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1. On the first day of Succos, thirteen bulls 
would be offered, as stated in the verse that 
the author cited in the introduction to this 
siman.

2. The mussaf of the eighth day (Shemini 
Atzeres) was completely different; see be-
low, §186.

3. As we have learned, the Kohanim were 
divided into twenty-four mishmaros, each 
having the privilege to serve for one week 
at a time. On the three Pilgrimage Festivals 
(Pesach, Shavuos, and Succos), however, 
all of the Kohanim had an equal right to 
serve in the Mikdash, and lotteries for the 
festival offerings were open to all of the 
mishmaros. Succos did provide some relief 
in this particular area, though, due to the 

sheer abundance of offerings that were of-
fered each day of the festival. Rambam 

describes how they would take the day’s 
mussaf offerings and divide them among 
the twenty-four mishmaros, as follows: On 
the first day of Succos, the thirteen bulls, 
fourteen lambs, two rams, and one goat 
totaled thirty different offerings in all. They 
would assign each of the sixteen larger 
animals (the bulls, the rams, and the goat) 
to one mishmar, thus covering sixteen of 
the twenty-four mishmaros. The fourteen 
lambs, which were smaller, were divided 
among the remaining eight mishmaros; six 
of these remaining mishmaros would offer 
two lambs each, while the last two would 
offer only one. As the days of the festival 
passed and the number of bulls decreased, 

סּוּכּוֹת � ג ה� ן מוּסָף שֶׁל ח� � סֵדֶר קָרְבּ�

ר  שֶׁנֶּאֱמ� סּוּכּוֹת  ה� ג  ח� יְמֵי  ת  בְּשִׁבְע� מוּסָף  ן  קָרְבּ� קְרִיב  לְה� עֲשֵׂה  ת  מִצְו�
יוֹם  עָשָׂר  חֲמִשָּׁה  בּ� לֵאמרֹ  יִשְׂרָאֵל  בְּנֵי  אֶל  בֵּר  ”דּ� לד־לו)  כג,  (ויקרא 
יָמִים  ת  שִׁבְע� וגו’  ה’  ל� יָמִים  ת  שִׁבְע� סֻּכּוֹת  ה� ג  ח� זֶּה  ה� שְּׁבִיעִי  ה� חֹדֶשׁ  ל�
בְתֶּם  ”וְהִקְר� יג־טז)  כט,  (במדבר  פִּנְחָס  בפ’  וּמְפוֹרָשׁ   .” ה’  ל� אִשֶּׁה  קְרִיבוּ  תּ�
שְׁנָיִם  אֵילִם  עָשָׂר  שְׁלשָֹׁה  בָקָר  בְּנֵי  פָּרִים  ה’  ל� נִיחחֹ�  רֵיח�  אִשֵּׁה  עֹלָה 
בְּלוּלָה  סֹלֶת  וּמִנְחָתָם  יִהְיוּ.  תְּמִימִם  עָשָׂר  רְבָּעָה  א� שָׁנָה  בְּנֵי  כְּבָשִׂים 
עֶשְׂרֹנִים  שְׁנֵי  פָּרִים  עָשָׂר  לִשְׁלשָֹׁה  הָאֶחָד  פָּר  ל� עֶשְׂרֹנִים  שְׁלשָֹׁה  שָּׁמֶן  ב�
רְבָּעָה  לְא� הָאֶחָד  כֶּבֶשׂ  ל� עִשָּׂרוֹן  וְעִשָּׂרוֹן  הָאֵילִם.  לִשְׁנֵי  הָאֶחָד  יִל  לָא�
מִנְחָתָהּ  תָּמִיד  ה� ת  עֹל� ד  מִלְּב� טָּאת  ח� אֶחָד  עִזִּים  וּשְׂעִיר  כְּבָשִׂים.  עָשָׂר 

וְנִסְכָּהּ:
קסז.

רְבָּעָה עָשָׂר כְּבָשִׂים  קְרִיבִין שְׁנֵי אֵילִים. וְא� ת יְמֵי הֶחָג מ� בְּכָל יוֹם מִשִּׁבְע�
קְרִיבִין  שֵּׁנִי מ� פָּרִים פּוֹחֲתִין אֶחָד אֶחָד בְּכָל יוֹם. בּ� טָּאת. אֲבָל ה� וּשְׂעִיר ח�
שִּׁשִּׁי  חֲמִישִׁי תִּשְׁעָה. בּ� ד עָשָׂר. בָּרְבִיעִי עֲשָׂרָה. בּ� ח� שְּׁלִישִׁי א� י”ב פָּרִים1. בּ�
וּכְבָשִׂים  יוֹם  בְּכָל  כְּמוֹ  יִם.  שְׁנ� וְאֵילִים  פָּרִים2.  שִׁבְעָה  שְּׁבִיעִי  בּ� שְׁמוֹנָה. 
י,  ומוספין  תמידין  הלכות  (רמב”ם  יוֹם  בְּכָל  כְּמוֹ  טָּאת  ח� וּשְׂעִיר  עָשָׂר  רְבָּעָה  א�

ג-ד ו־יב; סוכה נה, ב)3:



423 � AVODAS HAKORBANOS — MUSSAFIN OF SUCCOS II §167 

they would correspondingly decrease the 
number of mishmaros that would receive 
two lambs. [Thus, on the second day, nine 
mishmaros remained to offer the fourteen 
lambs; five mishmaros received two lambs, 
and four would offer one. On the third day, 
ten mishmaros offered the fourteen lambs; 
four offered two lambs apiece, and six of-
fered one lamb — and so on.] This culmi-
nated on the seventh day of Succos, when 

the seven bulls, two rams, one goat, and 
fourteen lambs offered that day equaled 
twenty-four korbanos — the exact number 
of the Kohanic mishmaros. On that day, 
each mishmar offered one korban. [To keep 
things equitable, the chances to offer the 
larger animals would also be rotated.] See 
below, §180-§185, where the author de-
scribes the distribution of the offerings for 
each day.

� THE ADDITIONAL OFFERINGS (MUSSAFIN) �
OF THE SUCCOS FESTIVAL

It is a positive commandment to offer a korban mussaf on each of the 

seven days of the Succos Festival, as it is stated (Vayikra 23:34-36): 
Speak to the Children of Israel, saying: On the fifteenth day of this sev-

enth month is the Festival of Succos, a seven-day period for Hashem . . . 

For a seven-day period you shall offer a fire offering to Hashem. And the 
nature of the offering is explained in Parashas Pinchas (Bamidbar 29:13-
16): You shall offer an olah, a fire offering, an aroma that is satisfying to 

Hashem: thirteen young bulls of the herd; two rams; fourteen male lambs 

in their first year; unblemished shall they be. And their minchah offering, 

fine flour mixed with oil: three tenth-eiphahs for each bull of the thirteen 

bulls; two tenth-eiphahs for each ram of the two rams. One tenth-eiphah 

for each lamb of the fourteen lambs. And one male of the goats [as] 

a chatas; [this is] aside from the olah of the tamid, its minchah, and its 

libation.

167.

The author describes more fully the mussaf offerings that were 
brought on Succos.

On each of the seven days of the festival, they would offer two rams, 
fourteen lambs, as well as a chatas goat; but as far as the bulls, they would 
bring one less each subsequent day. Thus, on the second day they would 
offer only twelve bulls,[1] on the third day, eleven; on the fourth day, ten; on 
the fifth day, nine; on the sixth day, eight; and on the seventh day, seven 
bulls.[2] Each day’s mussaf included two rams, the same every day of the 
seven days, and fourteen lambs and a chatas goat, the same every day 
of the seven days (Rambam, Hil. Temidin U’Mussafin 10:3-4, see also 
halachah 12 there;[3] Succah 55b).
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4. See previous note.
5. Just before an offering was slaughtered, 
it was given water to drink, to make its 
hide easier to remove during the skinning 
process. Additionally, the animals were 
checked for blemishes just before the 
slaughter.
6. The mussaf offering contained both olos 

and a chatas; the chatas was slaughtered, 
and its blood service performed first, before 
that of the olos (see Zevachim 90a; see also 
below, note 15).

7. “Valid” in this context means that the 
knife was checked for any nicks that would 
invalidate it for use.
8. Each of the mitzvos of the blood service 
— slaughter, receiving the blood (kabbalah), 
bringing the blood (holachah), and throwing 
the blood (zerikah) — required a blessing 
beforehand, as well as the required six inten-
tions throughout. See Section I, §49-§50 for 
details and particulars.
9. See Section I, §141 note 4, and diagram 
in Appendix A.

קסח.
ר בְּשָׁעָה שִׁשִּׁית הֵבִיאוּ  ח� ן תָּמִיד שֶׁל שׁ� ר קָרְבּ� ח� ג א� יּוֹם הָרִאשׁוֹן שֶׁל ח� בּ�
עוֹלוֹת  כּוּלָּם  עָשָׂר  רְבָּעָה  א� וּכְבָשִׂים  יִם  שְׁנ� וְאֵילִים  עָשָׂר.  שְׁלשָֹׁה  פָּרִים 
טָּאת. מְסָרוּם שְׁלשָֹׁה עָשָׂר פָּרִים לִשְׁלשָֹׁה עָשָׂר מִשְׁמָרוֹת4  וְשָׂעִיר אֶחָד ח�
רְבָּעָה עָשָׂר כְּבָשִׂים שְׁנֵים עָשָׂר מֵהֶם  מִּשְׁמָרוֹת. וְא� יִם לִשְׁנֵי ה� שְּׁנ� וְאֵילִים ה�
טָּאת לִשְׁלשָֹׁה מִשְׁמָרוֹת הִשְׁקֻם  ח� לְשִׁשָּׁה מִשְׁמָרוֹת וּשְׁנֵי כְּבָשִׂים וּשְׂעִיר ה�
ד צָפוֹן שֶׁל  יִים בְּצ� מִּטְבָּח� וּבִקְּרֻם5. מִשְׁמָר שֶׁזָּכָה בְּשָׂעִיר6 הִכְנִיסוֹ לְבֵית ה�
מִּזְבֵּח� צָפֹנָה לִפְנֵי ה’ ”]  ל יֶרֶךְ ה� ט אֹתוֹ ע� ר (ויקרא א, יא) ”וְשָׁח� מִזְבֵּח� [שֶׁנֶּאֱמ�
דָּם  ה� בֵּל  מְק� שֵּׁנִי  ה� כֹּהֵן  וְה� שָׁרֵת  מִכְּלֵי  כָּשֵׁר7  כִּין  בְּס� סִימָנִים  שְׁנֵי  וְשׁוֹחֵט 
כֹּהֵן עִם  ךְ הוֹלֵךְ ה� ר כּ� ח� בָּלָה. וְא� ת ק� יֵּים מִצְו� מִּזְרָק לְק� וָּאר אֶל תּוֹךְ ה� צּ� מֵה�

ת הוֹלָכָה8: יֵּים מִצְו� מִּזְבֵּח� לְק� דָּם לְקָרְבוֹ אֶל ה� ק ה� מִזְר�
קסט.

