yi1— By this choice
of wording, [the Torah] informs us 11 ™1 5y XK 11210 10 "bya Swvab mxoyn nb i xS oy — that if
this woman’s action was the only possible way for her to rescue her husband from the hand of the
one striking him, 177772 X9% 51y 3 M3 prw 105 — for she did not have the ability to save him
in any other manner, 11D — she would be exempt from any punishment (Bava Kamma 28a) —
W51 Nan 1121 120 My Xy — provided that the other person was striking him mortally."” b
”'m‘)\m" "nRn OTiP "5131‘7" Tnxn or1pn — To teach this, [the Torah] places the statement, fo rescue
her husband from the hand of the one who is striking him, before the statement, and she stretches out
her hand and grasps his embarrassing place; 9% x5% nnbw Xow nyn oxw ni% — this indicates
that if the case were otherwise, i.e., we knew that she did not stretch out her hand for any purpose

10. The term 9¥n%, to rescue, used by our verse, implies ~ was not in danger, the woman is punished even if she
rescuing from death (Meorei Or). If her husband’s life  had no other way to save him.

Reproduced from the Yaakov and llana Melohn Edition of Or HaChaim

with permission of the copyright holder ArtScroll / Mesorah Publications Ltd.



77 | DEVARIM/DEUTERONOMY — PARASHAS KI SEITZEI 25/12-17

and the wife of one of them approaches to rescue her husband from the
hand of the one who is striking him, and she stretches out her hand and
grasps his embarrassing place, > you shall cut off her hand; your eye
shall not show pity.

13 You shall not have in your pouch a weight and a weight — a large
one and a small one. '* You shall not have in your house a measure
and a measure — a large one and a small one. '* A perfect and honest
weight shall you have, a perfect and honest measure shall you have, so
that your days shall be lengthened on the Land that HASHEM, your God,
gives you. '® For an abomination of HASHEM, your God, are all who do
this, all who act corruptly.

""Remember what Amalek did to you, on the way, when

onnT MK
P08 Dwh) “DIKY FIDIR” /TAR] AR PR Ay 537 Wi ‘JW Moy 5 'ILJN oy ‘J:l [To]
Sy X571 1%K% 027 W Sy K 22T N KRR KW ,n5x5 i "bw iy by (T
#1537 i Tnbn  Logmi

TWRD KPR amn ony T nnvp K92 Sxawr Sy Ry'w o2 xyid PRy MDY (1]
OR HACHAIM ELUCIDATED

other than to save her husbhand’s life, for there was no other way for her to save him,
is exempt from punishment.™
16. 9y nvy 53 nbx Ny Y3 — ALL WHO DO THIS, ALL WHO ACT CORRUPTLY.

Although these two phrases seem redundant, in fact they each refer to a different matter:
IR IR TR 1aR” N Yy 537 wims — The meaning of the phrase, all who do this, is: anyone
who has in his possession a weight and a weight, or a measure and a measure, as mentioned above
(vv. 13-14), i.e., a person who owns false weights and measures. 1985 mpima ”5w nwy 537 — The
meaning of the next phrase, all who act corruptly, is: anyone who has other items used for swindling,
similar to these false weights and measures. by X9 5% ama7 ww by 81 220 NPRY KR KXoy
oirniT — The Torah adds this extra phrase so that you should not think that it is a decree of the
Torah that only these two items (false weights and measures) are forbidden to be owned, but it is
not forbidden to own similar items." 121537 15 7m5n — [The verse] therefore teaches us, by
saying, all who act corruptly, that it is prohibited to own any items that can be used for swindling.
17. " 'ﬁ:! — REMEMBER WHAT AMALEK DID TO YOU, ON THE WAY, WHEN YOU WERE

LEAVING EGYPT.