לִימִינוֹ  וּפָנָה  כֶּבֶשׁ  ה� ל  ע� וְעָלָה  דָּם  ה� עִם  מִּזְרָק  ה� כֹּהֵן  ה� ל  נָט� ךְ  כּ� ר  ח� א�
ל אֶצְבָּעוֹ  וְטָב� סּוֹבֵב9 וּבָא לוֹ לְקֶרֶן דְּרוֹמִית מִזְרָחִית תְּחִלָּה  ל ה� לֵּךְ ע� מְה�
מִּזְרָק וְסוֹמֵךְ בְּאֶצְבָּעוֹ הָאֶמְצָעִי מִכָּאן  דָּם שֶׁבּ� גּוּדָל בּ� סְּמוּכָה ל� יְמָנִית ה� ה�
עְלָה  מִּזְבֵּח� וּלְמ� טֵּא וְיוֹרֵד נֶגֶד חוּדָּהּ שֶׁל קֶרֶן10 מֵחֲצִי ה� גּוּדָל מִכָּאן וּמְח� וּב�
נֵּח� אֶצְבָּעוֹת  קֶּרֶן מְק� ל ה� נְּתִינָה ע� דָּם שֶׁבְּאֶצְבָּעוֹ וּכְשֶׁגּוֹמֵר ה� ד שֶׁיִּכְלֶה כָּל ה� ע�
סְּמוּכָה לָהּ  שְּׁנִיָּה ה� ךְ בָּא לוֹ אֶל קֶרֶן ה� ר כּ� ח� מִּזְרָק מֵאֲחוֹרָיו11. וְא� ת ה� בִּשְׂפ�
קֶּרֶן  ל ה� מִּזְרָק וְנוֹתֵן ע� דָּם שֶׁבּ� שֶׁהִיא קֶרֶן מִזְרָחִית צְפוֹנִית. טוֹבֵל אֶצְבָּעוֹ בּ�
סְּמוּכָה  שְּׁלִישִׁית ה� קֶּרֶן ה� ךְ בָּא לוֹ ל� ר כּ� ח� ם הָרִאשׁוֹן. וְא� ע� פּ� אֲשֶׁר עָשָׂה בּ� כּ�
ךְ בָּא לוֹ לְקֶרֶן  ר כּ� ח� נַּ”ל. וְא� ם כֵּן כּ� עֲרָבִית. וְעָשָׂה ג� לָהּ שֶׁהִיא צְפוֹנִית מ�
דָּם שׁוֹפֵךְ  פְּעָמִים. וּשְׁיָרֵי ה� עֲרָבִית דְּרוֹמִית וְעָשָׂה כְּמוֹ שֶׁעָשָׂה בִּשְׁלשָֹׁה ה� מ�
עֲרָבִית דְּרוֹמִית. דִּכְתִיב (ויקרא ד, ל) ”וְאֶת כָּל דָּמָהּ  יְסוֹד שֶׁהִיא מ� אֶל זֶה ה�
מִּזְבֵּחַ” זֶה יְסוֹד דְּרוֹמִי (רמב”ם הלכות מעשה הקרבנות ה, ז־י): יִשְׁפֹּךְ אֶל יְסוֹד ה�
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168.

On the first day of the festival, after the morning tamid offering, in the 
sixth hour of the day, they would bring thirteen bulls, two rams, and fourteen 
lambs, all as olos, as well as one he-goat as a chatas. They gave them to the 
Kohanim as follows: the thirteen bulls to thirteen of the mishmaros,[4] and 
the two rams to two others. The fourteen lambs were also given out; twelve 
of them to six of the remaining mishmaros, and the last two lambs, as well 
as the chatas goat, were given to the last three mishmaros. They would 
give the offerings to drink, and check them for any disqualifying blemish.[5] 
A member of the watch designated to offer the goat[6] would lead it to the 
Butchering Area located to the north of the Mizbei’ach [as it is stated (Vayi-

kra 1:11): And he shall slaughter it at the side of the Mizbei’ach to the north, 

before Hashem], and he would sever the two simanim (the trachea as well as 
the esophagus) with a valid[7] knife that was a kli shareis. A second Kohen 
would receive the blood from the animal’s neck into a mizrak, to fulfill the 
commandment of receiving the blood (kabbalah). Next, the Kohen would 
walk with the mizrak full of blood, to bring it closer to the Mizbei’ach, to fulfill 
the commandment of bringing the blood (holachah).[8]

169.

The Kohen would then carry the mizrak containing the blood and as-
cend the ramp, turn to his right, and walk onto the ledge,[9] coming first to 
the southeastern corner. There, he would dip his right index finger into the 
blood that was in the mizrak, and, supporting it with his middle finger and 
thumb on either side, he would apply the blood with a downward motion 
against the point of the corner,[10] above the midpoint of the Mizbei’ach, until 
he used up the blood on his finger. When he finished his application upon 
that particular corner, he would wipe his finger on the lip of the mizrak, on 
its outside.[11] He would then walk toward the second corner, the one that 
was adjacent to [the southeastern corner], i.e., the northeastern corner, dip 
his index finger into the blood in the mizrak, and apply it to the corner in the 
same manner he had done the first time. Afterward, he would continue on 
to the third corner, the one that was adjacent to it, which was the northwest-
ern corner, and do the same. Finally, he would come to the southwestern 
corner and do as he had done the previous three times. He would then pour 
the remnants of the blood onto the base of that corner, i.e., the southwest-
ern corner, as it is written (Vayikra 4:30): and all of its [remaining] blood he 

shall pour onto the base of the Mizbei’ach; this refers to the southern base 
(Rambam, Hil. Maaseh HaKorbanos 5:7-10).

10. See above, §68 note 8. 11. See Section I, §141 note 6.
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12. With respect to the mussaf of Succos 
(and the other festivals as well), the skinning 
and dismembering of the chatas took place 
after the olos were offered (see Beur to Sec-
tion I, §141:1).
13. As opposed to the ritual applications of 
the chatas, the zerikah of the olah was done 
while the Kohen stood on the Courtyard 
floor. Regarding why he began at the north-
eastern corner, see Section I, §53 note 1.
14. This is the famous expression used by 
Chazal to describe this type of zerikah — 
“two” applications on opposite corners, each 
intended to spread onto both sides of that 
corner, effectively resulting in application to 

all “four” sides of the Mizbei’ach.
15. Although the blood service of the chatas 

preceded the blood service of the olos of 
the mussaf, the olos were offered up first, 
because the verse mentions the offering of 
the bulls, rams, and lambs before that of the 
chatas goat, and the verse stresses that the 
specific order given is to be followed by us-
ing the expression ט מִּשְׁפּ!  according to the ,כּ&

law (see Rambam, Hil. Temidin U’Mussafin 

9:7).
16. Each olah offering was skinned and di-
vided into its designated parts; this process 
is described in greater detail in Section I, 
§60-§67.

קע.
פָּרִים אֶחָד אֶחָד וְשׁוֹחֵט  שָּׂעִיר12 הִכְנִיסוּ כָּל אֶחָד מֵה� ם ה� ת דּ� ר זְרִיק� ח� א�
ל יֶרֶךְ  ט אֹתוֹ ע� מִּזְבֵּח� צָפוֹנָה [כְּדִכְתִיב (ויקרא א, יא) ”וְשָׁח� ל יֶרֶךְ ה� ר ע� כָּל פּ�
כִּין כָּשֵׁר מִכְּלֵי שָׁרֵת בָּדוּק מִפְּגִימָה  מִּזְבֵּח� צָפֹנָה לִפְנֵי ה’ ”]. וְשׁוֹחֵט בְּס� ה�
שֶׁבְּיָדוֹ  מִּזְרָק  ה� אֶל תּוֹךְ  פָּר  מֵה� דָּם  ה� בֵּל  מְק� בֵּל  מְק� וְה� סִּימָנִים.  ה� שְׁנֵי  אֶת 
בָּזֶה  יֵּים  לְק� מִּזְבֵּח�  ה� אֶל  מִּזְרָק  שֶׁבּ� דָּם  ה� עִם  וְהוֹלֵךְ  בָּלָה  ק� ת  מִצְו� יֵּים  לְק�
זָּוִויּוֹת מִזְרָחִית צְפוֹנִית שֶׁל  ל הָרִצְפָּה נֶגֶד ה� כֹּהֵן עֹמֵד ע� ת הוֹלָכָה. וְה� מִצְו�
שֵּׁט  וֵּין שֶׁיִּתְפּ� כְסוֹן וּמִתְכּ� אֲל� פִּינָּה בּ� מִּזְרָק אֶל חוֹד ה� דָּם בְּה� מִּזְבֵּח13ַ וְזוֹרֵק ה� ה�
טָּה מִחוּט  צָּפוֹן לְמ� ם בּ� מִּזְרָח וְג� מִּזְבֵּח� בּ� פִּינָּה שֶׁל ה� דָּם לִשְׁתֵּי רוּחוֹת ה� ה�
גִּיע�  ד שֶׁהוּא מ� מִּזְרָק שֶׁבְּיָדוֹ דֶּרֶךְ יְמִינוֹ ע� ךְ הוֹלֵךְ עִם ה� ר כּ� ח� סִּקְרָא. וְא� ה�
מִּזְרָק נֶגֶד חוֹד  דָּם שֶׁבּ� מִּזְבֵּחַ. וְזוֹרֵק מִן ה� עֲרָבִית דְּרוֹמִית שֶׁל ה� נֶגֶד זָוִיּוֹת מ�
תּוֹרָה  ה שֶּׁאָמְרָה ה� יֵּים מ� דָּרוֹם לְק� עֲרָב וְל� מּ� דָּם ל� וֵּין שֶׁיֵּלֵךְ ה� פִּינָּה וּמִתְכּ� ה�
שֶׁהֵן  יִם  שְׁנ� תְּנוֹת  מ� זוֹ  סָבִיב”  מִּזְבֵּח�  ה� ל  ע� דָּם  ה� אֶת  ”וְזָרְקוּ  ה)  א,  (ויקרא 
דָּם הָיָה שׁוֹפֵךְ אֶל יְסוֹד דְּרוֹמִי דִּכְתִיב (ויקרא ד, ז) ”וְאֵת  ע14. שִׁיּוּרֵי ה� רְבּ� א�
ר וְכֵן עָשׂוּ  ר וּפ� ח הָעוֹלָה”. וְכֵן עָשׂוּ לְכָל פּ� פָּר יִשְׁפֹּךְ אֶל יְסוֹד מִּזְבּ� ם ה� כָּל דּ�

עְלָה: מִּשְׁפָּט הָאָמוּר לְמ� כְּבָשִׂים כּ� לִשְׁתֵּי הָאֵילִים וְכֵן עָשׂוּ לְכָל אֶחָד מֵה�
קעא.

מִּשְׁפָּט  כּ� פָּרִים  ה� אֶת  וְהִפְשִׁיטוּ  בָּאוּ  כְּבָשִׂים15  ה� ם  דּ� ת  זְרִיק� ר  ח� א�
לִנְתָחֶיהָ”16.  אֹתָהּ  ח  וְנִתּ� הָעֹלָה  אֶת  ”וְהִפְשִׁיט  ו)  א,  (ויקרא  כְּדִכְתִיב 
הָרֹאשׁ  יְינו17ּ  ה� כֹּהֲנִים  בְּכ”ד  קְרֵבִין  הָיוּ  פָּרִים  מֵה� אֶחָד  כָּל 
שְׂמֹאל  שֶׁל  וְרֶגֶל  יִם.  בִּשְׁנ� הָעוֹקֶץ  יִם.  בִּשְׁנ� יָמִין  שֶׁל  הָרֶגֶל  בְּאֶחָד. 
יִם.  בִּשְׁנ� יִם  יָּד� ה� שְׁתֵּי  בִּשְׁלשָֹׁה.  גֵּרָה  ה� בְּאֶחָד.  הֶחָזֶה  יִם.  בִּשְׁנ�
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17. See Section I, §144 note 18.

170.

After the zerikah of the chatas goat’s blood,[12] they brought forth each 
of the bulls, one at a time, and slaughtered each bull to the north of the 
Mizbei’ach, as it is written [(Vayikra 1:11): And he shall slaughter it at the 

side of the Mizbei’ach to the north, before Hashem]. He would sever the two 
simanim (the trachea and the esophagus) with a valid knife (that is, the 
knife had been checked for any nicks that would disqualify it) that was 
a kli shareis. A Kohen would then receive the blood directly from the 
bull into the mizrak that was in his hand, to fulfill the commandment of 
kabbalah. He would then walk with the blood in the mizrak toward the 
Mizbei’ach, thereby fulfilling the commandment of holachah. Here, the Ko-
hen would stand on the Courtyard floor in front of the northeastern corner 
of the Mizbei’ach,[13] and throw the blood in the mizrak onto the point of the 
corner, creating a diagonal streak, intending that the blood would spread 
to the two sides of the Mizbei’ach’s corner — to the east, as well as to the 
north — beneath the red line. Next, the Kohen would walk with the mizrak 
in his hand, circling around the Mizbei’ach to his right, until he arrived in 
front of the southwestern corner of the Mizbei’ach. He would once again 
throw the blood in the mizrak against the point of the corner, intending that 
the blood spread to the west as well as the south. The zerikah was done in 
this manner to fulfill that which the Torah says (ibid. 1:5): and they shall 

throw the blood on the Mizbei’ach all around; this refers to the “two ap-
plications that are four.”[14] He would then pour the remnants of the blood 
onto the southern base, as it is written (ibid. 4:7): and all the blood of the 

bull he shall pour onto the base of the Mizbei’ach of the Olah. They did the 
same for each bull, and then the same for each of the two rams, and the 
same for each of the lambs. They were all brought with the procedures 
outlined above.

171.

After the zerikah of the blood of the lambs had been done [and thus the 
blood service of all the olos was complete[15]], they would proceed to skin 
the bulls [and dismember them] in the proper way, as it is written (Vayi-

kra 1:6): And he shall skin the olah offering, and he shall cut it up into its 

pieces.[16] Each of the bulls was offered by twenty-four Kohanim, as fol-
lows:[17] (1) The head was held by one Kohen and (2-3) the right hind leg 
by two others. (4-5) The back portion by two Kohanim, and (6-7) the left 
hind leg by another two. (8) The chest section was held by one Kohen, 
and (9-11) the neck portion by three; (12-13) the forelegs by two others, 
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18. See above, §128 note 11.

19. See next note.

20. The author presumably refers here 
to his comment at the end of §47 above, 
in the name of Rambam, that the tamid’s 
limbs were brought to the western side of 
the lower half of the ramp, while those of 
the mussaf were brought to the eastern side. 

See further, Section I, §127, with note 7.

21. The words ד בְּאֶח! יִם  ב& קְּר!  were omitted ה&
here in error; we have restored them based 
on the text of the other festival mussafin.

22. The text of Siddur Yaavetz (cited by 
Beur in Section I, §128) has the final 
word of this blessing as berachamim, with 
mercy.

יִן  יּ� וְה� בִּשְׁלשָֹׁה  סֹּלֶת  ה� בִּשְׁלשָֹׁה.  יִם  קְּרָב� ה� יִם18.  בִּשְׁנ� דְּפָנוֹת  ה� שְׁתֵּי 
כֶּבֶשׁ  ה� ל  ע� בּוֹ  שֶׁזָּכָה  אֵבָר  אֶחָד  כָּל  הֶעֱלָה  בְּשׁוּרָה  עָמְדוּ  בִּשְׁלשָֹׁה. 
(ויקרא  כְּדִכְתִיב  שָׁם  וּמְלָחוּם  כֶּבֶש19ׁ.  שֶׁל  בְּמִזְרָחוֹ  טָּה  וּלְמ� כֶּבֶשׁ  מֵחֲצִי 
אֶחָד  לְכָל  כֵן  עָשׂוּ  ךְ  כּ� ר  ח� א� ד.  וְיָר� ח”  מֶל� קְרִיב  תּ� קָרְבָּנְךָ  כָּל  ל  ”ע� יג)  ב, 

פָּרִים: מֵה�

קעב.
קָרֵב  יִל  א� שֶׁל  בְּשָׂרוֹ  ךְ  א� זֶּה  ה� סֵּדֶר  בּ� יִל  א� כָּל  הִפְשִׁיט  ךְ  כּ� ר  ח� א�
יִם.  יָד� בִּשְׁתֵּי  שֵּׁנִי  ה� יָמִין.  שֶׁל  וְרֶגֶל  בְּרֹאשׁ  הָרִאשׁוֹן  כֹּהֲנִים  חֲמִשָּׁה  בּ�
חֲמִישִׁי בִּשְׁתֵּי  וְגֵרָה. ה� הָרְבִיעִי בְּחָזֶה  שְּׂמָאלִי.  וְרֶגֶל ה� שְּׁלִישִׁי בְּעוֹקֶץ  ה�
יִם. עָמְדוּ בְּשׁוּרָה  יִן בִּשְׁנ� יּ� יִם. וְה� סֹּלֶת בִּשְׁנ� יִם. וְה� יִם בִּשְׁנ� קְּרָב� דְּפָנוֹת. ה� ה�
כֶּבֶשׁ  ה� ל  ע� וְהִנִּיחָם  מִּזְבֵּח�  ה� לְכֶבֶשׁ  בּוֹ  שֶׁזָּכָה  אֵבָר  אֶחָד  כָּל  הֶעֱלָה 
כְּדִכְתִיב  הָאֵבָרִים  שָׁם  וּמְלָחָם  כֶּבֶשׁ  שֶׁל  בְּמִזְרָחוֹ  טָּה  וּלְמ� כֶּבֶשׁ  מֵחֲצִי 
חג  במוסף  בזה  שכתבנו  מה  (עיין  ח”.  מֶל� קְרִיב  תּ� קָרְבָּנְךָ  כָּל  ל  ”ע� יג)  ב,  (ויקרא 
ט  כְּמִשְׁפּ� לָהֶם  וְעָשׂוּ  כְּבָשִׂים  ה� אֶת  הִפְשִׁיטוּ  ךְ  כּ� ר  ח� א� וְיָרְדוּ.  העצרת)20 
כֹּהֲנִים  חֲמִשָּׁה  בּ� קָרֵב  וָכֶבֶשׂ  כֶּבֶשׂ  מִכָּל  בָּשָׂר  ה� ךְ  א� וְהָאֵילִים  פָּרִים  ה�
יִן בְּאֶחָד כָּכָה  יּ� וְה� סֹּלֶת בְּאֶחָד  יִם בְּאֶחָד21.] וְה� קְּרָב� יִל. [ה� ר הָא� כְּמוֹ בְּשׂ�
טָּה  וּלְמ� כֶּבֶשׁ  מֵחֲצִי  נִּיחָן  וּמ� אֶחָד  אֶחָד  הֶעֱלָם  וָכֶבֶשׂ  כֶּבֶשׂ  לְכָל  עָשָׂה 
קְרִיב  תּ� קָרְבָּנְךָ  כָּל  ל  ”ע� (שם)  כְּדִכְתִיב  שָׁם  וּמְלָחָם  כֶּבֶשׁ  שֶׁל  בְּמִזְרָחוֹ 

ח” וְיָרְדוּ: מֶל�

קעג.
הָעֲבוֹדָה  ת  בִּרְכ� הָעָם  עִם  בֵּרְכוּ  גָּזִית  ה� ת  לְלִשְׁכּ� בָּאוּ  ךְ  כּ� ר  ח� א�
בֵּל  מְק� ה� ה’  תָּה  א� בָּרוּךְ   ... יִשְׂרָאֵל  מְּךָ  ע� ת  עֲבוֹד� אֱלקֵֹינוּ  ה’  [רְצֵה 
ת  נְשִׂיא� בְּלִי  שָׁלוֹם  וְשִׂים  כֹּהֲנִים  ת  וּבִרְכּ� בְּרָצוֹן22]  יִשְׂרָאֵל  מּוֹ  ע� ת  עֲבוֹד�
הָאֵבָרִים  נָטְלוּ  הָאֵבָרִים  אֶת  קְטִיר  לְה� שֶׁזָּכוּ  אוֹתָן  עָלוּ  ךְ  כּ� ר  ח� א� יִם  פּ� כּ�
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and (14-15) the two flanks by two others.[18] (16-18) The innards were 
held by three Kohanim, (19-21) the flour for the minchah offering by three 
more, and (22-24) the wine for the libation by three more. They stood in a 
line, and each Kohen brought up the limb he had been chosen to carry onto 
the lower half of the ramp, on its eastern side.[19] They would place salt on 
them there, as per the verse (ibid. 2:13): on your every offering shall you 

offer salt, and then descend. The Kohanim would then do the same for each 
one of the remaining bulls.

172.

Afterward, they would skin [and dismember] each of the rams with the 
same procedures, different only in that the meat of a ram was brought by 
five Kohanim: (1) The first held the animal’s head and the right hind leg, and 
(2) the second held the two forelegs. (3) The third held the back portion and 
the left hind leg. (4) The fourth held the chest and neck portions, and (5) the 
fifth Kohen held the two flanks. The innards were held by two, the flour by two 
more, and the wine by two, for a total of eleven Kohanim. They stood in a 
line, and each Kohen brought the limb he had been chosen to carry up to the 
ramp of the Mizbei’ach, placing them upon the lower half of the ramp, on its 
eastern side. They would place salt on the limbs there, as per the verse (Vayi-

kra 2:13): on your every offering shall you offer salt (see what I wrote about 
this in the context of the mussaf of the Shavuos Festival[20]), and descend.

They would then skin [and dismember] the lambs, and prepare them as 
they had done with the bulls and rams, different only in that while the meat 
of each lamb was offered by five Kohanim just like the meat of a ram, [its 
innards were held by only one,[21]] the flour by one, and the wine by one, for a 
total of eight Kohanim; they would do this for each of the lambs in turn. They 
would bring their limbs up one at a time and place them on the lower half of 
the ramp, on its eastern side. They would place salt on them there, as per 
the verse (ibid.): on your every offering shall you offer salt, and then descend.

173.

Before the limbs of the mussaf were offered on the Mizbei’ach, the 
Kohanim would gather to pray that Hashem accept these additional 

offerings with favor.