Or HaChaim explains why we are commanded to remember Amalek for infamy more than any of the

other nations that attacked us:
oma Ryhd PRy — The Torah tells us that there was no other enemy like [Amalek], 5xnt by xyw
1n any T nmrp 852 — for he went forth against the Jewish people without their having advance

D — she

11. To clarify: When the Torah mentions an action and
then gives its reason, it implies that the action was per-
formed solely for that reason. Here, the Torah gives the
reason (to rescue her husband) after mentioning that
this woman approached the attacker but before men-
tioning that she embarrassed him. This implies that in
the Torah’s case, although she approached the attacker
for the sole purpose of rescuing her husband, that was
not the (only) reason she embarrassed the attacker —
for she could have saved her husband some other way
but nevertheless chose to humiliate his attacker. It is

in such a case that she is punished as the Torah pre-
scribes here. If, however, there had been no other way
for her to save her husband’s life, she would be exempt
from punishment (see Or Bahir, Or Yakar).

12. Obviously, a person may not swindle others in any
manner. However, vv. 13-14 add that a person is for-
bidden to have false weights and measures in his pos-
session, even if he does not use them (Rambam, Sefer
HaMitzvos, Lo Saaseh 272). One might have thought
that this prohibition applies only to the items mentioned
explicitly in the Torah and not to other tools of theft.
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knowledge of his arrival; w1 nxT MWx3 K98 — rather, he came suddenly and swiftly, as an eagle
swoops.™® 7972 777 XM — That is what the next verse indicates when it says, that he happened

upon you on the way: it means that he came upon you suddenly and unexpectedly, and thus his attack
was so much more frightening than attacks by other nations.
18. 77 WX — THAT HE HAPPENED UPON YOU ON THE WAY.

The Torah does not say simply, “Amalek attacked you”; it uses a number of unusual expressions to

describe the attack. Or HaChaim analyzes each clause of this verse to describe the details of Amalek’s
attack. Or HaChaim begins with the words, he happened upon you on the way. In the previous verse, Or
HaChaim gave one explanation for these words; he now offers another interpretation:
MY 571 omnaT e Sy xam — [These words] can be explained in accordance with the words of
[the Sages], of blessed memory (see Rosh Hashanah 3a), who say 1 X591 5xw by moon m pymw
o%iy5 yr1 onipn — that throughout the forty years spent in the Wilderness, the Heavenly Cloud would
cover the Jewish people and hide them from view, and as a result, their location was unknown to
the rest of the world.  yhx npwa Xox — It was only when Aharon died  "y1271 X217122 1y 1p%no)
5x9ir oy onbm — that the Clouds of Glory, which had been present in Aharon’s merit, departed and
left the Jewish people exposed, whereupon the Canaanite nation came and warred against Israel,
as stated in Bamidbar 21:1."¥ Until that point, however, when the Jewish people were still surrounded
by the Clouds of Glory, no nation could find the Jewish people to attack them. wpn 12 ox1 — That
being the case, you might ask:  5x7t» nman oipn pYny v 1 i — How, so many years earlier, when
they just left Egypt and were still covered by the Clouds, did Amalek know the location of the Jewish
encampment, Dny onYnY oYy Xa% — that he was able to approach them and wage war against
them? "77p "wx” "mx Mm% — To address this, [the Torah] says, that he happened upon you on the
way, 7727 DOUAMR VI TP 7R viNe — meaning that [Amalek] just happened to chance upon
the Jewish people while he was in the Wilderness, and he thus found out the location of their encamp-
ment while he was traveling on the way."™

13. Stylistic usage of 28:49 below.

14. See Rashi and Or HaChaim to Bamidbar 21:1 re-
garding the identity of these “Canaanites.”

seemed like happenstance. The Sages teach that
Hashem allowed Amalek to find and attack the Jewish
people because their devotion to Torah had weakened
(Mechilta to Shemos 17:8; see Or HaChaim to Shemos
15. It was only from Amalek’s perspective that this  17:8).
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you were leaving Egypt, '®that he happened upon you on the
way, and he struck those of you who were hindmost, all the
weaklings at your rear, when you were faint and exhausted,
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Or HaChaim explains our verse’s next words:

WD 7 11 92 2101 19niX1 — The meaning of the subsequent statement, and he struck those of you
who were hindmost, all the weaklings at your rear, is as follows:  mamg o5 v3b imun pymw &5
5&5'3@7 — You should not think that the Cloud allowed [Amalek] to enter inside the Jewish encamp-
ment; VYD JayiT MW INiN3 XPX — rather, he was able to attack only those whom the cloud ejected
because of their sins.  »7mnx obwma” onix 732 237 iR XM — That is what the Torah means
when it says, and he struck those of you who were hindmost, those weaklings at your rear, i.e.,
those who were weak due to their sins, and therefore had to travel behind the encampment (Tanchuma
§10, cited by Rashi).