After carrying the mussaf limbs to the ramp, the Kohanim would gather in 
the Lishkas HaGazis. They would bless together with the nation the blessing 
of the service (Retzei): [Be favorable, Hashem, our God, toward the service 

of Your people Israel … Blessed are You, Hashem, Who accepts the service of 

His people Israel with favor,[22]] and Bircas Kohanim, ending with Sim Shalom 

without raising their hands during Bircas Kohanim. After this, the Kohanim 
who had been chosen to offer up the limbs would ascend and take the limbs 
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23. See above, §156 for a list of the 
eimurim.

24. See above, §27 note 23.

25. [The minchah had been prepared ear-
lier, as the author stated above that it was 
held by the Kohanim as part of the proces-
sion of the limbs. Nevertheless, the author 

mentions the manner of its preparation at 
this point, as he does many times through-
out the work.

26. See above, §27 notes 29-30.

27. See section I, §95, for further details 
of how the menachos were carried up and 
offered upon the fires of the Mizbei’ach.

מִּזְבֵּח�  ה� ל  ע� וְהֶעֱלָן  קְטִיר  לְה� בּוֹ  שֶׁזָּכָה  הָאֵבָר  אֶחָד  כָּל  פָּרִים  מֵה�
נָּשֶׁה  עֲרָכָה. מֵרֶגֶל שֶׁל יָמִין הֵסִיר מִקּוֹדֶם אֶת גִּיד ה� מּ� ל אֵשׁ ה� וְזוֹרְקָן ע�
עָשָׂה  כֵּן  הָאֵשׁ  בֵּי  גּ� ל  ע� הִשְׁלִיכוֹ  ךְ  כּ� ר  ח� וְא� דֶּשֶׁן  ה� פּוּח�  תּ� ה� ל  ע� וְהִשְׁלִיךְ 
וְכֵן  מֵהָאֵילִים  לְהָאֵבָרִים  עָשׂוּ  וְכֵן  שְּׂמָאלִי.  ה� רֶגֶל  שֶׁל  נָּשֶׁה  ה� לְגִיד 
יג)  א,  (ויקרא  כְּדִכְתִיב  צְמוֹ  ע� בִּפְנֵי  וְאֵבָר  אֵבָר  כָּל  כְּבָשִׂים  מֵה� לְהָאֵבָרִים 
מִּזְבֵּחָה עֹלָה הוּא אִשֵּׁה רֵיח� נִיחוֹח�  כֹּל וְהִקְטִיר ה� כֹּהֵן אֶת ה� ”וְהִקְרִיב ה�

ה’ ”: ל�
קעד.

קָרְעוּ  שָּׂעִיר  ה� אֶת  הִפְשִׁיטוּ  מּוּסָפִים.  ה� עוֹלוֹת  ת  קְטָר� ה� ר  שֶׁגָּמ� ר  ח� א�
יג)  ב,  (ויקרא  כְּדִכְתִיב  וּמְלָחָם  בְּמָגֵיס24  נְתָנָם  הָאֵימוּרִים23.  אֶת  וְהוֹצִיא 
ל הָאֵשׁ שֶׁל  מִּזְבֵּח� וְהִקְטִירָן ע� ל ה� ח”. וְהֶעֱלָן ע� קְרִיב מֶל� ל כָּל קָרְבָּנְךָ תּ� ”ע�

עֲרָכָה גְּדוֹלָה: מּ� ה�
קעה.

ת נְסָכִים שֶׁל כָּל קָרְבָּן וְקָרְבָּן שְׁלשָֹׁה עֶשְׂרוֹנִים  ךְ הִקְרִיבוּ מִנְח� ר כּ� ח� א�
בְּלוּלָה  מִנְחָה  סֹלֶת  עֶשְׂרֹנִים  ”וּשְׁלשָֹׁה  יב)  כח,  (במדבר  [כְּדִכְתִיב  ר  פּ� לְכָל 
בִּכְלִי  סֹּלֶת  ה� דֶּשֶׁת  מְק� מִּנְחָה25  ה� עֲשֵׂה  מ� הָיָה  וְכֵן  הָאֶחָד”].  פָּר  ל� שֶּׁמֶן  ב�
סֹּלֶת.  ה� שֶּׁמֶן  ה� ל  ע� וְנוֹתֵן  תְּחִלָּה  בּ� כְּלִי  בּ� שֶּׁמֶן  ה� מִן  ט  מְע� וְנוֹתֵן  שָׁרֵת. 
כֹּל  ךְ נוֹתֵן ה� ר כּ� ח� סֹּלֶת וּבוֹלְלָהּ וְא� ל ה� שֶּׁמֶן ע� ט מֵה� ךְ נוֹתֵן עוֹד מְע� ר כּ� ח� וְא�
הִין שֶׁמֶן26. וְנוֹתְנָהּ עָלֶיהָ  חֲצִי ה� שֶּׁמֶן מֵה� בִּכְלִי שָׁרֵת וְיוֹצֵק עָלֶיהָ שְׁאָר ה�
”וְכָל  יג)  ב,  (ויקרא  דִּכְתִיב  דְּרוֹמִית  עֲרָבִית  מ� בְּקֶרֶן  מִּזְבֵּח�  ה� בְּראֹשׁ  ח  מֶל�
ר. וּלְכָל  עֲשֶׂה לְכָל פּ� מִּזְבֵּח� וְכֵן י� ח תִּמְלָח” וְהִקְטִיר ה� מֶּל� ן מִנְחָתְךָ בּ� קָרְבּ�
וְכֵן  שֶׁמֶן  הִין  ה� וּשְׁלִישִׁית  סֹלֶת  עֶשְׂרוֹנִים  מִשְּׁנֵי  זֶּה  ה� בָּאוֹפֶן  עוֹשֶׂה  יִל  א�
וְהִקְטִיר  שֶׁמֶן  הִין  ה� רְבִיעִית  עִם  סֹלֶת  מֵעִשָּׂרוֹן  וָכֶבֶשׂ  כֶּבֶשׂ  לְכָל  עֲשֶׂה  י�
קְדִּימִין מוּסָף  בָּת אָז מ� מִּזְבֵּח27ַ. [וְאִם הָיָה חָל יוֹם אֶחָד מִימֵי הֶחָג בְּשׁ� ה�
בְּחֵלֶק  רְנוּ  סִדּ� כְּבָר  שֶׁלּוֹ  עֲבוֹדוֹת  לְכָל  יּוֹם  ה� ף  לְמוּס� קוֹדֶם  בָּת  שׁ� שֶׁל 
ד  ע� בָּת  שׁ� שֶׁל  יִן  יּ� ה� נִיסּוּךְ  ף  מוּס� עִם  מְתִּינִין  וּמ� קכ”ז־קל”ט.]  מִסִימָן  א’ 
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of the bulls; each Kohen would take the limb that he had been chosen to 
offer, and he would bring it up onto the Mizbei’ach toss it onto the fire of the 
pyre. They would first remove the gid hanasheh from the right hind leg and 
throw it atop the mound of ash, only then tossing the leg upon the fire; they 
would also do this to the gid hanasheh of the left leg. They followed this 
procedure for the limbs of the rams, as well as the limbs of the lambs; each 
limb individually, as it is written (Vayikra 1:13): and the Kohen shall bring all 

of it and cause [it] to go up in smoke on the Mizbei’ach; it is an olah offering, 

a fire offering, a satisfying aroma to Hashem.

174.
Having completed the olah component of the Succos mussaf offer-

ing, the Kohanim would now return to tend to the chatas.

After they completed the offering of the mussaf’s olos, they would skin 
the chatas goat, tear it open, and remove the sacrificial parts.[23] They would 
place them in a large bowl,[24] and salt them, as per the verse (Vayikra 

2:13): on your every offering shall you offer salt. They then brought them up 
onto the Mizbei’ach and offered them upon the fire of the main pyre.

175.

Next, they would offer the minchas nesachim of each offering: three tenth-

eiphahs for each bull [as it is written (Bamidbar 28:12): And three tenth-

eiphahs of fine flour for a minchah offering, mixed with oil, for each bull]. And 
this is how they would prepare the minchah:[25] They would sanctify the flour 
by placing it in a kli shareis. Then, a small amount of the oil (from the half-
hin of oil required for a bull) was placed in an empty vessel, and the flour 
was placed on top of it. They would then place a little more oil on top of the 
flour and mix them together. Finally, they would place the entire mixture in 
a kli shareis, and pour the oil that remained from the half-hin measure of oil 
onto the mixture.[26] Salt was placed on the minchah atop the Mizbei’ach, 
at the southwestern corner, as per the verse (Vayikra 2:13): You shall salt 

your every minchah offering with salt, whereupon it was offered on the pyre 
of the Mizbei’ach. And the same was done for each bull. For each ram they 
would prepare a minchah in the same way, using two tenth-eiphahs of fine 
flour together with a third of a hin of oil. And then they would do the same 
for each of the lambs, using one tenth-eiphah of fine flour together with a 
quarter of a hin of oil, offering each one in turn upon the Mizbei’ach.[27]

When one of the days of Succos would coincide with Shabbos, they 
would perform the entire service of the mussaf offerings of Shabbos before 
bringing the mussaf of the day; the particulars of the Shabbos mussaf of-
fering were already outlined above, in Section I, §127-§139. And in such 
a case, they would delay the wine libations of the Shabbos mussaf until 
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28. For only one song would be sung along 
with this double libation ritual, and that was 
the song of the festival. It should be noted 
that while the author here states that the 
Shabbos song was pushed aside (as he 
quotes from Siddur Yaavetz above, in 20:1), 
in Beur 19:2 he writes that there is actually 
a debate as to which of the two songs takes 
precedence when a festival and a Shabbos 
coincide; and there he writes that it seems 
more likely that the Shabbos song should 
take precedence! See there further. [The de-
bate concerns only a case where Shabbos 
and a festival coincide; when Shabbos and 
Rosh Chodesh coincide, all agree that the 
song of Rosh Chodesh takes precedence, to 
publicize that the day is Rosh Chodesh.]

29. The libations would now take longer, 
and represent two separate sets of offerings. 
As such, the trumpets blasts were made 

longer and more trumpets were added, cor-
responding to the double mussaf offering.
30. These were the Kohanim whose week it 
was to serve (although all of the mishmaros 

took part in the festival offerings, as we have 
learned).
31. See Tosefta, Succah 4:1. [Presumably, 
this location was near the table on which the 
lechem hapanim were placed after they were 
removed from the Shulchan (see Section I, 
§136).]
32. In the earlier years of the Temple Era, 
there was a Divine blessing placed upon the 
lechem hapanim, and even a small portion 
of it would leave the eater fully satisfied (see 
Yoma 39a, and note 37 in the Schottenstein 
edition there).
33. See above, §156 note 126. [Those who 
would wait until nightfall would be able to 
cook the meat before eating it.]

ת וְאָז שִׁיר  ח� ת א� מּוּסָפִין בְּב� סְּכִין שְׁתֵּי ה� יּוֹם וְאָז מְנ� שֶׁיִּגְמְרוּ מוּסָף שֶׁל ה�
בְּתוֹקְעִין  רְבִּין  וּמ� בִּתְקִיעוֹת  אֲרִיכִין  מ� מָקוֹם  וּמִכָּל  נִדְחֶה28.  בָּת  שׁ� שֶׁל 
לִפְנֵי  פָּנִים  ה� לֶחֶם  נוֹתְנִין  ךְ  כּ� ר  ח� וְא� מּוּסָפִין29.  ה� שְׁתֵּי  כְּנֶגֶד  חֲצוֹצְרוֹת  בּ�
מוּסָף  ן  קָרְבּ� בְּסִידּוּר  מִזֶּה  עוֹד  בְנוּ  שֶׁכָּת� ה  מ� יֵין  ע� בְּזִיכִין.  ה� וְהִקְטִירוּ  ה’ 
לּוֹת  ח� וְה� קָּבוּע30ַ  ה� מִּשְׁמָר  בּ� לֶּחֶם  ה� ת  עֲבוֹד� כָּל  א’).  אוֹת  כ’  (סימן  ח  פֶּס� שֶׁל 
וְהֵן  וּמִשְׁמָר  מִשְׁמָר  לְכָל  לָּה  ח� חֲצִי  נוֹתֵן  מִּשְׁמָרוֹת.  ה� לְכָל  לְּקוֹת  מִתְח�
נִּיחַ.  פְרִיס וּמ� ל הָרבֶֹד שֶׁבָּאוּלָם31 מ� לֵּק עוֹמֵד ע� לְּקִין בֵּינֵיהֶם. וְזֶה שֶׁמְּח� מְח�
וְיֵשׁ  וְשׂבְֹעוֹ.  אוֹכְלוֹ  וְיֵשׁ  יִת.  כְּז� גִּיע�  שֶׁמּ� יֵשׁ  חֶלְקוֹ.  וְנוֹטֵל  בָּא  אֶחָד  וְכָל 
שֶׁאֵין  חוּץ.  ל� חֶלְקָם  לָהֶם  מוֹצִיאִין  שֶׁבִּכְהוּנָּה  מוּמִין  עֲלֵי  לְב� שֶׁמּוֹתִיר32. 
שָּׂעִיר נֶאֱכָל לָעֶרֶב. וּמִי  ר ה� מִּזְבֵּחַ. וְאָז בְּשׂ� יְכוֹלִין לְהִכָּנֵס בֵּין הָאוּלָם וְל�
מִּשְׁמָרוֹת שָׁוִים בּו34ֹ וְחוֹלְקִין אוֹתוֹ בֵּינֵיהֶם.  י33. כָּל ה� עְתּוֹ יָפָה אוֹכְלוֹ ח� שֶׁדּ�
קְּלָעִים36  ה� מִן  לִפְנִים  וְנֶאֱכָל  חֲלוּקָּה35  בְּלִי  שֶּׁיִּרְצֶה  ה  מ� אוֹכֵל  גָדוֹל  כֹּהֵן 

ד חֲצוֹת37: יְלָה ע� לְזִכְרֵי כְּהוּנָּה לְיוֹם וָל�
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34. That is, in the meat of the chatas goat 
of the Shabbos mussaf. [The animals of the 
Succos mussaf, however, were assigned to 
specific mishmaros, as has been explained 
above.]

35. He was not required to wait for the divi-
sion of the chatas, but could take whatever 
he wished. [Chazon Yechezkel (Menachos 
§11) suggests that on a festival Shabbos, 
the normal share of the Kohen Gadol in the 
lechem hapanim — a full six breads (see 
Section I, §137) — was not awarded to 

him, perhaps because there were so many 
Kohanim present. This would fit well with 
the author’s words here, that each mishmar 
received half a bread. However, elsewhere 
Yaavetz seems to state that the Kohen 
Gadol did receive his share even on such a 
Shabbos.]
36. See Section I, §146 note 42.
37. Above, in 20:1, Beur adds: And eating it 
fulfilled a positive commandment. [The final 
section of this siman is cited there from Sid-

dur Yaavetz.]

they had completed the mussaf of the day, and then pour both mussaf liba-
tions at once. It was in this scenario that the song of Shabbos was set aside,[28 ] 
but nevertheless, they would elongate the trumpet blasts and increase the 
number of Kohanim blowing trumpets, because there were two mussaf 
offerings.[29 ] And after the libations, they would arrange the new lechem 

hapanim before Hashem, and offer the spoons of levonah. [See what I wrote 
further on this topic in the context of the procedures of the Pesach mussaf 

offering, (in Beur) 20:1, as follows: All of the rites of the lechem hapanim 

were to be performed by the set mishmar of Kohanim,[30 ] but the breads of 
the lechem hapanim were divided among all of the mishmaros. Half a bread 
was given to each watch, and they would divide it among themselves. The 
Kohen who would be giving out the portions would stand on the floor tile 
in the Ulam,[31 ] and break off pieces and set them down; and each Kohen 
would come there to get his portion. There were those that received [as little 
as] an olive-sized portion; [nevertheless,] some would eat it and be satiated 
by it, and some even left over from it.[32 ] As for the Kohanim that were 
disqualified from performing the services due to a physical blemish, others 
would bring their portion outside the Courtyard for them, for they were not 
permitted to enter the area between the Ulam and the Mizbei’ach. On such 
a day (when Succos coincided with Shabbos) they would eat the meat of 
the chatas goat that night; those who were not squeamish could partake 
of the offering on Shabbos while it was yet raw, if they wished.[33 ] All of the 
mishmaros had equal rights in it,[34 ] and they would divide it among them-
selves. The Kohen Gadol, however, was allowed to eat whatever portion [of 
the chatas] he desired without waiting to receive a portion.[35 ] As always, the 
meat of the chatas was to be eaten inside the Curtains,[36 ] by male Kohanim, 
for that day and the following night until midnight.[37 ]]
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1. The author places the procedures of the 
water libation here (in spite of the fact that it 
was performed with the morning tamid, not 
with the mussaf), in accord with the order 
found in Rambam, Hil. Temidin U’Mussafin, 

Chapter 10.
2. This law is not written explicitly in the To-
rah, but was transmitted orally to Moshe on 
Har Sinai (Taanis 3a).
3. They did not fashion a new pitcher for 
this purpose, but made use of the three-log 

pitcher that was used to hold the wine liba-
tions of a lamb (Rashi to Succah 48a).
4. This designated spring was located out-
side of Yerushalayim.
5. The Water Gate was located in the south-
ern wall of the Temple; see Appendix A. it 
was so called because they would use it for 
this very purpose of bringing the water for 
the nisuch hamayim into the Temple. The 
trumpets were sounded from pure joy, as 
the verse states: And you shall pour wa-

ter with joy (Yeshayah 12:3). For further 
discussion of the ceremony, see Succah 

Ch. 5.

6. As with the wine libations, the Kohen 
turned left and immediately brought the 
water to the southeastern corner. This was 
to avoid exposing the water to the smoke 
of the pyres, which could render it unfit for 
libation (Beur).
7. Water is thinner than wine, and will always 
drain faster. In order to ensure that the two 
libations (which were both of three logs) 
would descend into the shissin together, 
they would make the drain hole for the water 
slightly smaller, thereby increasing the time 
it would take to drain
8. [As we have learned, the bowls into which 
the libations were poured were located on 

top of the Mizbei’ach, so the author’s mean-
ing here (by stating “on the upper half of the 
Mizbei’ach”) is unclear.] Once the libations 
drained into the Mizbei’ach, they flowed 
down through a small pipe of sorts that 
descended through the Mizbei’ach and deep 
into the depths of the earth.
9. This was unfortunately necessary to 
counter the views of the Tzadokim, who did 
not believe in the Oral Law, and therefore 

ג � יִם שֶׁל ח� מּ� יִן וְה� יּ� � סֵדֶר נִיסּוּךְ ה�

קעו.
זֶה  וְדָבָר  מִּזְבֵּחַ.  ה� בֵּי  גּ� ל  ע� יִם  מּ� ה� אֶת  סְּכִין  מְנ� הֶחָג  יְמֵי  ת  שִׁבְע� כָּל1 
יִם  מּ� סֵּךְ ה� ר הָיָה מְנ� ח� שּׁ� יִן שֶׁל תְּמִיד ה� יּ� י2. וְעִם נִיסּוּךְ ה� הֲלָכָה לְמֹשֶׁה מִסִּינ�

דּוֹ (רמב”ם הלכות תמידין ומוספין י, ו): לְב�
קעז.

לֵּא אוֹתָהּ מִן  חֲזֶקֶת ג’ לוּגִּין3. הָיָה מְמ� הָיוּ עוֹשִׂין צְלוֹחִית שֶׁל זָהָב מ�
וּפָנָה  כֶּבֶשׁ  ל� עָלָה  וְתָקְעו5ּ.  וְהֵרִיעוּ  תָּקְעוּ  יִם  מּ� ה� ר  ע� לְשׁ� הִגִּיע�  שִּׁילוֹח4ַ.  ה�
צְּלוֹחִית לְתוֹךְ סֵפֶל שֶׁהָיָה שָׁם [וּשְׁנֵי סְפָלִים  יִם מִן ה� מּ� לִשְׂמֹאלו6ֹ וְנוֹתֵן ה�
נִיסּוּךְ  הָיָה בּוֹ  וּבְמִזְרָחוֹ  יִם  מּ� נִיסּוּךְ ה� הָיָה בּוֹ  עֲרָבוֹ  בְּמ� הָיוּ שָׁם  כֶּסֶף  שֶׁל 
ק  דּ� שֶׁלּוֹ  נֶּקֶב  ה� הָיָה  יִם  מ� וְשֶׁל  קִּין  דּ� חוֹטְמִין  ב’  כְּמִין  מְנוּקָּבִין  וְהָיוּ  יִן  יּ� ה�
יִן כְּאֶחָד (רמב”ם שם)7. וּבְקֶרֶן דְּרוֹמִית  יּ� יִם עִם ה� מּ� יִן כְּדֵי שֶׁיִּכְלֶה ה� יּ� מִשֶּׁל ה�
זֶה  שִּׁיתִין8.  ל� יוֹרֵד  כֹּל  וְה� מִּזְבֵּח�  ה� מֵחֲצִי  עְלָה  לְמ� סֵּךְ  מְנ� הָיָה  עֲרָבִית  מ�
בָּת  עֲשֵׂהוּ בְּשׁ� עֲשֵׂהוּ בְּחוֹל כֵּן מ� הּ יָדְך9ָ. כְּמ� גְבּ� יִם אוֹמְרִים לוֹ ה� מּ� סֵּךְ ה� שֶׁמְּנ�
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denied the obligation of the nisuch hamayim 

completely. As we have learned, the influ-
ence of the Tzadokim was heavily felt during 
some parts of the Second Temple Era, to the 
point that a heretic Kohen once poured the 

precious water onto his feet! From that time 
on, they would always instruct the Kohen to 
lift up his hands as he poured the water liba-
tion, to make it clear that he was performing 
the mitzvah properly.

� THE WINE AND WATER LIBATIONS �
OF SUCCOS

176.