Jn !_11’1 0wy TTJ';\IS) — WHEN YOU WERE FAINT AND EXHAUSTED, AND NOT FEARFUL OF
GOD.
Or HaChaim explains the meaning of the terms faint and exhausted:
oMyn Maven 11y a7 — The Torah means that you were still faint from the Egyptian servitude
7770 mivn "y — and exhausted from the exertion of the journey.
Or HaChaim examines the verse’s concluding phrase — and not fearful of God. Why is the fact that
the Jewish people were not fearful of God a reason to hate Amalek?%!
v “omioR X! X5Y 1miN) — The meaning of the statement, and not fearful of God, is as follows:
nyun nany ‘wman anh 1::5: 77 X2 7121 — Because you did not fear God, weakness entered your
heart and made you even more vulnerable than you already were as a result of the physical faintness
and exhaustion. “mxLA 1Py 10D 1MIX 777 5y — A lack of fear of God leads to fear from worldly ter-
rors,in accordance with that which [the verse] says (Yeshayah 33:14): Sinners were afraidin Tzion.""”
innnona 17 851 19 XS opr1y 1 ox Sax — Had [the Jewish people] been righteous and God-
fearing, though, they would not have been terrified or fearful during the battle with [Amalek].
Or HaChaim explains why our verse describes Amalek’s attack in such detail:
1253 inix DUXNrEY omyva N3 1w — By elaborating on Amalek’s attack, the Torah is making us
aware of reasons that will bring hatred of [Amalek] into our hearts; 1511 My S5y —
namely, that he caused the Jewish people great distress 1y 852 (W X Wwxa omby Xaw — by
coming against them as an eagle swoops, swiftly and without their awareness, 12 oj MW in3
"7R” KR3 — as the statement, that he happened upon you, also indicates;'® mwyIDY» oM —

16. According to Or HaChaim, the words o'p5x x71 851 17. The Gemara (Berachos 60a) derives from this verse
mean that the Jewish people did not fear God at the that it is characteristic for sinners — who do not fear
time of Amalek’s attack. Rashi, however, interprets Hashem as they should — to experience heightened
these words to mean that Amalek did not fear God and ~ anxiety and terror.
thus did not refrain from attacking the Jewish people. ~ 18. That is, in addition to the interpretation given
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and he did so while they were faint and exhausted oy px 05y nbiana naa oyt 2211 — and
did not have with them that which preserves one’s strength through a hidden force — namely, fear
of God, which provides protection from fear of the enemy."®  ninnbnia b2 xwa 12 i X5wW m — This

above (at note 15), that Amalek chanced upon the attack, as Or HaChaim explained in the previous
Jewish people in the Wilderness and thereby found verse.
out the location of their encampment, the words 19. See Meorei Or. For an alternative interpretation of
7 wx also allude to the suddenness of Amalek’s this sentence, see Segulas Moshe and Or Yakar.
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and not fearful of God. *° It shall be that when HASHEM, your God, gives you
rest from all your enemies all around, in the Land that HASHEM, your God,
gives you as an inheritance to possess it, you shall wipe out the memory
of Amalek from under the heaven — you shall not forget!

THE HAFTARAH FOR KI SEITZEI APPEARS ON PAGE 371.
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was not the case, however, with all the other battles that were waged against the Jewish people:
ninnbna wam 85 wyn 85w 129w — For aside from the fact that they were not faint or exhausted
during the other battles, 2% ™21 5K 21 o1y 093 Db Ty — they had another advantage:
they were all righteous, God-fearing, and humble, and therefore they were not as vulnerable as they
were during this battle against Amalek.?"

20. See note 15.
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