On Succos, the libations of the morning tamid were adorned with 
the additional ritual of the water libations (nisuch hamayim). This 
ritual was celebrated with great rejoicing, and it is for this ceremony 
that the Simchas Beis HaSho’eivah is named. The Gemara (Succah 
51a-b) describes how they would stay awake all night with joyous 
dancing and performances until the time came where they could 

draw the water from the Shiloach Spring.[1]

On each of the seven days of Succos, they would pour the water libation 
(nisuch hamayim) atop the Mizbei’ach; this ritual is known to us through 
a tradition received by Moshe at Sinai (Halachah LeMoshe MiSinai).[2] The 
nisuch hamayim was performed along with the wine libation of the morning 
tamid only (Rambam, Hil. Temidin U’Mussafin 10:6).

177.

The author describes the ritual of the water libation.

They would prepare a golden pitcher that was large enough to hold three 
logs of water.[3] They would exit the Temple, and fill it with water from the 
Shiloach Spring;[4] they would sound a tekiah, teruah, tekiah upon their re-
turn to the Water Gate.[5] The Kohen carrying the water would ascend the 
ramp, turn to his left,[6] and pour the water from the pitcher into the bowl-like 
structure that stood there (see below). There were two silver bowls there; the 
western one was used for the nisuch hamayim, while the eastern one was 
used for the wine libation. Each of these bowls was pierced through with a 
drain that resembled a small nostril; the bowl for water had a slightly thinner 
hole than the one used for the wine, so that the water and the wine would 
finish draining into the Mizbei’ach simultaneously (Rambam, Hil. Temidin 

U’Mussafin 10:7).[7] And it was at the southwestern corner of the Mizbei’ach 

that these libations would take place, on the upper half of the Mizbei’ach, 

with all of the water descending into the shissin.[8] They would tell the 
Kohen who was pouring the water, “Lift up your hands!”[9] The same way the 
water libation was performed on a weekday, it was performed on Shabbos, 
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10. Since the Shiloach was outside the city, 
it would not be permitted to carry the wa-
ter through the city and into the Temple on 
Shabbos, and it was therefore prepared be-
forehand. A barrel that was not a kli shareis 

had to be used, for if they would place the 
water into a kli shareis on Friday, it would be-
come consecrated at that time, and it would 
then become unfit overnight due to the 
principle of linah (see General Introduction).
11. As we have learned above (§167 note 
3), the rights to perform the avodos of the 
animals of the Succos mussaf were divided 
among the mishmaros (see also below, 
§180-§185). Each mishmar would conduct 
their own lottery to decide which particular 
Kohanim would be honored with each ritual.
12. Instead of turning to his right and circling 
the Mizbei’ach, as was done in most cases, 
the Kohen pouring the wine libation would 
immediately turn left, so as not to expose 

the sacrificial wine to the smoke of the pyre.
13. That is, their widows and daughters are 
fit to marry a Kohen without any need for 
more scrutiny (see further, Mishnah, Kiddu-

shin 76a).
14. [Although the author places this com-
ment here, it would appear that these flutes 
were played as the Leviim chanted the song 
of the day (as he stated above, §29).]
15. Any one of the Kohanim would stand 
atop the edge of the Mizbei’ach to signal 
to the Leviim. If the Kohen Gadol chose to 
perform the libation, it was always the S’gan 

(the Deputy Kohen Gadol) who would re-
ceive this honor.
16. See above, §29 note 37.
17. See Section I, §97, for further discussion 
of each set of trumpet blasts and its pur-
pose, as well as further details regarding the 
song of the Leviim.

שָּׁרֵת  ה� מִכְּלֵי  וְאֵינָהּ  זָהָב  שֶׁל  חָבִית  בָּת  שׁ� מֵעֶרֶב  לֵּא  מְמ� שֶׁהָיָה  אֶלָּא 
ט)10: י,  (רמב”ם שם  מִמֶּנָּה  לֵּא  מְמ� וּלְמָחָר  לִּשְׁכָּה  בּ� נִּיחָהּ  וּמ�

קעח.
יִן לִנְסָכִים  מּוּסָף הֵבִיאוּ י� ת נְסָכִים שֶׁל קָּרְבְּנוֹת ה� ר שֶׁהִקְטִיר מִנְח� ח� א�
שֶׁהִיא  וּרְבִיעִית  יִל  לָא� יִן  י� הִין  שְׁלִישִׁית  ר.  וּפ� ר  פּ� לְכָל  יִן  י� הִין  חֲצִי 
נִּיסּוּךְ כָּל אֶחָד11 שֶׁזָּכָה  שְׁלשָֹׁה לוּגִּין לְכָל כֶּבֶשׂ וָכֶבֶשׂ. וְכֵן הָיָה סֵדֶר ה�
כֶּבֶשׁ  ד סוֹף ה� וְעוֹלֶה ע� כֶּבֶשׁ  וְעָלָה ל� יִן  יּ� כְּלִי שֶׁבּוֹ ה� ח ה� לָק� יִן  יּ� בְּנִיסּוּךְ ה�
כֹּהֲנִים  ה� שְׁתֵּי  דְרוֹמִית12.  עֲרָבִית  מ� קֶרֶן  ד  ע� גִּיע�  וּמ� שְׂמֹאלוֹ  ד  לְצ� וּפוֹנֶה 
חֲלָבִים וּשְׁתֵּי חֲצוֹצְרוֹת בְּיָדָם וְתָקְעוּ וְהֵרִיעוּ  ן ה� ל שׁוּלְח� הָיוּ עוֹמְדִים ע�
כִּין בֶּחָלִיל (רש”י)14.]  שִּׂיאִין לִכְהוּנָּה13 מ� מּ� מְיוּחָסִים שֶׁבְּיִשְׂרָאֵל ה� וְתָקְעוּ [ה�
סֵּךְ אֶל סֵפֶל  סֵּךְ לְנ� מְנ� סּוּדָרִין בְּיָדוֹ שָׁחָה ה� מִּזְבֵּח� וְה� ל קֶרֶן ה� סְּגָן15 עוֹמֵד ע� וְה�
כֹּהֲנִים  צִּלְצָל וְתָקְעוּ ה� רְזָא16 בּ� סּוּדָרִין הִקִּישׁ בֶּן א� סְּגָן בּ� מִּזְרָח הֵנִיף ה� ה�
ד  ח� י� יִן  יּ� בְּנִיסּוּךְ ה� כֹּהֵן שֶׁזָּכָה  נִסֵּךְ ה� לְוִיִּם בְּשִׁיר.  וְדִיבְּרוּ ה� חֲצוֹצְרוֹת17  בּ�
כָּלִים  נִּיסּוּכִים  ה� שְׁנֵי  שֶׁיִּהְיוּ  כְּדֵי  יִם  מּ� ה� בְּנִיסּוּךְ  שֶׁזָּכָה  כֹּהֵן  ה� עִם  בְּשָׁוֶה 

עֲרָב18: מּ� יִם אֶל סֵפֶל ה� מּ� מִּזְרָח וְה� יִן אֶל סֵפֶל ה� יּ� ת ה� ח� ת א� בְּב�
קעט.

ף  מוּס� ל  ע� צְמוֹ  ע� בִּפְנֵי  שִׁירָה  אוֹמְרִים  הָיוּ  הֶחָג  מִימֵי  יוֹם  בְּכָל 
אֵלִים”  בְּנֵי  ה’  ל� ”הָבוּ  אוֹמְרִים  הָיוּ  מּוֹעֵד19  ה� חוֹל  מִימֵי  בְּאֶחָד  יּוֹם.  ה�
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18. When the water was poured during 
the libations of the morning tamid, the two 
rituals were done together, in this unique 
way.

19. It is interesting to note that although 
the Gemara does discuss the soon-to-be-
mentioned songs of Chol HaMoed, nowhere 
does it discuss the song the Leviim would 

except that they would fill an unconsecrated golden barrel with water from 
the Shiloach before Shabbos, and leave it in a designated chamber on the 
Temple Mount; they would then use water from this barrel to fill the golden 
pitcher on Shabbos morning (Rambam ibid. 10:9).[10]

178.
The author now returns to the mussaf offering, and describes the 

wine libation.

After they offered the accompanying menachos of the various mussaf of-
ferings, they would bring the wine for the libations: one half-hin of wine for 
each bull, a third of a hin of wine for the ram, and a quarter-hin, which is three 
logs, for each of the seven lambs. And this is how the libations were done: 
Each Kohen[11] who had won the right to pour a wine libation would take the 
vessel of wine and ascend the ramp. He would reach the top of the ramp 
and then turn to his left, coming immediately to the southwestern corner.[12] 
Two Kohanim stood on the Table of the Fats holding two silver trumpets in 
their hands, and they would sound a tekiah, teruah, tekiah. [Those Yisraelim 
of purest lineage, who were fit to marry into the Kehunah,[13] would play the 
flute (Rashi).[14]] The S’gan[15] stood atop the horn of the Mizbei’ach with 
the signal flags in his hands. The Kohen who was pouring the libation bent 
down to pour the wine into the eastern bowl, whereupon the S’gan waived 
the signal flags, Ben Arza[16] sounded the cymbal, the Kohanim sounded the 
trumpets,[17] and the Leviim began to chant the song.

The author now explains what was done during the libations of the 
morning tamid service of Succos, when there were two libations — 

one of wine and one of water — to perform.

[During the libation of the morning tamid,] the Kohen who was chosen 
to pour the wine would do so at the same time as the Kohen who was 
chosen to pour the water libation, in such a way that the two libations 
would finish draining from the bowls simultaneously — the wine into the 
eastern bowl, and the water into the western bowl.[18]

179.

The song of the wine libations

On each day of the Succos Festival, they would sing a song unique 
to that day along with its mussaf offerings. On the first day of Chol Ha-
Moed,[19] they would sing: Prepare for Hashem, you sons of the powerful 
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sing on the first day of Yom Tov itself (see, 
however, Aruch LaNer to Succah 55a, who 
suggests, based on Tosafos to Succah 47a 
 that the song of the first day was ,ד“ה שיר
Tehillim Ch. 76). [In Eretz Yisrael, the festival 
of Succos consists of one day of Yom Tov, 
followed by six days of Chol HaMoed (the 
last of which is Hoshana Rabbah), and an 
eighth day of Yom Tov (Shemini Atzeres/
Simchas Torah). Hence, this siman will dis-
cuss six days of Chol HaMoed; the “first day 
of Chol HaMoed” mentioned here is actually 
what we would call the second day of Yom 
Tov outside Eretz Yisrael.]

20. The Mishnah in Succah (51a) describes 
the great celebrations and festivities that 
accompanied the nisuch hamayim cer-
emonies that took place on Chol HaMoed 
[called the Simchas Beis HaSho’eivah, 

Water-drawing Celebration]. (Although the 
nisuch hamayim itself was done on Yom 
Tov as well, the celebrations began on 
Chol HaMoed.) Since the first day of Chol 
HaMoed marked the first celebration, this 
psalm, which contains many mentions of 
Hashem’s might in regard to water, was 
deemed appropriate for the occasion. 
Furthermore, the entire Water-Drawing 
Celebration served to proclaim Hashem’s 
honor and might, and the verse there reads: 
Prepare for Hashem, you sons of the power-

ful, prepare for Hashem, honor and might.

21. They would recite the entire Psalm 50, 
which urged the celebrants present to repent 
fully unto Hashem. [For another reason this 
psalm was especially relevant, see Rashi to 
Succah 55a ד“ה ולרשע.]
22. The second half of Psalm 94 speaks of 

ר אֱלקִֹים” (שם נ, טז)21 וגו’. בְּג’ ”מִי יָקוּם לִי  (תהלים כט)20. בְּב’ ”וְלָרָשָׁע אָמ�
עִם מְרֵעִים” (שם צד, טז)22. בְּד’ ”בִּינוּ בּעֲֹרִים בָּעָם” (שם פסוק ח)23 וגו’. בְּה’ 
הֲסִירוֹתִי מִסֵּבֶל שִׁכְמוֹ (שם פא, ז)24 וגו’. בְּו’ ”יִמּוֹטוּ כָּל מוֹסְדֵי אָרֶץ” (שם 

בָּת בְּאֶחָד מֵהֶן ”יִמּוֹטוּ” יִדָּחֶה26: פב, ה)25. וְאִם חָל שׁ�
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adherence to the service of God despite the 
hardships of evil kings and rulers. We make 
mention of our plight during the Succos 

Festival, in the hope that this will inspire the 
listeners to sincere tefillos for Divine Mercy.
23. On Succos, at the time of the harvest, 
the first half of Psalm 94 was now sung, de-
tailing the different required tithes and gifts 
to the poor. This served as a reminder for the 
listeners to be scrupulous in these mitzvos 

and fulfill them properly.
24. Psalm 81 in its entirety was sung to 
comfort the nation; it contains such verses 
as: In distress you called out, and I released 

you (v. 8), and, I am Hashem, your God, 

Who raised you from the land of Egypt; open 

wide your mouth and I will fill it (v. 11).

25. This psalm also mentions the unique 
obligations that are placed upon the nation 
at the time of the harvest, as well as the 
punishments that may befall those who do 
not observe these laws.

26. If one of these six days fell on Shab-
bos, the Leviim would not sing that day’s 
designated song; rather, they would sing 
the song of the Shabbos mussaf (Tehillim 

Ch. 92). After Shabbos, the sequence of 
the six songs listed here would resume from 
where it was left off, and because one day 
was lost due to Shabbos, the sixth and last 
song of “will totter” was not recited. [The 
only instance where this will not occur is 
when the first day of Succos falls on Shab-
bos; see above, §175 note 28.]

(Tehillim Ch. 29).[20] On the second day, the song was: But to the wicked, 

God said, etc. (ibid. 50:16),[21] and on the third day: Who will rise up for 

me against evildoers (ibid. 94:16).[22] On the fourth day, they would sing: 
Understand, you fools among the nation, etc. (ibid. v. 8);[23] on the fifth day: 
From the burden I removed his shoulder, etc. (ibid. 81:7);[24] and on the sixth 
day: All the foundations of the earth will totter (ibid. 82:5).[25] If Shabbos 
fell on any one of these days, the last song, that of … will totter, is pushed 
aside.[26]
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1. On the first day of Succos, the mussaf 

included thirteen bulls, given to the first 
thirteen of the mishmaros. This left eleven 
mishmaros that deserved a bull on the 
second day, when twelve more bulls were 
offered. At that point, after all twenty-four 
watches had received the privilege to offer 
a bull, they would start over again, and give 
the twenty-fifth bull to the first mishmar.
2. The Kohanim formed a rotation of their 
mishmaros, keeping track of who should be 
next in line to receive a larger animal. Be-
cause the service of a lamb requires fewer 
Kohanim, two lambs were given to a mish-

mar whenever possible.
3. The various mishmaros would hold indi-
vidual lotteries to distribute the honors they 
were awarded among the Kohanim of their 

mishmar, and the mussaf proceedings would 
then begin. The chatas goat’s blood service 
was performed first, followed by the blood 
services of the olos. Following the order of 
the verses (see above, §170 note 15), the 
service of the chatas was then set aside in 
favor of the completion of the olah offerings. 
Next, they would separate and offer the sac-
rificial parts of the goat and toss them upon 
the pyre. Finally, the accompanying mena-

chos and the wine libations of all the day’s 
olos were brought, along with their required 
trumpet blasts and song.

4. That is, outside Eretz Yisrael, where the 
first two days of Succos are celebrated as 
Yom Tov. [Here, the author refers to the Chol 
HaMoed of outside Eretz Yisrael; see above, 
§179 note 19.]

� סֵדֶר קָרְבָּנוֹת שֶׁל הֶחָג �

קפ.
מוּסָף  ן  לְקָרְבּ� ר  ח� שׁ� שֶׁל  תָּמִיד  ר  ח� א� הֵבִיאוּ  סּוּכּוֹת.  ה� ג  דְּח� ב’  בְּיוֹם 
רְבָּעָה עָשָׂר כְּבָשִׂים כּוּלָּן עוֹלוֹת וְשָׂעִיר  יִם וְא� שְׁנֵים עָשָׂר פָּרִים אֵילִים שְׁנ�
שֶׁלּאֹ  מִשְׁמָרוֹת  עָשָׂר  ד  ח� לְא� פָּרִים  עָשָׂר  ד  ח� א� מָסְרוּ  טָּאת.  לְח� אֶחָד 
יִם  שְּׁנ� מִּשְׁמָר שֶׁכְּבָר הִקְרִיב. וְאֵילִים ה� ר אֶחָד ל� הִקְרִיבוּ אֶתְמוֹל פָּרִים1. וּפ�
עֲשָׂרָה  כְּבָשִׂים  עָשָׂר  רְבָּעָה  וְא� מִשְׁמָרוֹת.  לְשָׁלשֹׁ  טָּאת  ח� הָאֶחָד  וְשָׂעִיר 
רְבָּעָה כְּבָשִׂים  מִּשְׁמָר וְא� יִם ל� יִם שְׁנ� נִּמְשָׁכוֹת2 שְׁנ� מֵהֶן לְחָמֵשׁ מִשְׁמָרוֹת ה�
נִּשְׁאָרוֹת אֶחָד אֶחָד. הִשְׁקוּם וּבִקְּרוּם וְעָשָׂה  רְבָּעָה מִשְׁמָרוֹת ה� קְרִיבִין א� מ�

יּוֹם הָרִאשׁוֹן לְכָל אֶחָד וְאֶחָד3: כֹּל כְּמוֹ בּ� מֵהֶן ה�
קפא.

ר  ח� ר תָּמִיד שֶׁל שׁ� ח� מוֹעֵד4] א� שְּׁלִישִׁי [אֶצְלֵינוּ הוּא א’ דְּחוֹל ה� יּוֹם ה� בּ�
כּוּלָּם  כְּבָשִׂים.  עָשָׂר  רְבָּעָה  וְא� יִם  שְׁנ� וְאֵילִים  פָּרִים  עָשָׂר  ד  ח� א� הֵבִיאוּ 
נִּמְשָׁכוֹת  ת עֶשְׂרֵה מִשְׁמָרוֹת ה� ח� טָּאת מְסָרוּם לְא� עוֹלוֹת וְשָׂעִיר אֶחָד לְח�
יִם לְכָל  רְבָּעָה מִשְׁמָרוֹת שְׁנ� רְבָּעָה עָשָׂר כְּבָשִׂים שְׁמוֹנָה מֵהֶם לְא� בְּסֵדֶר. וְא�
מִּשְׁמָר  נּוֹתָרִים לְשִׁשָּׁה מִשְׁמָרוֹת הָאֲחֵרוֹת אֶחָד אֶחָד ל� מִשְׁמָר. וְשִׁשָּׁה ה�
לְוִיִּם  שִּׁיר שֶׁהָיוּ אוֹמְרִים ה� יּוֹם הָרִאשׁוֹן. וְה� כֹּל כְּמוֹ בּ� הִשְׁקֻם וּבִקְּרוּם כו’. ה�
גְּרָ”א  ת ה� ר אֱלקִֹים” וגו’ (תהלים נ). וּלְשִׁיט� יִן הוּא ”וְלָרָשָׁע אָמ� יּ� בְּנִיסּוּךְ ה�

ה’ בְּנֵי אֵלִים”5: מִזְמוֹר כט ”הָבוּ ל�
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5. The author’s citations of Gra’s view in 
the following simanim regarding the song 
of the day are taken from the psalms that 
Gra lists as those that are recited during 

our prayers as the Song of the Day (not the 
song recited in the Temple). [A closer look 
reveals that Gra’s list is a day behind, so to 
speak; for example, on the fourth day it lists 

� THE DIFFERING OFFERINGS OF �
THE SUCCOS FESTIVAL

180.

As was mentioned earlier (above, §167), Succos was unique in that its 
mussaf offerings were not the same every day of the festival; rather, 
each day’s mussaf offering consisted of a slightly different group of 
animals. In the next six simanim, the author describes the mussaf 

offerings of each day of Succos in greater detail.

On the second day of the Succos Festival, they would bring the following 
offerings after the morning tamid, as the day’s mussaf: twelve bulls, two 
rams, and fourteen lambs, all as olos, as well as one goat as a chatas. They 
would give eleven of the bulls to the eleven mishmaros that did not receive 
bulls to offer on the previous day,[1] and the last bull to a mishmar that had 
previously offered a bull. The two rams and the single chatas goat were given 
to three more of the mishmaros, and the fourteen lambs were divided among 
the remaining nine mishmaros as follows: ten of them were given to the next[2] 
five mishmaros, two to each mishmar, and the other four lambs were offered 
by the remaining four mishmaros, one by each. They would give them to 
drink and check them for any disqualifying blemish, and then perform with 
them all the procedures of the mussaf offering, just as they had done on the 
first day of Succos, to each one in turn (see above, §167-§175, and §178).[3]

181.

On the third day of the Festival (which, for us, is the first day of Chol 
HaMoed[4]), after the morning tamid, they would bring as the mussaf eleven 
bulls, two rams, and fourteen lambs, all olos, as well as one goat as a cha-

tas. They gave the bulls to the eleven mishmaros next in line (and the rams 
and goat to the next three). And the fourteen lambs were offered by the 
remaining ten mishmaros; eight of them were given to four of the mishma-

ros, two to each mishmar, and the remaining six to the last six mishmaros, 
one to each mishmar. They gave them to drink and checked them for any 
disqualifying blemish, etc., just as they had done on the first day. And the 
song that the Leviim would recite during the wine libation was the psalm 
containing the verse: But to the wicked, God said etc. (Tehillim Ch. 50). 
[According to the opinion of Gra, the song of the day is ibid. Ch. 29: Prepare 

for Hashem, you sons of the powerful.[5]]
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the psalm the author listed on the third day, 
etc. This is apparently because according 
to Gra, the selection of the day’s song is 
meant to capture the fact that the extra day 
of Yom Tov in the Diaspora was originally 
due to a doubt as to the correct date (se-

feika deyoma). For that reason, Gra added 
a special, “new” song (Ch. 42) for the sec-
ond day of Yom Tov, postponing the others 
by a day, and “catching up” on the fifth day 
by combining the two halves of Psalm 94 

(see below, §183). If that is so, this would 
not be related to the song that the Leviim 
sang (and this is obviously true of the sepa-
rate song for Simchas Torah that the author 
cites in §185 below, as there was no sepa-
rate day of Simchas Torah in the Temple!). 
However, it is possible that the author was 
of the opinion that according to Gra, these 
psalms were [where applicable] sung by the 
Leviim as well (see Tosafos to Succah 47a, 
cited above, §179 note 19).

קפב.
ר  ח� שׁ� שֶׁל  תָּמִיד  ר  ח� א� מוֹעֵד]  ה� דְּחוֹל  ב’  יוֹם  [שֶׁהוּא  הָרְבִיעִי  יּוֹם  בּ�
יִם.  שְׁנ� אֵילִים  פָּרִים.  עֲשָׂרָה  יּוֹם  ה� ף  מוּס� ן  לְקָרְבּ� הֵבִיאוּ  שִׁשִּׁית  בְּשָׁעָה 
פָּרִים וּשְׁנֵי הָאֵילִים  טָּאת אֶחָד. עֲשָׂרָה  כְּבָשִׂים וּשְׂעִיר ח� רְבָּעָה עָשָׂר  וְא�
רְבָּעָה עָשָׂר  סֵּדֶר. וְא� ל ה� טָּאת לִשְׁלשָֹׁה עָשָׂר מִשְׁמָרוֹת ע� וְשָׂעִיר אֶחָד ח�
מִשְׁמָר  לְכָל  כְּבָשִׂים  שְׁנֵי  מִשְׁמָרוֹת  לִשְׁלשָֹׁה  כְּבָשִׂים  שִׁשָּׁה  כְּבָשִׂים. 
הִשְׁקֻם  מִּשְׁמָר.  ל� כֶּבֶשׂ  מִשְׁמָרוֹת.  לִשְׁמוֹנָה  נִּשְׁאָרִים  ה� כְּבָשִׂים  וּשְׁמוֹנָה 
לְוִיִּם אוֹמְרִים  שִּׁיר שֶׁהָיוּ ה� יּוֹם הָרִאשׁוֹן. ה� סֵּדֶר שֶׁעָשׂוּ בּ� כֹּל כּ� וּבִקְּרֻם וכו’ ה�
גְּרָ”א הוּא מִזְמוֹר נ’  ת ה� הוּא ”מִי יָקוּם לִי עִם מְרֵעִים” (תהלים צד). לְשִׁיט�
ל כָּל פֶּרֶק תְּקִיעָה  ר אֱלקִֹים” וגו’. וְעוֹשִׂין מִמֶּנּוּ ג’ פְּרָקִים ע� ”וְלָרָשָׁע אָמ�

יּוֹם הָרִאשׁוֹן וכו’6: תְּרוּעָה תְּקִיעָה כְּב�
קפג.

פָּרִים.  תִּשְׁעָה  הֵבִיאוּ  מוֹעֵד]  ה� דְּחוֹל  ג’  יוֹם  [שֶׁהוּא  חֲמִישִׁי  ה� יּוֹם  בּ�
רְבָּעָה עָשָׂר תְּמִימִים כּוּלָּם עוֹלוֹת וּשְׂעִיר  יִם כְּבָשִׂים בְּנֵי שָׁנָה א� אֵילִים שְׁנ�
טָּאת לִשְׁנֵים  ח� טָּאת אֶחָד. מְסָרוּם תִּשְׁעָה פָּרִים וּשְׁנֵי הָאֵילִים וּשְׂעִיר ה� ח�
עֲשָׂרָה  רְבָּעָה לִשְׁתֵּי מִשְׁמָרוֹת. ו� רְבָּעָה עָשָׂר כְּבָשִׂים. א� עָשָׂר מִשְׁמָרוֹת וְא�
שֶׁהָיוּ  שִּׁיר  ה� הָרִאשׁוֹן.  יּוֹם  כְּב� כֹּל  ה� וּבִקְּרוּם  הִשְׁקוּם  מִשְׁמָרוֹת.  לְעֶשֶׂר 
גְּרָ”א ”מִי  ת ה� לְוִיִּם אוֹמְרִים הוּא ”בִּינוּ בֹּעֲרִים בָּעָם” (תהלים צד) לְשִׁיט� ה�

יָקוּם לִי עִם מְרֵעִים” וגו’ (שם צד):
קפד.

בְּשָׁעָה  ר  ח� שׁ� שֶׁל  תָּמִיד  ר  ח� א� מוֹעֵד]  ה� דְּחוֹל  ד’  [שֶׁהוּא  שִּׁשִּׁי  ה� יּוֹם  בּ�
כְּבָשִׂים  עָשָׂר  רְבָּעָה  וְא� אֵילִים  וּשְׁנֵי  פָּרִים.  שְׁמוֹנָה  הֵבִיאוּ  שִׁשִּׁית 
הָאֵילִים  וּשְׁנֵי  פָּרִים  ה� שְׁמוֹנָה  טָּאת.  לְח� אֶחָד  וְשָׂעִיר  לְעוֹלוֹת  כּוּלָּן 
כְּבָשִׂים  ה� עָשָׂר  רְבָּעָה  וְא� מִשְׁמָרוֹת  עָשָׂר  ד  ח� לְא� טָּאת  ח� ה� וּשְׂעִיר 
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6. The author does not actually explain 
this in greater detail in the context of the 
first day of Succos. See Section I, §97, for 

a fuller treatment of the song of the wine 
libations and the accompanying trumpet 
blasts.

182.

On the fourth day of Succos (which is our second day of Chol HaMoed), 
after the morning tamid had been completed, in the sixth hour, they would 
bring as the day’s mussaf offering ten bulls, two rams, fourteen lambs, as 
well as one chatas goat. The ten bulls, the two rams, and the chatas goat 
were given to the thirteen mishmaros next in line, and the fourteen lambs to 
the remaining eleven mishmaros, as follows; six of them were given to three 
mishmaros, two to each, and the remaining eight lambs to the other eight 
mishmaros, one to each mishmar. They gave them to drink and checked 
them for any disqualifying blemish, etc., all following the procedures they 
had followed on the first day. The song the Leviim would sing was the sec-
ond half of Psalm 94, beginning: Who will rise up for me against evildoers 

(Tehillim 94:16), and according to Gra [the song of the day is] Psalm 50, 
containing the verse: But to the wicked, God said, etc. (ibid. 50:16). They 
would divide the song into three stanzas, sounding the trumpets, tekiah, 

teruah, tekiah, at each interval, as they had done on the first day.[6]

183.

On the fifth day (which is our third day of Chol HaMoed) they would bring 
nine bulls, two rams, and fourteen lambs in their first year — unblemished, 
all as olos, as well as one chatas goat. They gave the nine bulls, the two 
rams, and the chatas goat to twelve of the mishmaros, and the fourteen 
lambs to the remaining twelve mishmaros, as follows: four of them were 
given to two mishmaros (two each), and the remaining ten to the ten oth-
ers. They would give them to drink and check them for any disqualifying 
blemish, etc., just as they did on the first day. The song that the Leviim 

would sing was the first half of Psalm 94, with the verse: Understand, you 

fools among the nations (Tehillim 94:8), and according to Gra [the song of 
the day also includes] the second half of Psalm 94: Who will rise up for me 

against evildoers (ibid. 94:16).

184.

 On the sixth day (which is our fourth day of Chol HaMoed), after the 
morning tamid was completed, in the sixth hour, they would bring eight bulls, 
two rams, and fourteen lambs, all as olos, as well as one goat for a chatas. 
The eight bulls, two rams, and the chatas goat were given to eleven of the 
mishmaros, and the fourteen lambs to the remaining thirteen, as follows; 
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7. See above, §179 note 26.

שְׁנֵי  קְרִיב  מ� נִּשְׁאָר  ה� מִּשְׁמָר  וְה� מִשְׁמָרוֹת.  עָשָׂר  לִשְׁנֵי  מֵהֶם  עָשָׂר  שְׁנֵי 
פא)  (תהלים  אוֹמְרִים  לְוִיִּם  ה� שֶׁהָיוּ  שִּׁיר  ה� וכו’.  וּבִקְּרוּם  הִשְׁקֻם  כְּבָשִׂים. 
פֶּרֶק  כָּל  ל  ע� פְּרָקִים  שְׁלשָֹׁה  מִמֶּנּוּ  וְעוֹשִׂין  וגו’  שִׁכְמוֹ”  מִסֵּבֶל  ”הֲסִירוֹתִי 

תְּקִיעָה תְּרוּעָה תְּקִיעָה:
קפה.

ר בְּשָׁעָה שִׁשִּׁית הֵבִיאוּ שִׁבְעָה פָּרִים  ח� ר תָּמִיד שֶׁל שׁ� ח� שְּׁבִיעִי א� יּוֹם ה� בּ�
אֶחָד.  טָּאת  ח� וּשְׂעִיר  עוֹלוֹת  כּוּלָּן  כְּבָשִׂים  עָשָׂר  רְבָּעָה  וְא� אֵילִים  וּשְׁנֵי 
ת  ח� א� בְּהֵמָה  מִשְׁמָר  לְכָל  כְּהוּנָּה  מִּשְׁמָרוֹת  ה� רְבָּעָה  וְא� לְעֶשְׂרִים  מְסָרוּם 
לְוִיִּם  שִּׁיר שֶׁהָיוּ ה� יּוֹם הָרִאשׁוֹן. ה� כֹּל כְּמוֹ שֶׁעָשׂוּ בּ� הִשְׁקוּם וּבִקְּרוּם וכו’ ה�
בָּת בְּאֶחָד מִימֵי  (תהלים פב) ”יִמּוֹטוּ כָּל מוֹסְדֵי אָרֶץ” [אִם חָל שׁ� אוֹמְרִים 
ל כָּל פֶּרֶק תְּקִיעָה תְּרוּעָה  חוֹל יִמּוֹטוּ נִדְחֶה7]. וְעוֹשִׂין מִמֶּנּוּ ג’ פְּרָקִים ע� ה�

נַּ”ל: תְּקִיעָה כּ�
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twelve of them were given to twelve of the mishmaros, and the last mishmar 

would offer two lambs. They gave them to drink and checked them for any 
blemish, etc. The song the Leviim would sing was Psalm 81, containing the 
verse: From the burden I removed his shoulder, etc. (Tehillim 81:7); dividing 
it into three stanzas, with trumpet blasts accompanying each segment.

185.

On the seventh day, after the morning tamid, during the sixth hour, they 
would bring seven bulls, two rams, and fourteen lambs, all as olos, as well 
as one chatas goat. They gave these animals over to the twenty-four mish-

maros of the Kohanim: to each mishmar, one offering. They gave them to 
drink and checked them for any disqualifying blemish, etc., all as they had 
done on the first day. The song that the Leviim sung was Psalm 82, with 
the verse: All the foundations of the earth will totter (Tehillim 82:5), [and if 
Shabbos were to fall on one of these days of Chol HaMoed, the song of … 
will totter is pushed aside[7]]. As mentioned earlier; they would divide it into 
three stanzas, with trumpet blasts accompanying each segment.




